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Signs and conventions, used in the thesis

In quotes are used two types of signs for omissions: square brackets [...] for cuts I make,
and broken brackets (. ..) for cuts, which already were in publications I quote. Also in
square brackets in upright font are given contextual explications, added to a translation,
when it was necessary for comprehension, and in italics inside of square brackets are given
remarks on non-verbal communication during an interview. A mark [indec] stands for
indecipherable passage in a record no longer than two words. Three dots without brackets
in the end of a phrase sign contemplation or unfinished sentence, and in the beginning
of a phrase they mark, that the speaker started to talk before his/her interlocutor finished
his/her sentence.

Quotes from publications are omitted with a reference to the publications in round
brackets, and, when it was possible, I also added in square brackets data on place and date
of record. Otherwise quotes are taken from my field records, which are provided only
with reference for place and date of the record in square brackets and with a link to the
appendix, where transcripts are placed (except for few short quotes).

The transcripts of the interviews are anonymized, and abbreviations Fem and Musc are
used, meaning the gender of interlocutor (and Husb, Wife, Son, when in a talk participate
members of one family). When in conversation participate several unrelated persons, they
are denoted as Fem1, Fem2, Muscl, Musc2 and so on. The interviewer is signed as /Int, if
there are two interviewers, as Intl and Int2.

Abbreviations used in text are: v. for village, ¢. for town, reg. for region, gub. for
gubernia; y. 0. and y. b. stand for years old and year of birth.

Cyrillic writings are romanized according to the rules of the Library of Congress, ex-

cept for Belarusian, for which is used its proper romanization system Taraskievica.



Introduction

Narratives about dietary rules are the topic of this thesis. I chose to present in my thesis
food prohibition rules, narrated by Old Believers in Lithuania for two reasons: although
researchers, whom I contacted, mostly are aware of dietary practices of Old Believers,
still these prohibitions are rarely mentioned in in-depth studies; specific works of this
topic are very few and none of them is about Lithuania, where I did my fieldwork. So,
the wider audience is not aware of these rules at all. On the other hand, my personal
acquaintance with Old Believers started from a mentioning of food prohibitions and food
prohibition narratives were the most frequent and convenient topic for my interviewees,
and this allowed me to gather enough texts of the same structure to present them here as
an overview of ethnographic practices given in folklore narratives, with its variation and
invariants.

The chapter || of my thesis is aimed to give various diachronic contexts of food reg-
ulation and some of its narratives. It is limited to European and Mediterranean cultures,
which I regard as inheriting one another, connected by mutual influence and, all in all,
preceding most of contemporary European cultures and subcultures, including that of Old
Believers. It describes group and individual practices of food restrictions and example
of narrative about food restrictions to show how popular are such practices and how im-
portant for identities they often are. The chapter does not contain a specific review of
literature, since there is no special literature on food limitations of Old Believers, some
studies are mentioned in the chapter P, which gives a short overview of Old Belief history,
even shorter history of its study, and description of the field and methods I use.

Next chapters are presenting narratives, ordered by topics and organized by principles
described in section 2.4. Chapters | and [ describe two most frequent topics of prohibition:
rabbit’s and horse’s meat and the most frequent motivations of these prohibition. These
chapters are written as a central part of the paper, they are presenting the prohibitions of
food, traditional for Eurasia. Chapter [ gives narratives, which define dietary choices by
opposing Old Believers’ identity to other (surrounding) cultures, such as Catholic, Jewish,
Muslim. Chapters [, 7, § give an attempt to analyze legends, recorded from Old Believers
in Lithuania in context of their food prohibitions. The idea behind this analysis is to catch
reflection of food prohibition in other sectors of Old Believers’ life.

Chapter [ presents and analyses specific group of narratives on prohibition of veg-



etable food. Chapters [, B and, partially, chapter § review prohibitive motives, connected
with new food products (potato, tobacco, tea, sugar), that were being introduced into East
European menu since XVII-XVIII cent. and challenged already existing system of food
regulation of Old Believers to elaborate new regulation.

Chapters |10 and [L1] give additional synchronic contexts for food prohibition within
Old Believers’ regulation: they briefly describe other sorts of prohibitions and rules (such
as regulation of dishes and vessels) and punishments for breaking the rules.

The core of the texts to present is provided by my field records from Lithuania, mostly
made in two expeditions in Zarasai region (2003) and BirZai regions (2013), also in a
fieldwork in Rokiskis region (2014), all of it in Lithuania, with addition of few records
from Smolensk region in Russia (2002) and in Augustow region in Poland (2017). These
records are appended with scarce published materials, which I could find.

The appendix contains transcripts of the interviews quoted in the thesis.



Chapter 1

Some examples of food prohibitions in

Europe and Near East

1.1 Food prohibitions in antiquity

Spread of Islam, Judaism and Hinduism in modernity provided nowadays exhausting
awareness about food prohibitions as necessary part of religious group identity. Often
it is the first thing about religion that comes to one’s mind. Here the girl from Helsinki

describes the religion she invented for the lesson in school:

(1)  The task was to make our own religion based on what we had previously learned about
other religions that already exist. At one point I think we decided to make a religion about
Moomins. I remembered that a friend of mine said to me a few months ago that
mozzarella is Moomins’ meat. I then suggested that we include this in our religion, since
some religions (Islam for example) has some restrictions about what you can and cannot
eat. (There were no Muslims in our group.)

[14 y. 0. Self-record, 14.09.2021]

A researcher of Manicheans shares a common view on food prohibitions: “we agree
with anthropologists and folklorists that dietary habits and rules are important in setting
people apart from the rest of society” (Bremmer 1980:32) and it seems, he expresses an
opinion of a group, which sees others’ dietary rules, but is not aware of its own.

To look further beyond dominance of today world religions, less heard are, perhaps,
early practices of dietary laws, which cannot be strictly called religious in the same sense
as mentioned above, such as Orphics of ancient Greece, who observed strict vegetarian-
ism and rejected eggs and beans (Jauregui 2010: 14, 42, 44, 47, 80, 146; Chrysanthou

2020: 29) and Pythagoreans, who (along with other rules) regulated their meal and re-
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jected crumbs from the table, and various specific animals, fish and certain parts of meat:
the red mullet, the blacktail, the sea-nettle, the heart, the matrix and again the beans, as
Aulus Gellius, Diogenes Laertius and others depose (Grant 1980: 300; Detienne 1994:
49-52).

Analyzing individual restrictions of ancient Greek philosophers, a researcher resumes:
“More complex behavior [in many cases] becomes a way to demonstrate stature and supe-
riority over others [...] According to Diogenes (VIII, 1, 39-41), Pythagoras dies, because
he didn’t want to cross a field of beans [...] The rejection of beans was one of the main
Pythagorean dietary prohibitions, yet there are so many explanations of this prohibition,
that one cannot find out what was the exact motivation for it by ancient Pythagoreans and
whether there was any. More important is that beans were a fundamental part of daily
ration in ancient Italy” (Rabinovich 1985: 256).

The discussions on Pythagorean menu still go on, since some historians, as lamblichus,
Timeus, Tauromenius and Eudoxus of Cnidus attest them as strict vegetarians, while oth-
ers, as Diogenes Laertius and Aristoxenus of Taren describe Pythagorean feasts with lamb
meat (Detienne 1994: 40—49).

This concept of restrictions constructing superiority seems to fit many of practices
known, like above mentioned Manichaeans, who, according to St. Augustine, distin-
guished rules for “Elected”, who were not allowed to eat meat and/or fruits, and for
“Hearers”, believers of lower position, who were allowed to eat it (Baker-Brian 2006: 73;
Rorhbaher 2005: 325). Augustine of Hippo, who gave us most of our data on Manichean
religion, wrote his “Against Faustus the Manichean” based on his own experience, because
he was himself a Manichean before he became a Christian (Wetzel 2010: XVII, 22-25).

The narratives, explaining and discussing the meaning of food prohibitions, are known
in Greek and Roman culture before Christianity (in context of Pythagorean, Jewish, Egyp-
tian/Manichean dietary practices) and were inherited by early Christianity. E.g. “Epistle
of Barnabas” (I-II century AD), a text, discussed by Christian writers, explains Jewish
dietary rules in such way, that “the cud-chewing animals [...] are chewing on the word of
the Lord, while the divided hoof points beyond a choice to the actual life of the righteous
man, walking in this world and expecting the age to come” (Grant 1980: 307) and Chris-

tian theologian Clement of Alexandria in the same epoch added, that hare should not be
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eaten, since it gives birth via anus and hyena should not, because it changes its sex every
year! (Clement 1885: 259).

Rabinovich traced dietary rules as a part of personal ascesis of an Ancient Greek
philosopher and compared it to personal rules, such as geas of Cuchulainn never to eat
dog’s meat. Individual dietary restrictions, as much as group dietary limitations are
also known in early Christian ascetics and they inherited from earlier practices, such as
Pythagorean (Finn 2009: 10-11).

Such individual practices are conspicuous, because they are instituted to be visible
and are not specific exclusively for antiquity. A memoir about Vladimir Lebedev, an
illustrator of children books in 1920-1960s, describes the personality of the latter this
way: “In those days [1920s] [...] Lebedev was regarded as the best Soviet drawer. One
artist said: “Lebedev is so ahead of others, that it is hard to say who goes next after him”
[...] In those days Lebedev used to say: “I have such a feature”. He said it with respect,
even piously, marveled by himself as if by a miracle. “I have such a feature, I hate the
beetroot salad”. Or: “I have such a feature, I don’t eat herring”. But his pupils made a
lot of fun of him. The saying was even used a while as a proverb. “I have such a feature”
(Shvarts 2010: 454, 456).

Here individuality is expressed and spoken out via dietary rejections. The reason to

add a paragraph on individual restrictions is to show, that they can emerge as easy as group

rules and both group and individual food rules emerge more often, than one could think.

1.2 Food prohibitions among Christians

Christianity does not formulate any dietary rules, except for recommendations to obstain
“from things strangled, and from blood” (Acts 15:20) and not very strict limitations on fast
days (which were defined surprisingly late and vary for Eastern and Western traditional
churches) and some lenient recommendations, as “it is good neither to eat flesh, nor drink
wine” (Romans 14:21).2 The only traditional church, which abides explicit dietary rules
is the Ethiopian Orthodox Christianity, which, however, fully inherited or adopted them

(along with circumcision) from Judaism and preserved them in Islam and Judaic (Falasha)

1 English translators leave this passage in the second book of “Paedagogus” in Latin.

2 All quotes from Old and New Testaments are given according to King James Bible, in general these
passages are similar in Orthodox and Catholic variants and make no inconsistency.
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surrounding, or to say it differently, shares the same background and belongs to the same
cultural region (Esler 2019: 65, 119, 185-186).

Yet those recommendations of New Testament leave a place for variation and since
Christianity is known, there emerged groups, which implemented dietary limitations of
various kinds. Besides of group and individual diets of monasteries and hermits, there
were Cathars of XII cent., who refused to eat meat, eggs, fowl and cheese either as “be-
gotten of coition”, or as containing an animal life (Barber 2014: 94-95, 182; Frassetto
2007: 76). Later religious movements within Christianity of XIII-XV centuries, such as
Hussites, Taborites, Picards, Waldensians and also East Slavic, such as Strigolniki of Tver
and Novgorod and Judaizers of Novgorod and Moscow and, just as later, Protestants did
not seem to mind any dietary prohibitions, except for fasting days limitations.

The later unofticial Christian groups arose in Russia (e.g. Douhobors) did not produce
food regulations, except for Molokans, who refuse the pork, and Gers (Subbotniks) who
strictly follow Jewish religious laws in all aspects and thus should be regarded as Slav

converts into Judaism (Lvov 2011: 1316, 19).

1.3 Slavs: early dietary data and Christianity

From the Christian point of view people’s diet says a lot on identity. When a Hungarian
bishop first encountered Mongolians (7hartari) in 1239 and could not figure out where
they belonged to as a nation, he asked what letters they used. The answer was “Jewish
letters” and his next question was whether they discerned food and the answer was they
did not, “they ate frogs, dogs, any animals indifferently” (Luard 1865: 324).

The dietary views of Slavs are known from the same Christian point of view, from the
earliest records. The East Slavic chronicle “The tale of bygone years” (XII cent.) describes
various Slavic tribes through their improper approach to food:

(2)  And Drevlians lived a bestial way, lived like animals: killed each other, ate everything
impure, had no marriage, but stole maidens by waters. And Radimichs, and Viatichs and
Severo had the same custom: living in forests, as any beast, eating everything impure, and
saying blasphemies in front of fathers and daughters-in-law, having no marriage, but
games between villages [...] They had two and three wives (Tvorogov 1997: 70).

Indeed, “accusation of disgusting eating habits, just like, and often together with those
of unacceptable sexual habits, are well-tried means of social exclusion employed quite

profitably by the morally superior” (Grimm 1999: 43).
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The menus of its neighbors this chronicle describes in even more detailed way:

(3)  And so till now, in our time Cumans follow the laws of their fathers: to pour the blood and
boast about it, to eat carrion and everything impure, the hamster and the ground squirrels
and take their step-mothers and sisters-in-law and other customs of their fathers. But we,
the Christians of the lands, where people believe in the Holy Trinity and baptization, have
the common law, since we are baptized in Christ and wrapped in Christ (Tvorogov 1997:
72).

Here even the grammar (“but we”) underlines an opposition of habits, which supposes
that “we” don’t eat hamsters and ground squirrels.
Even distant generations, imprisoned by Alexander of Macedonia over Ural mountains

are known to this chronicle as people of wrong diet (most probably the chronist means here

the same Mongilians):

(4)  [...] impure humans from Japheth’s tribe [...] eat everything filthy, mosquitoes, flies, cats,
snakes, do not bury dead, but eat, and slinks of women, and all impure cattle (Tvorogov
1997: 266).

From all these critics one can conclude that authors considered hamsters, ground squir-
rels, bears, beavers, carrion and strangled animals as impure and avoided eating all listed.
Yet none of Eastern Slavic writers gave a positive description of their own dietary rules,
most likely believing their dietary rules to be common and shared with a reader.

The “Church Statute of Prince Yaroslav” (XI-XIII cent.), which mostly regulates sex-
ual intercourse with relatives and animals, contains one article on prohibition of bear meat
(in its short version), and the extended version of the statute already prohibits bear and

horse meat:

(5)  If one eats anything pagan by one’s one will, either bear’s meat or anything else pagan,
should be judged by metropolitan archbishop.

(6)  If one eats pagan by one’s will, either she-horse’s meat, or bear’s meat, or anything else,
then should be judged by metropolitan archbishop. (Iushkov 1952: 264, 270).E
The XI century monk Theodosius of Kiev in his “Epistle to prince Iziaslav on Latin

faith” recommends not to share dishes with Catholics, because they:

3 In a parallel to this there is known a case, unique for Western Christianity, when in 732 pope Gregory
IIT called to prohibit consumption of horsemeat (Jaffé¢ 1866: 93; Mann 1906: 214), but as researchers
suppose, it was more connected either with military needs of chivalry (Harris 1987: 96) or with his fight
against some pagan rituals in Germany (Schwabe 1979: 157—158). I dare to notice apart, that although I
cannot but refer to Harris’ book as one of generalized reviews of the world wide food rules, yet I have to
warn its potential reader, that as any generalization, his book contains some unverified information and
sometimes utter nonsense, e.g. he mentions “Genghis Khan and his Buddhist Mongol hordes” (Harris
1987: 24).
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@) [...] believe erroneously and live impurely: eat with the dogs and the cats, drink their own
urine and eat the frogs, and the wild horses, and the asses, and the strangled animals, and
the carrion, and the bear meat, and the beaver meat and eat the beaver’s tail (Ponyrko
1997: 448).

Theodosius borrowed these accusations from the Church-Slavonic translation of the
polemic “Epistle against Latinians to Peter, the patriarch of Antiochia” by Michael Ceru-
larius, the patriarch of Constantinople, who facilitated the split of Western and Eastern
Christian churches. However, in the Greek original of the epistle the paragraph on eating
of frogs, bears, wild asses and so on is absent, it was added by a Slavic translator (Popov
1875: 54). Greek polemicists, Leo of Ohrid and Leo of Kiev accused Catholics in many
extravagant sins, including shaving of pubis, but their dietary grievance comprises only
eating of meat of strangled animals (which is forbidden according to Acts of Apostles
15:20), while all detailed lists were added by Slavic authors and translators (Popov 1875:
36).

Such insults against the Western Christians were being repeated and, it seems, that
lists were expanding with time, e.g. the Old Church Slavonic “The story of secession of
Catholics” (XIV cent.) accuses them of eating “all impure, the frogs, the hedgehogs, the
cats, big and small, which live in mountains and trees, and mice, and all cattle, and the
bear and the fox and anything, except for the dog and the wolf” (Popov 1875: 184). The
researcher of these philippics mentions: “With a few exceptions these writings astound by
one peculiar feature, exactly: by mixing together basic, immutable dogmas of Christianity
with rites, with local traditions [italics are mine, /M ]. Important and non-important is not
separated, so next to the dogma of Holy Trinity stand the questions of impure meal” (Popov
1875: V).

Especially interesting to see in this list dogs and wolves not being eaten by Catholics,
which in my opinion demonstrates the cultural distance the author wanted to show: the
Catholics, in spite of all mentioned demerits, still share with the author’s groups something
in common, that is the prohibition to eat dog’s meat, which reflects both groups belonging

to a wider group identity of all humans, or all Christians, or alike

4  On contrary recent news in Ukrainian media on Russian soldiers came under the title “Occupants rape
underaged and eat dogs”, where both behaviors are put together as laying beyond the culture (Segodnia
[Ceromns], 30.03.2022). The date of publication is sensitive, because after the news on massacre in
Bucha there was no more need of dehumanization of this type.
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When Old Believer cleric Feodosii criticized the emperor Peter I for repressions
against Old Believers in early XVIII century, he again repeated the words of his name-

sake Theodosius of XI century, but already addressed them to the Russian emperor:

(8)  And here comprehend one more thing: [...] that emperor decided to introduce Hellenistic
and Roman and other pagan laws, as: to shave beards, to wear German dress [...] to drink
tobacco by nose and smoke by mouth, to eat with dogs from same vessels, and all kind of
strangled animals meat and carrion to use, [italics are mine, /M| and all these sorts of
pagan things to do and piety to destroy” (Kel’siev 1863: 265)

The list of Catholic dietary misbehavior was based on nomocanons, the Byzantine
collections of civil and canon laws, originating from VI cent. They continued to elabo-
rate apostolic recommendations on blood, carrion and strangled animals’ meat (see also
example [71, p. 57), mixing it with anti-Catholic philippics:

(9)  If one eats carrion, or beast’s prey, that is, eaten by wolf or nibbled by bird, that is by hawk
or other bird, or [eats] blood or strangled [creature’s] meat, taken in nets, or from those,
who strangle like Latinians do: a cleric is expelled, a secular is excommunicated,
according to 63rd rule of saint Apostles, that is, would one not be allowed to receive the
sacraments for two years, and canon (Pavlov 1872: 128).

The Apostolic canon’s 63 paragraph (to which the nomocanon refers) speaks the same

not only more briefly, but also limits its rule only with clergy:

(10) Ifa presbyter, or a deacon, or one entirely of the clergy of the priesthood, shall eat flesh
with blood of the life thereof, or that which a wild beast hath destroyed, or that which hath
died, let him be deposed, for this is what the law has forbidden. If he be a layman, let him
be suspended. (Tattam 1848: 200)

From nomocanons this paragraph also reached trebniks or Euchologions, Orthodox

liturgical books, which include a section of inquiries for confession:

(11) ...or didn’t you eat from with magician, or with heretic, or with non-baptized, or drank
with them from their vessel? And didn’t you eat blood or foremilk, or ate anything that is
bad? And strangled hares and blackcocks or anything else? Or did you eat woman’s milk?

[Treblik of 1639]
(Plotnikova and Trefilova 2018: 267)

In 1652 the Moscow patiarch Nikon started his modernization of Moscow Orthodoxy,
aimed to bring texts and rites closer to these of other Orthodox churches. As it seems, from
the time of Nikon’s reform of Moscow Orthodoxy these prohibitive passages in nomo-
canons and other legislative acts of Orthodox Christianity reduced to its primal limited
list of blood, carrion and strangled animals meat. 24 February 1656 Nikon anathematized

those, who did not accept his reforms. Then they were labeled as schismatics or splitters
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(raskol’niki in Russian), that is in the same terms as the split of Western and Eastern Chris-
tian churches, and soon became prosecuted as dissidents, later known as Old Believers. At

the same time these old rules became the heritage of the Old Belief.

(12) Musc : You know what? We will always be, as it is said, salt in an eye of Nikonians.
Because you see, they called us raskol niki (splitters), but not we split it. [...] Not we split
it. You see? Who had the might? They had the might, they had the tsar. They had the
patriarch, and called [us] splitters. Not we deviated, not we started to mishmash in [sacred]
books.  [Gabowe Grgdy v. (Augustow reg., Poland). Rec. 15 August 2017. App. p.[133]

1.4 Later data on Eastern Slavs

From the middle of XIX cent. emerges a lot of ethnographic records on dietary prohibition
in East Slavs, e.g. Zelenin (1914; 1915) and Kabakova (2015) give collections of such
records. Dietary specifics seemed to be a constant object of interest for local ethnographers
of 1860s and later. These records show multiple cases of various local dietary prohibitions
all over East Slavic territories. Yet in most cases, these prohibitions are recorded apart
from religious identity of a group in concern and one cannot help but guess were recorded
rules corresponding to any religious motivation or not (examples 51|, 52 in p.51)). The
same tendency persists in (Kabakova 2015), where dietary prohibitions are interpreted as
regional ethnographic specifics, inspired by Old Testament rules or contact with Jews and
Muslims, but not in context of group identity.

During XIX cent. study of Old Believers mostly went in two directions: of polemics
against them from position of official Russian Orthodox church and as publication of doc-
uments. “It seems, only censorship and police department hindered Russian scientists to
study the Split seriously”, remarked a political emigrant Kel’siev (1860: III) in his London
publication. When on the edge of XIX—XX cent. rose ethnographic and anthropological
interest towards Old Believers, it was first of all directed eastwards and not westwards,
onto communities of Central Asia and Siberia, e.g. (Zelenin 1905). This tendency went
on in last decade of Russian Empire and then in Soviet Union till 1930s (Selishchev 1920;
Blomkvist and Grinakova 1930) and later was resumed in 1950s, e.g. (Fokos-Fuchs 1951;
Gagarin 1969) and prevails till now, e.g. (Chuviurov 2005; Rychkova 2010).
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Chapter 2

Old Believers in Lithuania: field,

materials, methods

2.1 History of study

Discrimination of Old Believers continued with its tides and ebbs from 1656 till 1905,
when Russian emperor Nicolas II declared religious tolerance (Baranovskii 2000: 25—
26), and during all this time groups of Old Believers migrated from center of Moscow
state to its far borders and beyond. First groups of Old Believers appeared in Kurland
and Inflanty (territories of modern Estonia and Latvia, which in that time were partially
taken from Polish-Lithuanian Commonwealth by Sweden and Tsardomof Russia) in 1659.
In 1679 OId Believers crossed the border and arrived to north-eastern Lithuania, to the
area, in which I recorded my interviews. Since 1699 started active immigration of Old
Believers to Poland (Potashenko 2006: 145). After the partitions of Polish-Lithuanian
Commonwealth in 1772—-1795, all these territories were merged by Russian Empire.
Although Old Believers’ own narrative explains their presence in Lithuania and Poland
by flight from Russian authorities’ prosecution, it was rethought paradoxically in official
discourse of late XIX cent., where the Old Believers of Lithuania and its neighboring
territories were regarded as an avant-garde of Russian colonization (and described in mil-
itary terms): “It hardly can be doubted, that to the moment of return of Lithuania into
Russian state, its descendants, mostly Old Believers, already succeeded to find their way
into Lithuania and to occupy there some forward positions” (Stankevich 1909: III). This

approach was somewhat inherited by Soviet studies of Old Believers in Estonia, Latvia
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and Lithuania, when they started in 1950s by usage of term old settlers, which contains
the same idea of colonization. Till 1960s it was exclusively linguistic (dialectological) re-
search (Nemchenko 1958, 1960, 1961, 1963; Shulene 1963, 1964), and since 1970s started
collecting and publication of folklore materials (Mitropol’skaia 1975). In all these publi-
cations Old Believers were called “old settlers’ population” (starozhil 'cheskoe naselenie)
or “old settlers” (starozhily). For example, Nemchenko in his article defines his infor-
mants as “Russian population” (Nemchenko 1961: 147, 153) and only the last phrase of
the article gives to a reader a hint to the field of research: “Lithuanian loan words are
comparatively few. The main reason for this was comparative isolation of sufficient part
of Russian population of the republic in the past due to its religious views [italics are mine,
1. M.]” (Nemchenko 1961: 174). Inside of articles or books the word “Old Believers” was
the further the more allowed, but never stood in titles, demonstrating, that religion is not an
important part of identity. The same approach was kept in Latvia and Estonia (Murnikova
1963; Murnikova, Nemchenko and Sinitsa 1963; Rikhter 1976; Belousov 1977a, 1977b,
1979) and sometimes is continued till now, e.g. (Potapchenko 2013).

After these linguistic publications (continued in works of Morozova and Cekmonas
2001) followed publication of folklore: tales and songs (Mitrpol’skaia 1975), proverbs
(Kolesnikova, Novikov and Shadrina 1992), spiritual verses (Novikov 1992), of legends
and rituals (Morozova and Cekmonas 1998; Novikov 1999; 2005; 2009).

Although Old Believers of Lithuania, Estonia, Poland, Romania and even Siberia can
be regarded as groups, which moved to escape prosecution of Russian authorities, we
have a contrary example of Tikhvin Karelian Old Believers, who moved from Karelia to
Novgorod region and several other regions of European part of Russia (Fishman 2003: 12—
37). Just as Russian speaking Old Believers of Lithuania, Karelian speaking Old Believers

became a minority surrounded by environment of foreign language, religion and culture.

2.2 The field

According to census of 1923 in Lithuania Russians were the third minority after Jews and
Poles: 50460 people or 2,6% of population, mostly rural. Old Believers were the fourth
religious group by quantity after Catholics, Jews and Lutherans, they were 32 149 (1,59%)
against 22 925 of Orthodox Christians (1,13%) (Census XXX VI-XXXVII, XL, XLII, 13).
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In 2004 there were 141 821 Orthodox Christians in Lithuania (4,07%) and Old Believers
were 27 073 (0,78%) (LSM 2004). 63% of Russian population of Lithuania were Old

Believers.

Table 2.1: Orthodox and Old Believer population in independent Lithuania.
1923 2004
Old Believers 32149 (1,59%) 27073 (0,78%)
Orthodox Christians 22925 (1,13%) 141 821 (4,07%)

In 1923 Zarasai and Rokiskis regions had the biggest Russian population (not to count
the capital region of Kaunas) of 12 035 person together and Russians were the biggest mi-
nority there. In Zarasai region Russians were 15,37%. During the Soviet period amount
of non-Old Believers among the population increased, but after the end of Soviet Union
diminished and number of Orthodox Christians since 1920s diminished in the region dra-

matically:

(13) Musc : [The Orthodox church] was returned to the community. But there’s no one to
accept the possession. Till now it remains closed, nailed down. And not so much repairs it
would require, but dome has to be made, and crosses to erect. All of it is required, yes.
Indoor works. But for that one needs some 200 people, at least.

Int  : So Orthodox are very few here?
Musc : Literally very few, you know. That’s it.
[Zarasai t. (Zarasai r., Lithuania). August 2003.]

Old Believers communities emerged in Zarasai region on the edge of XVII-XVIII cent.
(Baranovskii 2000: 9-10). In 2000 it had approximately 1000 members (Baranovskii
2000: 50).

Since this thesis deals with religious groups and their narratives, which are tied with
religious regulations, I have to add, that Old Believers of Lithuania, mostly belong to
priestless Old Believers and to Fedoseevtsy denomination, as most of Old Believers in
Lithuania, Latvia and Estonia. These definitions can be important to understand, what
are the entities behind the smaller groups I studied, what are their constant connections
and, at last, what are their shared formal rules. At the same time, I have to admit, I did
not hear from my interviewees such terms as Bespopovtsy or Fedoseevtsy, except when
talking to a priest. The usual self-designations I heard, are just Starovery and, more rarely,

Staroobriadtsy.ﬂ] The same observation share Morozova and Cekmonas (1998: 106): “In

1 The ethnic self-denominations of Old Believers in Lithuania and adjacent lands are more diverse and
highly variable from place to place, indcluding Russkie, Moskali, Katsapy, from which the two last
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recent time hardly any informants can tell about the Old Belief, clarify to which branch of

Old Believers they belong and so on”.

2.3 Materials

My field study of Old Believers’ food prohibitions started in 2002 in Bekhteevo, a village
with mixed Old Believer and Orthodox population in Smolensk region in Russia, next to
Belarusian border. I was sent there by a driver, as I hitchhiked by and the first thing he
told me about Old Believers was that they did not eat the meat of certain animals.

In 2003 I spent about a month and a half in Zarasai region in northern Lithuania, next
to Latvian and Belarusian borders, moving through the villages with mostly Old Believ-
ers population and recording semi-stuctured interviews 1-2 hours long, which included
the topic of food prohibitions. Questionnaire contained mostly questions on family and
calendar traditional holidays, but these groups of questions were rather harder to answer,
than questions on food prohibitions. Here I recorded a corpus of interviews of ~ 30 hours.
After a long period, which took to comprehend the gathered data, I made two more explo-
rations: in two Old Believer villages of Birzai region (Kvédariskis and Aposcia, 2013, 8
interviews) and in Maineivos village of Rokiskis region (2014, 3 interviews).

All three regions (Zarasai, Rokiskis, Birzai) lay one after another on the same line,
passing by the border with Latvia. Except for towns, where population is mixed, in Zarasai
region Old Believers historically lived apart from Poles, Lithuanians, Belarusians, Jews.
Since 1960s in Old Believer villages little by little emerge Lithuanian residents, but mostly
the old state of things remains.

Keeping in mind the connection between vernacular narrated prohibitions and confes-
sional inquiry books, shown by Plotnikova and Trefilova’s (2018) study, I’d omit, that
each of three regions has its own priest, who lives in a town.

Besides in 2017 I recorded 3 long interviews (2—-3 hours each) in village G(r)abowe

Gra,dyE in northern Poland next to contemporary border with Lithuania. Before the WWII

nominations can be self-nominations or, on contrary, can be regarded as offensive (Magin 2015: 165—
166). See also fn. [I, p. #3.

2 The official name of the village is Gabowe Grady, but the vernacular form is different, Grabowe Grady,
both are etymologized to two different trees. In administrative borders this settlement consists of two
villages: Gabowe Graby and Bor, but in daily life the border between them is gone.
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this village was culturally tied with Vilnius, where was located the center of Old Believer

activities in the region at that time.

.........

......

Bekhteevo

Zarasai } }

Salakas

Kaliningrag

Gabowe Gréay

Figure 2.1: Generalized map of explored areas: Bekhteevo (Smolensk region in Russia), Zarasai
region, Birzai region (Kvedariskis v.), Rokiskis region (Maineivos v.) in Lithuania, Gabowe Graby
v. in Poland. More detailed map with settlements visited is put on the web: [‘Map of visited villages
and towns”.

Beyond my research are so far left Jonava region in central Lithuania, second rural
center of Old Believers in Lithuania after Zarasai, and gvenéionys, a border town in the
east of Lithuania; not to mention minor communities of Samogitia. Also I did not do
any fieldwork in cities, although Vilnius, Kaunas and Klaipéda have huge Old Believers
communities (yet not isolated from other groups of Russians, unlike rural communities).

Although I was admitted by my interviewees to the table and they shared their meal
with me, I did not lead any anthropological observations of food practices, and the narrated
rules are not compared to their real fulfillment, for this my observation was not enough par-
ticipant and too linguistically oriented by the choice. The oral history interviews, touching
food habit of Soviet Jews show that narratives can be fruitfully analyzed independently
from actional manifestation (Shternshis 2006: XIII, 1-2).

Identity of Lithuanian and Polish Old Believers is too complicated and understudied

topic to define it easily, but seems it has three evident parts: Russian, Lithuanian (Polish)
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and Old Believer. As an example I can but quote an interviewee from Polish Old Believer

village (see also Morozova and Cekmonas1998):

(14) Why it is difficult for us to live here, because in Russia we are Poles, here we are Katsapsa,
do you see? We are people without a state. There is such a thing. Not we only, but there
are many such nations, which are, so to say, stateless people. [Gabowe Grgdy v.
(Augustéw reg., Poland). Rec. 15 August 2017. App. p.[133]

My position and self-representation in our conversations was external: I was regarded
as a stranger, defined as a Jew from Russia. Such a definition seemed to be comfortable for
both me and interviewees. We spoke Russian, a dialect from their side and the Standard
from mine in 2003 and in the dialect from both sides later, in 2013, 2014 and 2017, when
I was gathering the additional materials in Birzai and Rokiskis regions in Lithuania and in
Augustoéw region in Poland.

These interviews are used in the thesis as a main source of data, describing food prohi-
bitions of Old Believers in Lithuania. As additional data I use records made in Lithuania
from Old Believers and published in (Novikov 1999; 2005; 2009), they are partially over-
lapping my field and supply it with records from central and southern Lithuania. In recent
years the role of prohibitions in culture of Old Believers as of a complex and important
phenomenon was appreciated by anthropologists and there appeared several works specif-
ically describing these restrictions as a system; I adopt these materials as additional, since
they are not from Lithuania. These are (Ivanova 2014; Plotnikova and Trefilova 2018),
who give a short review of restriction practices in Latgale and a latter article includes
a unique publication of a confessional inquiry of an Old Believer priest. Besides that |
borrrowed from the online database “Actual religious and mythological views of Old Be-
lievers: a catalog of prohibitions and instructions of Lipovans and Nekrasovtsy”, which
contains fragmental transcripts of field records from Old Believers in Ukraine, Moldova
and Romania, gathered in 2009-2015. This representative collection includes 136 short
fragments of interviews and among them 9 pieces about food prohibitions (Dushkova and
Khristoforova 2015).

Besides that [ used any other publications I found, reporting Old Believers food prohi-
bitions, such as a row of papers, describing specifically food prohibitions of Old Believers,

as (Rychkova 2010; Bloshchitsina 2008; 2016; Chuviurov 2005) or containing this topic,

3 An offensive nickname for Russians. As often, can be used as a neutral vernacular self-designation
among Old Believers in this area.
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as (Vlasova 2010). These studies use more generalized anthropological description, than
I, and are not oriented on analysis of variability, but nevertheless these data add to general
picture.

All of publications, listed above and others, from which I borrowed examples of pro-
hibitions, describe specific local traditions of various groups of Old Believers (not always
mentioned by the authors), often not regarding each other as belonging to the same group
identity (see example L3, p. 24), or not keeping regular contacts, so I do not interpret these
data as a part of the same set or continuity, to which I attribute my field records. The whole
set of prohibitions and specifically of food prohibitions may in these groups be different
(e.g. example and further, p.[71)), may be embedded into different diet, into system
of rules of other ethnic groups (as examples from Komi Old Believers) and so may dif-
fer structural relations of prohibitions. For all that, narrations, given in quotes or retold,
show similarity of associations, of motivation and of syntactic structure of prohibitions,
therefore I decided to use them, with this caveat. The exception are publications of Iuri
Novikov, based on materials from Lithuania and records from Latvia (Ivanova 2014; Plot-
nikova and Trefilova 2018), since Latvian Old Believers (especially of Daugavpils region)
belong to the same group of Old Belief and are constant contacts and kin relations with

Old Believers from Zarasai, which is just across the border.

2.4 Narratives, methods

There is an evident difficulty for anthropology in studies of such a complex phenomenon
as Old Belief, which includes vast written tradition along with vernacular manifestation,
where certain features of non-Christian origin became a part of Christian group identity,
where ethnographic and religious are tightly connected, meanwhile Old Beliefis not mono-
lithic. As Old Believers did not accept the Nikon’s reforms and the patriarch himself,
they lost the hierarchical structure, specific for Catholicism and Orthodoxy. The groups I
worked with, are defined in literature as Bezpopovtsy ‘priestless’; they refused the priest-
hood institutions and chose priests (pop ‘priest’ or nastavnik ‘teacher, elder’) from laymen

(Crummey 1983: 704-705) 8

4 On contrary, some examples I borrowed from database of prohibitions (Dushkova and Khristoforova
2015), recorded from Old Believers of Moldova, which belong to Popovtsy ‘priestly’, group that re-
established episcopate, see also [A.14, p.[133.
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(15) Musc : You see what — there is, that... because Old Believers went into two branches:
priestly and priestless. We are priestless, as, so to say, lost hierarchy on our way. And
those, priestly, they accepted runaway Nikonians. [...] They saved the hierarchy, you see.
[...] In us to become a nastavnik — there is a general meeting, they choose, they ask
Polish authorities, if there no any obstacles, right? No? Then come three priestless
nastavniksﬂ, and the three can crown [=order] the fourth, you see. [Gabowe Grgdy v.
(Augustéw reg., Poland). Rec. 15 August 2017. App. p.[133]

Being decentralized, Old Belief’s codification, standardization diminished, or, in other
words, became more variable. This allowed a researcher to notice: “At the village level,
Old Belief may be considered “popular religion” by any reasonable definition. Living
the “old faith” consisted of public worship and dietary taboos and other rules of life, all of
which varied considerably from one branch or accord of Old Belief to the next” (Crummey
1983: 708).

I find the approach to Old Belief as a vernacular religion more productive for anthropo-
logical study. In this regard I consider narrative and narration the most important part for
analysis. The ties with written sources cannot be ignored, but certain data shows that writ-
ten tradition has own layers of high variability and they, evidently, are closer connected
with oral tradition, than printed books. As show Plotnikova and Trefilova (2018: 267)
hand written individual inquiries for confession used by priests became a part of Old Be-
lievers culture and, as one may suggest, evolved with time into definitions close to those

of vernacular prohibitions.

(16) ...or didn’t you eat and drink with magicians, or with Gentiles from the same dishes.
Didn’t you eat blood of animals, or foremilk, or a hare, or a rabbit, or strangled animals
meat, or anything else? Or did you eat woman’s milk?

[Confession inquiry. Daugavpils (North-East Latvia). XIX cent.?]
(Plotnikova and Trefilova 2018: 267)

Suchlike questionnaire evolved on base of Trebniks, but, as this example shows, de-
rived changes, which suggest a variability. In example ([L1], p.[L3) one still can observe the
primal motivation of prohibition for hare and blackcock, that is the way they are hunted by
snares, that is with help of strangling ropes. The hare was evidently regarded as an edible
animal at that time, judging by observations from a Moscow market, made by Venetian
diplomat in winter 1476: “...They sell a great amount of hares, but little of other wild fowl.

And I presume, that Russians don’t know how to catch it. They trade various sorts of wild

5 1In vernacular of Old Believers in Lithuania are used various nominations for this position: pop,
batiushka, nastavnik or nastaunik, sviashchennik.
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poultry in great amounts” (Cantorini 1971: 203, 228). In comparison with text of Trebnik
of 1639 in this Old Believer inquiry, dated by XIX cent., hare and its method of killing
became separated and both rabbit and hare are treated as prohibited food regardless to
methods of slaughter.

The topic of the thesis mentions animals and ingredients fully restricted as food. Al-
though in anthropological studies of Old Belief they are used to be called taboos (Nikiforov
1922: 42; Bolonev and Ashchepkov 1978: 68; Crummey 1993: 708; Danilko 2002: 116;
2006: 103—-105; Artiukhova 2011), in case of my study such usage would bring in too
much irrelevant associations and ties, coming from (Frazer 1911) and continued in study
of food by (Douglas 1984), especially the concepts of purity and sacredness. Not because

m-

9 e
, 1

these concepts are irrelevant to material, on contrary, because these words “pure
pure”, “filthy” appear in my interviews too frequently to be productive objects of analysis
(see example {0, p.B8).

The studies, mentioned above, which describe food prohibitions of Old Believers, de-
scribe them as an ethnographic practice, transmitted in oral memoirs. In this framework is
less important who describes this practice, and important are described actions. Also such
an approach allows to give maximally short description of certain rules, in which contents
dominates, while expression is less important and subordinate to certain actional level,
even if the latter was not an object of observation. As others, at first I also was interested
in content of the food rules. Then I noticed, that the more I ask, the more evident is the
general structure of answers and of dialogs as whole. These dialogs, just as answers within
them, exhibit both repetitiveness and variation. Therefore I decided to shift the focus to
narratives, which describe prohibitions from the prohibitions as practice.

The narratives, representing the dietary rules I recorded, are not narratives in the nar-
row meaning of the word. Rarely these are stories, but mostly they are short answers to my
questions and elicitations about what animals cannot be eaten and why. Nevertheless, the
structure of this brief questionnaire is inspired by and formed through communication and
can be regarded as the narrative of a certain kind. To accept this one has to keep in mind
that the question-and-answer structure of narrative is quite usual and familiar for repre-
sentatives of a minority regarded as uncommon by its surroundings; question-and-answer
structure is also very typical for transmission of vernacular rules, and it is also typical form

for Old Believers’ written literature, e.g. polemic book of “Pomorian answers” of XVIII
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cent. (Denisov 1911), or (Deiania 1909), where decisions of a council are fully expressed
in form of questions and answers (see example 1 in p.[61)), or popular among Old Be-
lievers “The conversation of three hierarchs” written in XV cent. in a form of enigmatic
questions and answers (Selishchev 1920: 34).

The structure of the dialogues in my interviews is simple and consists of two parts: of
the question or mentioning if Old Believers do have any food prohibitions and positive
answer to it, which usually includes a short list (rabbit, horse, blood), and of the question
why is meat of this animals prohibited and an answer to this question. The answer to the
second question most often names some feature of animal (e.g. offspring born blind), or,
more rare, reference to tradition (law, rules) or, the most rare, a story (an etiologic legend, a
joke). The second question is not always necessary, sometimes an explanation, motivation
of prohibition is given at once, without additional inquiry from me (see the example [L7,
p.R29).

The methodological approach, which I use to group texts is based on an old model
of “stimulus and response”, proposed in linguistics by (Marbe and Thumb 1901) within
the concept of association, which is understood as a stable coherence (withing mind of
a speaker) of certain grammatical, morphological, articulative forms. This model was
proposed to explain language regularities and regularity of language changes. Further this
approach was spread to both linguistic and philological fields (not to mention psychology).
In modern corpus linguistics and sociolinguistics it can be formalized as collocation, i.e.
regular co-occurrence of two (or more) words together, that is within several words’ dis-
tance from one another, not necessarily in a syntactic tie (as in idiomatic constructions).
When the term of collocation was proposed by J. Firth and G. Trager, it was defined as “ha-
bitual [...] association [...] of a particular word with other particular words” (Barnbrook,
Mason and Krishnamurthy 2013: 12). Based on this definition I regard the concept of
collocation as an elaboration of Marbe and Thumb’s approach, with only amendment that
corpus linguistics usually analyses the habitual association within a sentence, rather than
in such higher level structures as a dialogue.

In this regard the words “forbidden” or “not allowed” in a question are regularly as-
sociated with words “rabbit”, “hare”, “horse”, “blood” in answers. In its turn the words
“rabbit” and “hare” are frequently placed together with words and phrases “blind”, “born
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blind”, “paw”, “cat”, “paw like cat’s”, the word “horse” often spatially corresponds with
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words and phrases “hoof”, “round hoof”, “(non-)split hoof”, “(not) chewing cud”, the
word “blood” goes together with “Jews”. Just as pairs “forbidden” and “rabbit” or “horse”,
and “blood” and “Jews” are performed as a stimulus and a response to it, so “rabbit” and
“forbidden”, “Jews” and “blood” are performed as collocations, as words often put together
in one sentence.

My thesis is only a descriptive study, presenting interviews, which narrate on certain
topic of food prohibitions within vernacular beliefs, yet in this basic level of grouping
topics within is used a quantitative method. The corpus of my interviews is quite small
and I do not evaluate it as representative for the whole population of Old Believers of
investigated regions, although by standards of dialectology an average representation of
2 correspondents per village is exceeded almost everywhere (only for the village of Kvé-
darisSkis the interviews are covering the whole population). Within the corpus statistical

correspondence of the chosen keywords, their collocation is sufficient.
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Chapter 3

Blind rabbit and blind horse

The Jewish system of dietary prohibitions, as it is explained in Old Testament looks like
a result of certain development. The Christian rules, as they are represented in Acts of
Apostles and later scriptures, mostly inherited the Jewish system, yet reducing and simpli-
fying it. To this point, the rabbit becomes non recommended as food not because it has
odd number of fingers (as Jewish law regards it), but due to the usual way of hunting rabbit
(but not hare), that is with the help of strangling rope or snares. So the prohibition remains,
but already with other motivation. In vernacular beliefs of Old Believers the same prohi-
bition of rabbit’s meat makes a next step of evolving: now from the method of killing the
motivation is transferred onto features of animal’s exterior, which are compared to those
of inedible animals: its offspring are born blind as of cats and dogs, its paw resembles
paw of cat and dog. As a next step the prohibition can be spread on other animals, based
on their similarity to rabbit, onto hare and, in one example, nutria. In rare case the “blind-
ness” becomes a universal motivation of inedibility and can be attributed to any animal,

regarded as inedible.

3.1 Blind rabbit: similarity model

The most often mentioned prohibition among my field records are those for the rabbit and

the horse. The shortest list of prohibitions would contain only these two animals:

(17) Int :..Butnotevery meat is allowed to Old Believers? You mentioned, that they had
cooked horsemeat.
Fem : Well, yes. But they, my child, don’t differ. Earlier those, who are born blind.
Rabbit, for example, is born blind. It was not in our law, we had no right, yes, yes. Here
again horsemeat. Horsemeat is because the hoof is non split. Must be a split hoof, this
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(18)

meat in our law was allowed to eat. And those, which are born fully blind — those were
not allowed to eat. And now.. all..

Int  : I: What is not allowed?

Fem : What is not allowed? Rabbit is not allowed.

Int : And why?

Fem : Because we hear, that in Old Belief they are not allowed.

Int  : But is there any reason?

Fem : A reason, a reason for what? Lithuanians eat and we don’t eat. If we don’t check
what was cooked in a dining, then we ate it too.

Int  : Then is it the wild rabbit not allowed and the domestic too?

Fem : Domestic one.

Int : And ifit’s not strangled, why is it not allowed?

Fem : It’s not allowed, not allowed to Old Believers. Boars are allowed.

Int : Boars?

Fem : With hoofs, those with hoofs, they should be eaten. What has hoofs, those are
allowed.

Int : Thatis...

Fem : And cows, but horses are not allowed to us.

Int  : And why horses?

Fem : Horses are not allowed. Because it is not allowed, so is [told]. Not allowed, not
allowed. Chickens are allowed, turkeys are allowed. Here you see, rabbits already are not
allowed and horses’ is not allowed. And what else we don’t know.

Int  : So why are horses not allowed?

Fem : Well, because, you’ll find further why. You have to go farther, deeper for it...
[Maineivos v. (Rokiskis reg., Lithuania). Rec. September 2014. App. p.[129]

Rationale why rabbit is prohibited may vary. Here we see: reference to the tradition

(“because in the Old Belief...”); opposition to other communities (“Lithuanians eat and

we don’t”), which is described apart in Chapter and reference to physical feature (of

horse).

3.1.1 Rabbit born blind

Yet the most oft explanation is that rabbit is born blind:

(19)

Int : By Old Believers not everything is allowed to eat, right?
Husb : Yes, well...
Wife : There are fasting days.

Husb : Lents.
Wife : Before...
Int  : No, I mean, not all kinds of meals. Like, the rabbit is not allowed, right?

Husb : No, no, no, not allowed.

Wife : Ah, this! The rabbit is not allowed, the horse flesh is not allowed. Only the pork is
allowed, and the birds. The sheep meat is allowed.

Husb : The rabbit, it is born blind. The rabbit is not allowed.

Wife : We are not allowed to eat it.

Husb : It is not allowed for us.
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Int  : And why is the horse meat?

Wife : The horse meat is not allowed.

Husb : The horse meat, the horse meat — because it does not have in its foot that thing,
the rounded one, eh...

Int : Aha.

Husb : The hoof is full. We all have it: if fingers, there are five fingers.
Int : So.

Husb : And there ain’t.

Int : So the bear’s meat is allowed?

Husb : I’'m not aware of that, not heard about that.
Wife , laughs: We don’t know that.
Int  : So bears don’t inhabit here?
Both , fogether: No-no.
[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.[123]

This explanation is, most probably, known in Latgale, quite close to Eastern Northern
Lithuania, where local researcher retells words of her interviewees (although does not

quote) that:

(20) Old Believers are not allowed to eat meat of rabbit and nutria, because offspring of these
animals born blind (Ivanova 2014: 76).

A priest (nastavnik), presumably from Daugavpils (North-East Latvia), explains:

(21) Musc : That means, in our meal [...] it means, should be no meat either with blood, or of
born blind animals. Suchlike rabbits we can’t consume, do not eat bear’s meat, yes,
because we follow the law.(Plotnikova and Trefilova 2018: 273).

3.1.2 As blind as cat

The blindness of the rabbit, if one starts to ask more, turns out to be not a reason on its
own, but a feature of similarity of rabbit to cats and dogs, and this becomes a rationale for
inedibility, since cats and dogs belong to an outer broader identity of Old Believers, that is,

are regarded as inedible for anybody from certain “our culture”, shared by communicants:

(22) Int : What about rabbit-n-hares?
Musc : Rabbits, hares — we don’t eat them. They are born blind.
Int  : So what?
Musc : Then no. Blind, blinds we don’t eat. Now they eat, but before did not.
Int : Why?
Musc : Because it is born blind! It is like the cat is born blind, the dog is born blind, a
puppy. It does not fit.
[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[17]

Data base of prohibitions and rules of Old Believers of Moldova includes two examples

of rabbit’s blindness as an explanation of its inedibility:
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(23) Inf : We are not allowed to eat rabbit...
Musc : Everything that is born blind.
Int  : Is this rule kept?
Musc : Yes! I never ate a rabbit in my life. Maybe youth eats a rabbit somewhere there,
but at least this is kept straight.

[1947 y. b. Cunicea v. (Moldova), 2015.]
(Dushakova and Khristoforova 2015)

(24) Inf : How father Ivan said? It is forbidden in us to eat hare, rabbit. Bloody sausage,
they make meat with blood, bloody sausage. Well, it is not allowed in out customs.
Explanation: Jesus Christ poured his blood for us. Because of us poured. That mean, we
don’t have to eat blood. And comes a woman to him for confession. Well, which sin? He
read, read. She: [I’m] sinful-sinful! Well, what else sins you have? Father, [I] ate rabbit’s
meat. He: then eat dog’s meat too now! He was that rigorous. Although Koreans eat dogs.
And by us don’t. It is not allowed to eat meat, which is born blind. Dogs born blind, cats
born blind, rabbits born blind. Who knows, how to explain it? The fact is, what is born
blind, that is not allowed to eat.

[1937 y. b. Cunicea v. (Moldova), 2015.]
(Dushakova and Khristoforova 2015)

3.2 The indistinct hare

From a biological point of view the horse, just as the hare, brings open-eyed offspring
unlike the dog, the cat and the rabbit! Blind cubs usually have predators, who have a
shorter period of pregnancy in comparison to herbivores. Rabbits, who build deep holes,
can afford to bear blind offspring unlike hare, who has no hole, just as horse or sheep,
who live nomadic life. From the point of view of Jewish law, the hare and rabbit are in the
same group as chewing the cud, but having no hoofs, and for this are estimated as impure
and inedible.

One narrator (from Moldova) is aware of that difference between rabbit and hare:

(25) Infl , about blood sausage, proposed to us as snacks, which they produce themselves.:
Here is what we are not allowed to eat, blood. It is called krovianka [blood sausage]. It
will be a bloodsucker, blood is not allowed. But we eat it, we repent of eating it. Then [a
priest] gives us a penalty.
Inf2 . Well, and rabbit we are not allowed to eat.
Infl : Born blind.
Inf2 : Pigeon is not allowed, rabbit is not allowed.
Infl : Lamb, lambs are also born blind, goat’s meat. We didn’t explore, why not allowed.
Inf2 : One has to turn Bible’s pages.

1 Yet this concept of vision still has something to do with edibility. Plutarch, regarding Jewish prohibition
to eat hare’s meat from his position, also pays attention to hare’s vision (which he interprets as a divine
one): “eyes of hares are so unwearied that they sleep with them open” (Plutarch 1874: 4.5).

31



Infl : Hare is allowed, rabbit is not allowed.

Inf2 : Hare is born seeing, and rabbit blind.

Infl : Bear is allowed.

Inf2 : Where do we have here bears? I don’t know about not a one bear. Maybe in Bible
it is mentioned, what exactly is not allowed, but we are not aware.

Infl : Hundred percent, pigeon is not allowed, blood sausage is not allowed.

[1943 y.b. Cunicea v. (Moldova), 2013.]
(Dushakova and Khristoforova 2015)

But in Lithuanian field rabbit and hare are regarded as similarly born blind and inedible.
From linguistic point of view words rabbit and hare are regularly collocated and mostly
in this word order (e.g. example 59, p.#6). In the example (22, p.B0) above, rabbit and
hare may be included into the same list, perhaps, because of the question’s wording. Here

is a record without any elicitation hints:

(26) Int :I’d want to ask about food, yeah. By Old Believers, in the Old rite not everything
was allowed to eat?
Musc : Yes, of course.
Int  : There were various, which were not allowed.
Musc : Yes. The hare is not allowed to eat, the rabbit’s meat is not allowed to eat, well.
That’s it.
Int : And why?
Musc : They are born blind.
Int  : Is that why?
Musc : Yes, therefore they are not allowed. And why — I don’t know.
[Kvedariskis v. (BirZai reg., Lithuania). Rec. 06 August 2013. App. p.[[18]

(27) Musc : ... And from animals, well, what is not allowed. Well, those are not allowed, how
are they called, rabbits are not allowed to eat, hares are not allowed.
[Zarasai t. (Zarasai reg., Lithuania). Rec. 04 August 2003. App. p.[114]

A nastaunik from Poland also knows that hares, unlike rabbits, are born seeing, but
nevertheless includes them into row of inedible, where rabbit is defined as having no
hooves. Since hooves are chosen as a feature of edibility, the horse in its turn becomes,

from his point of view, edible:

(28) Int : But Old Believers may eat not every meat, right?
Musc : Yes, not allowed, but not allowed, for example, to eat rabbit’s meat...

Int : Aha.
Musc : Because that, what is born blind, that we don’t eat.
Int : Aha, aha.

Musc : Yeah. And that, what is non-hoofed.

Int : Aha. And what does it mean non-hoofed?

Musc : Well... I am not... For example... [contemplation pause]
Int : Well, like...

Musc : Hares.

Int : Aha, well.
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Musc : Because when hare is born, it sees.

Int  : Yes.

Musc : Rabbit doesn’t, it is born blind, and hare sees.

Int  : Oh, that’s how it is.

Musc : Yeah.

Int : But he is non-hoofed. I see.

Musc : Yes. [One] could eat horse, could eat cow, farrow, ram...

Int : Could eat horse?

Musc : Well, why could not? Ate, ate horse. When there was nothing to eat, and a horse
was already going to die, then finished it off and ate, yeah. It wasn’t, you know, like
people lived in abundance. [...]

Int :Iheard it otherwise, I heard, that horse is not allowed, because its hoof is not
separated, right?

Musc : You know what... Listen, I’1l tell you: when hunger comes, you’d eat both rabbit
and hare.

Int : Yes, that is evident.

Musc : Well.

Int  : So you say, there was no prohibition for horse, right?

Musc : Well, no. I didn’t hear horse to be forbidden, yeah.

Int : Uhm.

Musc : Perhaps, perhaps, old people somewhere knew, you know. I, you know what, how
should I say, well, what I needed, I found it in books. And further I did not dig, because I
have no time. Older men, as were here, perhaps, nastauniks didn’t have what to do —
didn’t have TV set, there was no internet — so they sat in these books. And nowadays we
don’t even have these books.

3.3 Blind horse: an expanding feature

Horse is non less frequently mentioned as prohibited meat, than a rabbit. This prohibi-
tion is recorded in Komi Zyrian Old Believers, where horsemeat seemed to be absent in
common menu of both Old Believers and Orthodoxes, but the prohibition nevertheless

survived:

(29) In Old Belief culture formed a sustainable codex of food prohibitions: horsemeat, hare
meat, strangled wild animals’ meat, potato, tea, coffee and sugar [...] Negative attitude
towards horsemeat in consumption culture of Old Believers is stable enough: “BoB st u3
cénupr” (horsemeat did not eat). [...] Here we need to underline, that all other Komi, who
belonged to official Orthodox church, also did not include horsemeat in their ration.
(Chudova 2017: 896)

The model of blind rabbit may become so productive that in rare cases it spills over
other animals. Above are given examples, where blindness is spread onto hare and nutria
(0), and sheep (23), although nutria, as hare and sheep gives birth to seeing cubs. In a
record from Poland the interviewee describes “born blind” as a category and opens it with

the horse, and then enforces it with odd toe:
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(30) Int :Ialso wanted to ask about food. I know that not everything is allowed to be eaten.
Like the rabbit is not allowed to them.
Fem : Well, no. That, what is being born blind, that is not allowed to eat.
Int : Aha!
Fem : So, the horse is not allowed, because it is blind. The rabbit, the hare.
Int  : Is the horse blind really?
Fem : Yes, the horse is being born blind.
Int  : The horse?! But...
Fem : My father kept horses.
Int : Well, and they were being born blind?
Fem : Yes, they were being born blind.
Int : I heard it differently.
Fem : And also where the trough is... oh... the hoof is split, [self-correction:] unsplit —
those are not allowed.
Int  : Aha, that’s what I heard, that unsplit hoof...
Fem : Yeah. And blind, and hoof, when unsplit. And those split hoofs are allowed. Like
beef, the cow’s. Like that.
[Gabowe Grqdy v. (Augustéw reg., Poland). Rec. 15 August 2017. App. p.[[32]

The similar pattern is recorded by Moldova Old Believers, here is mentioned blind

deer.

(31) Fem : Well, the rabbit we don’t eat. Then, blood sausage.
Int : And why?
Fem : Because blood. Well as mom always kept at house a farrow, we were making home
sausages, but never were making blood sausages. When I came here, my mother-in-law
was making it. Although she knew it was not allowed to eat it, but everybody liked it, so
she was making. Well, [ remember my late husband once brought me a deer, deer meat
(...) But deer’s is not allowed too. They say, that they are born blind. Just as rabbits too.

[Bender (Moldova), woman 1949 y. b., recorded in 2015]
(Dushakova and Khristoforova 2015)

The last examples of hare, nutria, horse, sheep and deer show generalizing approach.
If the most frequent lists mention only rabbit and often add hare, the more rare lists, which
add new animals, project on these animals the feature, by which rabbit is regarded as

inedible.
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Chapter 4

Cat’s paw and split hoof

4.1 Rabbit paw

When I first saw in a butchery in Leningrad of 1980s a dressed corpse with one paw left
with fur, I was told by my mother, it was always done so with rabbit to prove it was not a

cat. The similar memoir shared an acquaintance of mine from Moscow:

(32) Personal experience. Moscow 1981 approximately. In a market there are carcasses with
one back furry paw. I cannot understand why. Mom explains about cats. I’m shell shocked
absorb this information for a while. Paws are incredibly appealing and I want a paw for
myself. And somehow I get it.

[1975 y. b. Self-record 09 April 2022.]

The same can be found in Soviet time instructions for skinning a rabbit: “[...] forepaws
have to be cut at carpal joint, right hind paw at hock joint, left hind paw is cut at 1 cm lower
hock joint, leaving on it a ring of body hair coat. Listed requirements are demanded [...]
for bodies for sale” (Tsionskii and Ryminskaia 1982: 76).

Another self-record, showing the association of rabbit and cat as food see in (example
68, p.52).

In Old Believers narratives the comparison of cat and rabbit also can be provided

through the resemblance of paw:

(33) Int : And rabbits, hares?
Fem : Rabbits-hares are not allowed. Because their that, their paws are like that of cat.
Int : Ah!
Int  : Soin general it’s like that, by law, by scriptures...
[Bekhteevo v. (Smolensk reg., Russia). Rec. 28 July 2002. App. p.[[04]
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Here again, as in case of blindness, we see the similarization of animal prohibited for
Old Believers with culturally inedible animal beyond Old Belief by certain feature, but

this turn it is implemented through comparison of paw:

(34) Int : Well, I heard, that, lets, say, one doesn’t eat rabbit.
Husb : Ah, this, yes, there is such thing: if, well, with hoof, that is allowed. But where...
Son : Itis the same as a cat.
Husb : Like cat — rabbit is.
Wife : No, skeltanagis if, then...
Int , in Lithuanian: That’s the word, “skeltanagis”.
Wife : Yeah, if...
Husb : Hoofs!
Wife :...if hoofs like in horse go in one — suchlike are not allowed.
Husb : Same is about rabbit, *cos it is, well...
Son : Like a cat.
Husb : Like a cat, like that one, well...
Int : What do in common a rabbit and a cat have?
Husb : Fe.. fe.. feet — paw, paw, paw. Like a dog has. Deer is allowed. It’s already. Boar
is allowed. That, moose is allowed. That, well, hoods, those. Those are allowed.
Int  : And the pig is allowed? Hoof is the same?
Husb : Yes, yes, yes.
Int  : And horse, this way, is not allowed.
Husb : Horse is not allowed.

[Apos¢ia v. (Birzai reg., Lithuania). Rec. 07 August 2013. App. p.[12§]

A study on Komi region Old Believers mentions the motivation of prohibition by sim-

ilarity of hare’s and dog’s paw:

(35) Hare has paws like dog.
[Pechora region (in Komi republic), 1968]
(Gagarin 1969: 44), via (Chuviurov 2005: 129)

(36) It’s a sin to eat hare’s meat, hare has on its paws claws like dog’s, and it is not a
cud-chewing animal.

(37) Hare’s meat did not eat at all, because hare steps like dog.
[Upper Vychegda region]
(Vlasova 2010: 116)

The same is registered somewhere in Transurals Old Believers in 1991:

1 Skeltanagis, which literally means “splitt-hoofed” is mainly Lithuanian zoological term for evenhoofed.
At the same time this word is used to designate devil. In 2013 I heard from Old Believers in Klaipéda,
that this word is also used by Lithuanians as a pejorative for Old Believers. In vernacular Lithuanian
the word is not registed by dictionaties, but is still used as a pejotative nickname for Russians in general,
e.g. (Ciuldé 2014): “One of my elder age acquaintances, a former political prisoner [...] not nicely calls
our huge neighbor’s population evenhoofed.
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(38) Hare has paws like dog’s, therefore it is pagan (ﬁlthy).E
(Rychkova 2010: 61)

4.2 Non-split hoof

The prohibition of horsemeat and its explanation by non-split hoof of the horse is the only
one in the Old Believer list, which preserves the direct connection with Judaic Pentateuch
dietary laws. Although the book of Leviticus defines edible animals by two obligatory fea-
tures at once: as having a split hoof and chewing cud, “the hoof'is not split” still transmits
the logic by which edible is differentiated from inedible.

This motivation is very stable and records don’t give any other (examples [17, p.8; 19,
p.R9; B4, p.B6); B2, p.B9I. The peculiarity of this prohibition is a high variety of definition
for “cleft”/“non-cleft” hoof. While narration on rabbit’s blindness is lexically very stable
and sliapye rozhddiutsia “are born blind” is the same definition verbatim repeated by most
of informants, with horse’s hoof it is different: each village, each narrator uses one’s own
adjective for (non)-split hoof: “cut-through, cleft” and “non-cleft, rounded, full-hoofed”
(Magin 2015: 164-165). This variability, in my opinion, shows the food prohibitions

narratives are entrenched in vernacular culture of Lithuanian Old Believers.

4.3 Pig comes in

Since the explanation lost the “chewing cud” part (in comparison to Jewish rules), the
pig is off the list of prohibited meat. Indeed, except for the pig, all animals with hooves
are chewing cud and therefore can be divided as even toed hoofed or odd toed hoofed,
which in circumstances of North-Eastern Europe can be diminished to split (cow, sheep,
goat, deer, moose) and non-split hoof (horse). Practically, the hunting is not mentioned by
interviewees, so the first positions in the list of edible meat take domestic hoofed animals.

The pig with its split hoof fits into the algorithm and yet often claims doubts. Listing

prohibited animals, narrator may start to wonder, why the pig is allowed:

(39) Fem : So there is, what is allowed and not allowed. And what features, when not
allowed. Let’s say, an animal [has] forked hoof. It is allowed. Doesn’t have? Then horse
doesn’t fit. Although, it may seem, horse is a cleaner than pig.

Int : Yes, seems so.

2 See in p. 72 for explanation of dual meaning of poganyi as ‘pagan/filthy’.
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Fem : Yes-s. I mean, it eats clean, and itself is clean. And pig — a pig is a pig? Depends,
of course, what a pig. Some pig is very accurate. Yes-s, would not lay in dirt or where ever.
And another pig would [giggles] drag as pigs do.

[Bekhteevo v. (Smolensk reg., Russia). Rec. 28 July 2002. App. p.[104]

(40) Int : You don’t know why rabbit is not allowed to eat?
Fem : Yes, because... Ah, maybe... I don’t know, but as they said before, that as if they
are born blind — this is why. Yes, that’s because, that they are born blind — it is not
allowed. But I think, pig is much worse, it eats any filth, and it is allowed to eat. And
those, those birds (?), those rabbits, you see, are not allowed. That’s it.
[Kvedariskis v. (Birzai reg., Lithuania). Rec. 07 August 2013. App. p.[123]

The clearness or purity (it is the same word in Russian for both meanings) here is
understood as both physical and religious quality. So the pig, which is physically impure,

turns out to be pure from the point of view of religious rules.

4.4 Similarity to human

In Smolensk region I heard, although did not record, an explanation that Old Believers
don’t eat bear’s meat, because bear’s paw is similar to human hand. This explanation,
on the one hand, continues the popular model of rabbit’s and cat’s paw, and on the other,
follows the expansion of inedibility of an animal once turned from a human (Chapter f,
12).

Although I never recorded this explanation from Old Believers in Lithuania and Poland
(and did not hear anybody hunting bears), the motive of a bear being originally a human is
widely spread, in particular, among Slavs, e.g. a Belarusian legend narrates that the God
turned a man, who wanted to scare him, into a bear. The legend also mentions similarity

of human foot and bear’s paw:

(41) One God was going down a street. There one man decided to scare him. Stood behind the
corner waiting for God. When God came there, the man [jumped] from behind the corner
on him: ahuu! Then God says: should you shout like that forever. The man right then
turned into a bear. Therefore its foot is like human’s. (Romanov 1891: 22)

The tale (ATUSS5S5), telling the origin of bears from humans is recorded most probably
from Old Believers in Lithuania (Karunai v., Anyksc¢iai reg.) in 1960—1970s, in the tale
“Miraculous lime-tree” the old man asks a magic lime-tree to make him a god, it turns
him and his wife into bears. “And since that time appeared bears” (Mitropol’skaia 1975:

201-202).
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Chapter 5

They eat, therefore we don’t

5.1 They eat therefore we don’t

The world of Old Belief, with its specific food prohibitions, exists in the comparative
context of Muslims and Jews, both settled in Lithuania and both known by their dietary

limitations. Talking about food regulations one cannot evade mentioning them:

(42) Musc : And that, with rounded hoof eats no one, in us they don’t eat it.
Int  : So the rounded is prohibited.
Musc : Yes. And these, for example, sheep is cleft, piglet is cleft there, cow is cleft. These
can be eaten. And, for example, no one eats horse. Tatars can eat it.

[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[117]

If the interviewer argues about inedibility of the horse, referring to Tatars, the intervie-

wee just admits the difference of the identities behind the difference of the menus.

(43) Fem : So, the horse meat is not allowed too.
Int  : But why horse meat is not allowed?
Fem : Well, how, it is not done.
Int : But Tatars eat it?
Fem : Well, Tatars, by Tatars it is done, and by us it is not.

[Bekhteevo v. (Smolensk reg., Russia). Rec. 28 July 2002. App. p.[104]

The same opposition can be turned to Lithuanians too:

(44) Int : So what is prohibited?
Fem : What is prohibited? Rabbits are prohibited.
Int : And why?
Fem : Because rabbits are not allowed.
Int  : And why rabbits are not allowed?
Fem : Because we hear, as in Old Belief (they are not allowed) to eat.
Int  : But is there a reason?
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Fem : A reason, a reason, what? Lithuanians do eat, and we don’t. If we don’t mind what
is cooked in a dining, then we ate it up.

[Maineivos v. (Rokiskis reg., Lithuania). Rec. September 2014. App. p.[129]

A personal story, involving together (pre)-Christian beliefs in thunder (Zelenin 1995
[1916]: 122) with conceptualizing of Jewish rules as opposed to Old Believer’s (which,

perhaps, could be defined as “we don’t, therefore they eat”):

(45) Iremember (...) there was a thunderstorm. It hit strongly, but did not aim our house, it
would kill me (...) And it killed some eight cows. [...] Then Jews came, it is allowed to
them to eat [meat of animals], if it is killed by thunder. Dad did not give. He said: “Gone,
let it be gone™. And there was such a huge hole, as if an arrow entered there [...] Such a
big hole, that four men could sit and you would not be seen from outside. Dad started to
dig deeper hole, to see what is in that hole [...] [and found there] an axe. But not an iron
axe, but a coal axe, of black coal. But not of that coal, which burns wood in stove, but...
just like iron coal, black. [...] [Zarasai t. (Zarasai reg., Lithuania). Rec. July 1996]
(Novikov 2005: 128-129; 2009: 109)

The explanation of a tradition by opposing it to a tradition of others is a productive
and popular one, it is not limited by topic of food only. Here is the explanation of wooden
crosses on graves, Old Believers used to put up, as opposed to Jewish tradition of grave
stones of stone. As in many other cases, opposing Christians to Jews, the narrative includes

a character of Christ, who constitutes a new rule:

(46) Int : Why it is better to set up a wooden cross on a grave?
Musc : I don’t make up out of my head, I am like they were telling me in old days. As old
tradition told, as old men told. That, stone, is not allowed in us to set up for a monument.
That’s when Jesus Christ died and said, that on the third day I will resurrect, so the Jews
put a stone on that coffin. And when Jesus resurrected, twelve o’clock angels from heaven
came down, moved away the stone (...) That’s the first subject. Second, only Jews used to
put up stones for monuments in old days. Because they, it’s like, as they crucified Jesus,
they believed in old traditions, in Jewish traditions. And we put up little wooden cross,
wooden cross. Of three sorts of wood — cedar, vedar and cypress,[ﬂ yes, put it up of these
sorts... Jesus Christ created it this way, created such a law, that, it means, we have to have
wooden cross. [Dumsiai v. (Jonava r., Lithuania), rec. June 1997.]
(Novikov 2009: 194-195)

This model can expand unexpectedly far, interpreting through a legend about the life

of Christ not only own or others’ traditions, but also their opposition to one another:

(47) Fem : In our church one should not stay in socks by no means. And why? It’s like that.
When they caught Jesus Christ, and all these Jews were walking in socks not to be heard,
when they were catching him. And therefore we are not allowed now to be in socks in a

1 So in original is used phonetically expressive formula: kedra, vedra i kuparis.
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church by no means. Only in boots. [Salakas t. (65 y. 0. Zarasai region, Lithuania).
Recorded July 1996.]
(Novikov 2005: 117)

Here is a contamination of Muslim religious rules for visiting a mosque, where one has
to take off shoes inside during the prayer, and necessity to explain contemporary practices
etiologically, which brings the explanation back to Christ’s life and hence from to Jews
(who, unlike Muslims, don’t take off shoes in prayer house) as a traditional antagonist of

Christ in legends.

5.2 They don’t, therefore we eat

The same idea can be turned vice versa, when a talk comes to the pig. The dialogue from

the example (%3], p.9) had actual continuation:

(48) Int : And pork is allowed?
Fem : Pork... well, by whom, Muslims? are those Muslims, who don’t eat pork?
Int  : N-no, they don’t eat it.
Fem : That’s it. And we eat.
[Bekhteevo v. (Smolensk reg., Russia). Rec. 28 July 2002. App. p.[104]

Other examples of similar logic are placed in section 6.3 (p. #7) on etiologic legends.
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Chapter 6

Cursed and blessed animals

A researcher of Komi region Old Believers notes: “Certain products were forbidden: tea,
horsemeat, garlic, hare’s meat, dog-fish. These prohibitions gained a “mythological form”,
which helped its inescapable learning” (Chuviurov 2005: 128; Rychkova 2010: 61). I
cannot explain why the word mythological is placed between quotation marks, as if it is
not really mythological form, but sometimes a legend is told as an answer to the question,
why certain animal is regarded as inedible.

This section presents the motivation of food regulation by stories about legendary be-
havior of animals. In such stories an animal interacts with a deity or a saint, who blesses or
curses the animal and this impacts the animal’s current appearance and habits and forms
humans’ attitude towards the animal. The specifics of the sort of stories presented below is
that the animal’s deed, regarded as good (blessed), explains its edibility, and bad (cursed)
explains why certain groups of people don’t eat them.

Etiological narratives about participation of certain animals in sacred history are spread
through Eastern and Central Europe, at least among Eastern and Western Slavs, and Lithua-
nian, and can be divided, for my topic, into three groups: stories not mentioning food pro-
hibitions, stories explaining others’ food prohibitions, and stories explaining one’s own
food prohibitions. This last group seems to be more specific for Old Believers.

Unlike the first chapters of my thesis, this one is mostly compiled from borrowed ma-
terials, and a huge part of these materials does not belong to Lithuania or neighbor regions,
but mostly to Russia and Ukraine and most of these materials were not characterized by
collectors as belonging to Old Believers. I recorded from Old Believers in Lithuania very

few such stories (example 59, p.[46).
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6.1 Crayfish, God and Devil

6.1.1 Devil’s lice

The eldest known to me record of Old Believers’ food prohibitions I found in an anony-
mous report by a Polish traveler, who observed Old Believers in Latgale, on his way from
Kurland to Belarus. Along with other ethnographic groups he gives in two pages a recog-
nizable description of Old Believer communit and mentions:
(49) By the rules of their faith they don’t eat pigeons, hares and crayfish. [This phrase is
equipped with a footnote:] Crayfish, by their legend, wanted to deceive Lord Christ with
its reverse movement and for this was cursed. (Anon 1819: 268).E
The etiological legend, explaining why crayfish moves backward is widely known in
Lithuanians, Russians, Belarusians, Poles (Belova 2004: 159-160), including myths on
quarrel of God or Jesus with crayfish, yet none of variants mentions prohibition to eat
crayfish. So this early report of the Polish traveler remains, to my knowledge, the only
written evidence of crayfish restriction for Old Believers, motivated by the legend.
Later the prohibition was recorded among Old Believers in Bashkiria, but without a
legend:

(50) It’s a sin to eat crayfish: not a fish, not a beast, like a frog.
[Usen’-Ivanovskoe (Bashkortostan). Rec. 1904]
(Zelenin 1905: 32)

Two records from Nizhny Novgorod region in Russia mention such a dietary prohibi-
tion, connected with specific name for crayfish “devil’s lice”:

(51) They don’t eat crayfish, calling them “devil’s lice”; also they don’t eat hares; earlier
(before the 1834 famine) they regarded eating potatoes as a sin. Who drinks tea is a
desperate man; who smokes or sniffs tobacco, would be in another world in hell. If there’s
nothing to cover with a jar with wine or milk, they cover it at least with a straw or a twig,
never leaving uncovered. With lightning God shoots evil spirits, who being scared, spring
into people and kill them. [Shimorskoe v. (Viadimirskaia gub., Russia), 1860—1880s]
(Zelenin 1914: 186)

1 E.g.: “...they are fugitive Russians, and call themselves Moskali; they are the third or forth generation
of renegats [odszczepieincy]| of Greek-Russian Church, and are called in general Starovery, Raskoly and
in particular are Filipons, Fedoseyans and so on. [...] they have no priests, they only elect among them
someone as a kind of a priest, whom they call nastavnik ‘ateacher’: it is a simple man, who can read...”
(Anon 1819: 268).

2 Two years later this traveler’s diary was published in Russian and later the quote became popular by
historians of Old Belief (Markelov 1990: 166, Baranovskii 2000: 17), because further an author men-
tions abstinence from alcohol and tobacco and diligence of Old Believers (Anon 1821: 214-215), but
the footnote explaining the motives of the prohibition was not included into Russian translation and
remained ever unnoticed by Russian researchers.

43



This report does not mention the village to be Old Believers’ (nor do any other sources
mention it), yet here one can trace the whole complex (very symptomatically given to-
gether) of the regulations distinctive, although not exceptionally specific for Old Believers:
the negative attitude to comparatively new food products (potato, tea, tobacco), registered
in Lithuania by Old Believers obligatory covering of jars (Novikov 2005: 125-127; 2009:
103-105; Zelenin 1916: 1039, 1250), and explanation of lightning (Novikov 2005: 128—
129; see example 43, p. 40).

The other record was sent from Nizhni Novgorod region by local Orthodox priest
presumably in 1850s. He also does not mention Old Believers, but notes that the local
population was composed of exiles of XVI cent. and runaways of XVIII cent. (Zelenin

1915: 719) and describes their food habits:

(52) Beefis totally out of use here and so is fried lamb meat. To consume quails, jackdaws,
crows, starlings, sparrows they regard as the greatest sins. They eat only cranes,
blackcocks and partridges; they don’t eat pigeons out of respect for sanctity. Crayfish they
call dEeVil’s lice and not only do not eat them, but look at them with disgust. (Zelenin 1915:
721).

Defining crayfish as “lice” shows some similarity for models, where inedibility is
explained or transferred by analogy of one animal with another (being born blind like
a cat, having paw like hand). This type of nomination is spread in vernacular naming of
plants and mushrooms (not only Russian) The grammatical structure of the nomination
“devil’s lice” is the same as in “devil’s apples” for potato (Nikiforov 1922: 44-45) and
in both cases, I dare to propose, can denote not only negative attitude towards a plant or
an animal, but its, let’s say, chthonic position, location deep down in the ground or water
(yet see “dog’s berry” for tomato in example P2, p.[67). More suchlike nominations for
crayfish and crab see in (Gura 1997: 398).

Two more reports mention peasants not eating crayfish:

(53) Meal: although they shoot wild fowl, but do not use it for meal, having no habit, but
crayfish do not eat at all, regarding it a sin.  [Semenovski uezd, recorded by priest. 1849]

(Zelenin 1915: 757-758)

(54) Meal: they do not eat hares, pigeon and crayfish... “to smoke or sniff tobacco they regard
as a greatest sin, and there’s no one doing it here”. [Alistfevo vil. of Nizhegorodskaia gub.
Rec. 1849-1850.] (Zelenin 1915: 847)

3 The author also mentions the superstition “singing of hen predicts the wildfire, if its feet are hot and
the death of its owners, if its feet are cold” (Zelenin 1915: 723), which is known in Lithuanian Old
Believers (Novikov 2005: 152).
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6.1.2 Jewish fish

None of narratives about crayfish was recorded in Lithuania. But there is known a legend

about flounder, cursed by Christ and through that forbidden for Old Believers to eat:

(55) Int : Why is a devil afraid of rooster?
Fem : I don’t know, I cannot say that... Maybe, it’s given from God?
Jews crucified God, graved him and came to break the fast. There were on their table
already a cooked rooster and a fish. They set by a table and said: “How this rooster won’t
crow, how this fish won’t stand up, so Christ won’t stand up!” But Christ resurrected...
That’s why this comes to that the rooster stood up, spread wings, “Cook-a-doodle-do”.
And the fish started to splash, although already was half-eaten. So, this flounder fish — is
not allowed for us to eat it. It’s a Jewish fish. It, you see, has a half, and only one eye —
flounder... So, it is not allowed for us to eat, although it is tasty... [laughs] | bought it, it’s
cheap. [Létiskés v. (Kaunas reg., Lithuania). Rec. October 1997] (Novikov 2009: 60—61)

This record was made for a second time after three months pause by same the folk-
lorists and from the same narrator. In the first variant recorded earlier the general line of
the story is the same: a half-eaten rooster sings and a half-eaten fish splashes, but narrator
doesn’t mention, that flounder is prohibited food for Old Believers and totally does not
specify the fish, it is just a fish (Novikov 2009: 60); more variants not mentioning the
prohibition (Belova 2004: 159). Here, as in the example (64, p. #9) of eel below, we can
see, that association of food prohibition with a legend comes likely without a question
from interviewer’s side.

The fish becomes forbidden for Old Believers because it was eaten by Jews or was
used against Christ. In another example a fish becomes inedible for Jews, by opinion of a
narrator (whose religion is not mentioned by collectors) as a reminder of Christ’s victory

over Jews:

(56) [Jews] threw nails to the water. They blindfolded [Christ] and said: “What is there?” —
“Weatherfish”. And these nails turned into weatherfish. So Jews don’t eat weatherfish.
[Komarovichi v. (Petrikovski r., Belarus.) Rec. 1983]

(Belova 2004: 158)

6.2 Human turned into animal

As a specific subgroup of cursed, punished animals can be regarded those, which origi-
nally were humans, but punishment turned them into animals. One can suppose, that such
narratives implicate cannibalism in prohibition, at least a Belarusian legend of a similar
type from Polesie (the record does not mention religion of narrator), that prohibits eating

turtles, interprets the prohibition due to cannibalism:
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(57) One girl [...] when there were lightnings one after another and everyone crossed
themselves, she lied down [...] covered herself with troughs and lied there singing [...]
—If you, said the God, never was afraid, then don’t be ever afraid and crawl as a turtle to
swamp.
She tried hard, but troughs sticked to her [...] So is it allowed to eat a human? (Pietkiewicz
1938: 51)

In OId Believers in Lithuania a legend was told as an explanation of stork’s inedi-
bility. The prohibition of eating stork can appear in brief form, not involving legendary

background:

(58) Int : Wasitallowed to eat any bird?
Musc : Bird? Any. Well, of course, did not eat stork there, aslo did not eat crow, not that,
but all domestic bird could be eaten.
[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[11]]

The same prohibition can be enrolled into a biblical story:

(59) Int :Iwastold, Old Believers do eat not all birds. Not every bird can be eaten. Some
are allowed and some not.
Husb :: Yes, aha, stork is not allowed for meal. Do you know stork?
Int  : Yes, [ know, I know. And why stork? The white one with a red beak, right?
Husb : Yes-yes, yes. So that others eat anything, eat and eat, I don’t know. In us...
Int : Stork is forbidden?
Husb : Forbidden, forbidden. He was a human, human that stork.
Wife : No, nobody, perhaps, [eats] storks...
Int : Stork was a human?
Husb : Yes, yes.
Wife : Nobody, perhaps, eats storks.
Husb : Stork was a human. He was when this, yeah, that... Noah...
Wife : Well, Old Believers [regard], that bird: geese are allowed, turkey is allowed, that,
chickens are allowed. What is not allowed, that is hare is not allowed, that one... rabbit is
not allowed, that’s it. And all this is allowed.
Int : What a human stork was?
Husb : Stork was, he was such a... all earlier, when this Noah was not yet ar... when the
arch was not made yet, and it was put that arch, the holy spirit ordered to gather all species
of animals, all of them...
Wife :: (Give me the little glass box.)
Husb : And [in] that arch...

Int : Yeah?..

Husb :...to put.

Int : Isee.

Husb : And some to drown.
Int : Aha

Husb : To drown all, which are not nice. So he was that one to whom he gave message,
that go bring those in a sack, to make them not to be. So he walked and walked by the road
and then an apparent one appeared to him. “Why don’t you... Oh, human, you even don’t
know — whom. You better have a look, maybe, there is some good stuff. There, in what
God gave you”. And he — oh! And that again: “Come on. Let’s have a look”. And when
he opened — they all trr-phh and all flew away. So they remained. And stork remained.
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Was. And some others suchlike. And all kind of snakes were there gathered all together.
Int  : Those, which should not be taken [to the arch]?
Husb : Yes, those which should be removed.
Int : So what, stork is bad?
Husb : Well, I don’t know, but somehow guilty. And flew then, when by Scriptures...
Wife : As they, as they, so he was not bad, but maybe was guilty against the God.
Husb : Yes, that’s so, was guilty, so...
[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.[123]

The same legend in Old Believers was recorded in Lithuania (Paberz¢ v., Vilnius reg.,
rec. 11 July 1978) and published without any reference to food prohibitions in (Novikov
2009: 50), and the same I recorded in Maineivos (see [A.14, p.[130) also without mention-
ing prohibitions.

This story represents the familiar set of concepts: the animal was guilty, misbehaved
against the deity, was cursed for its guilt, but also mentions another veiled motive of an

animal prohibited for food because once it was a human.

6.3 The cursed pig

The same story happened in some way to a pig, but with opposite effect, in a way: Jews,
who wanted to trial Christ’s power, hid a Jewish woman with a child under a trough and
asked Christ to guess, what was under it. He answered there’s a pig with a farrow and
when the trough was lifted, both mother and a child were turned into pigs. This explains
why Jews don’t eat pork: “Thus pig relates to them as an aunt, therefore they are not free
to eat pork” (Romanov 1891: 159). Here is quoted the most common version of this story,
recorded in Belarus in XIX century (not specifically from Old Believers). There is also
a recent record from Old Believers in Lithuania, but this version is contaminated with

another legend about Easter eggs’ color:

(60) Christ went and met a woman. He tells, learns “So, so one has to behave right...” And she:
“Ah, it’s not right, (...) you just say so. (...) It you speak right, guess, what I have in
this... basket”. And she carried eggs, that old woman. And he says: “You have there a
swine with piglets”. She opened the basket — there a swine with piglets (...) She was
Jewish. And now (...) the Jews don’t eat, it’s not allowed to them.

[Petruniskiai v. (Zarasai r., Lithuania). Rec. August 1996] (Novikov 2005: 25; 2009: 58)

Here we see a contamination of two narratives, one explains why Christians paint
eggs on Easter: its basic invariant says, that miracle was eggs turned from white to red

(Kulikovskii 1891: 196; Belova 2004: 521-526) — it is not told in this record till the end,
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while the other explains why Jews do not eat pork: its basic invariant tells about a Jewish
woman, whom Christ turned into swine (Belova 2004: 172—175). There is also a variant,

where Jewish woman is punished by Christ by turning her into pig:

(61) She made something, a Jewish woman and she crawled under a trough. I only don’t know,
what did she do? And he said: “You will be a pig.” God said.

[Rechitsa v. (Volyn reg., Ukraine). Rec. 2000.]

(Belova 2004: 175)

The studies of a close motive of Christ, turning children into lambs in written tradition
are listed in (Belova 2004: 19).

The similar explanation of prohibition for Jews to eat a fish was given in example (56,
p.[B3), just there is absent a motive of a human turned into animal, but remains the motive

of a miracle, which solves a riddle.

6.4 An award of being eaten

As the direct mentioning of a curse does not appear, this group of stories start to look like
a description of a behavior and its results: punishment or award. The same concept can
be elaborated into curse for bad behavior and blessing for good behavior, which turns out

to be blessing and cursing for meat (the religion of a narrator is not mentioned):

(62) When Jesus Chr. was born and was lying in a manger in hay, then oxen and cows left
enough hay for covering the baby and warmed Him with their breath, sheep and goats left
three culms and horses did not leave at all; for this the Lord blessed horned cattle for meat,
but cursed horses: should they never be fed up and let dogs eat their dead corpses. When
Jews persecuted Jesus, He hid from them in woodshed; pigs dug in the enter and laid
before doors, therefore Jews decided it was a pigsty and did not go there: for this pigs are
allowed for Christians for meat. [Ovruch uezd, Volynskaia gub. (Ukraine), recorded 1854]
(Zelenin 1914: 321)

The same legend, recorded from Komi Zyrian Old Believers:

(63) Horse’s meat is devilish. It sweats, roam, trails. They did not let the Mother of GodH
anywhere to give birth. She came to a horse, wanted to give birth in horse manger.
“Should I give birth here, it’s warm, a lot of grass”. She entered a horse manger. “I cannot,
she says, give birth here. I will pray, that you would carry burden all your life, burden and
loads.” Then she entered a cow’s manger, the cow licked her (...) there she gave birth. So
the cow did good. “Well, she says, mommy, [ will plead, that you would give milk and
meat. Cow fed the whole world with milk and meat. (Vlasova 2010: 116)

4 In original Bogoroditsa, a loan word from Russian, which literally means ‘woman, who gives birth to
God’.
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An explanation of edibility or prohibition to eat by an animal’s good or bad legendary

deeds for which it is awarded by being eaten or punished by being deemed inedible:

(64) Eel is such a fish, like a viper, but can be eaten. That’s how it happened, Jesus Christ
moved by sea and somebody made a hole in the ship. And Eel turned it up with his tail.
This is why it can be eaten, although it’s like a viper.'
[Turmalinai, Ignalina reg. (Lithuania). Recorded 1 968.5]
(Novikov 1999: 66; 2005: 26; 2009: 51).

For Ancient Greeks and Romans the sacrifice of an animal as punishment for its blas-
phemy or insult of deity was a very natural idea. Ovid explains in “Metamorphoses”
switching of humans from vegetarian to meat diet by killing two animals, which dam-
aged gods: the swine, which offended Demeter by digging plants and the goat, which
damaged the vineyard of Dionysus. Thus both were killed for their crime and sacrificed
to offended gods and after that people started to eat their meat (Detienne 1994: 52-53).

In studies of dietary prohibitions from its early days the concept of non-edibility was
bound to worshiping or hatred towards an animal, so Plutarch, who dedicated a special
work to analysis of food prohibitions by Jews, Egyptians, Zoroastrians and Pythagoreans,
mentions: “But I should think that if the Jews had such an antipathy against a hog, they
would kill it as the magicians do mice; when, on the contrary, they are by their religion
as much prohibited to kill as to eat it [...] perhaps the hog may be had in like veneration,
which first taught them to sow and plough” (Plutarch 1874: 4.5). This approach towards
conceptualization of food taboos is inherited in contemporary studies (Simoons 1969: 15—
16).

To a contemporary audience this motivation sounds exotic. Leslie Charteris’ 1960s
comics explains that a turkey became a Christmas dish as a punishment for offending new
born Christ (fig. 6.4, p.50).

The concept of certain contemporary audience may sound suspicious to an anthropolo-
gist’s ear, yet, in my opinion, it exists as a standard culture, usually supported and broadly
translated by a state’s cultural institutions. This standard, both official and vernacular,
is what surrounds Old Believers as a minority within the dominating cultures of Russia,
Estonia or Lithuania. This standard is also realized by Old Believers themselves and is
important for them as a common culture, from which they differ in the eyes of both sides

(see Chapter [, p.B9 and f7, p.F1).

5 The publisher gives Russian names for villages, which, as in this case, can be not on the map.
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Another reason, why concept of “average”, “common” culture within this context

seems to me relevant is a constant reference to “general cultural rules”, produced by Old

Believers (example 63, p. 51)):

Int : We’ve heard here, [name, not clear in record] explained to us, the driver,
that... which meat can be eaten, and which cannot.
Fem : Of course, there’s a difference. Would you eat a dog?

Int : Well, dog, I understand.

The idea of being eaten for punishment sounds so obvious for Europeans and the con-
trary concept so weird, that even Italian miller Menocchio (X VI century) could ascribe it
only to the savages, about whom he had read in “The travel of sir John Mandeville” (XIV
cent.). Menocchio interpreted the story as they ate their near-dead “and if he tasted good,
he was sinless, and if he tasted bad, he had many sins” (Ginzburg 1992: 47).

Yet with some change of optics, the same at-

I

WOW! THAT IS
ONE UGLY BABY!

|/

titude can be observed in contemporary culture:

a journalist of the newspaper “Soviet Estonia”

writes about a mycologist: “...he knows a sort
of amanita, which is unjustly offended by people,
it is a tasty, harmless and nutritious mushroom”
(Dovlatov 1973). From this perspective eating can
be regarded as respect for the food (et v.v.) within
a row of examples (such as ATU 480A*), recog-

nizable for contemporary culture.

. How the Turkey became traditional i
Christmas fare.

Figure 6.1: Jamie Charteris’ Christmas
cartoon “One ugly baby”. Presumably
1990s. (Charteris [1990]).
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Chapter 7

Universal cultural food prohibitions

7.1 Layered culture’s rules

7.2 Inedible animals behind the list

In the introduction I already quoted one of many medieval East Slavic philippics against
Catholics, accusing them of eating impure food, yet with a limitation: they eat “anything,
except for the dog and the wolf” (Popov 1875: 184). This limitation, in my opinion, is
required to show the Catholics still belonged to the same European Christian civilization,
however far is the distance between their an Orthodox’ cultures (and also this limitation
constructs a certain more distant group of others, who hypothetically still eat dogs and
wolves, as in the example of Mongolians and Hungarian bishop).

The same way, as an onion with its layers, the specific prohibitions of modern Old Be-
lievers exist within the broader frame of dietary rules of the culture Old Believers identify
themselves to be included in. Discussing the rationale of their own rules, they appeal to

these wider cultural norms to which, in their opinion, the counterpart also belongs:

(65) Int : We’ve heard here, [name, not clear in record] explained to us, the driver, that...
which meat can be eaten, and which cannot.
Fem : Of course, there’s a difference. Would you eat a dog?
Int : Well, dog, I understand.
Fem : And a cat, would you eat it?
Int : Well, my own cat, somehow...
Fem : So, horse meat is not allowed too. [...]
[Bekhteevo v. (Smolensk reg., Russia). Rec. 28 July 2002. App. p.[[04]

(66) Int : Did wolves live around?
Musc : Yes, they did. Yet it may... it is the same as a bear, a dog, a wolf is all the same.
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Or dog, or bear, or wolf. And a hare, for example, rabbit — they are closer, but they are
also — they are born blind. But now they eat whatever, even horsemeat.
[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[117]

Here one can see the same mechanism of analogy, which in other cases serves as a
base for prohibition (“the rabbit is like a cat by certain features, therefore it is equally
inedible”), now is turned into an instrument to achieve the common language with an
interlocutor: “You won’t eat a dog, shouldn’t you?” (The same analogy in example [123,
p.79)

The prohibitions, revised in previous sections (horse, rabbit, hare) are explained by
informants as specific for Old Believers. The “analogies” quoted above unveil, so to say,
second row or second layer restrictions, which are regarded as shared by broader groups,
more generally regarded as human. The less is left of these restrictions, the less the groups
has in common with a narrator. On the other hand, this external list of inedible animals in
each case is not equal to anything locals don’t eat, but is limited as a derivation from the
Old Believers’ list.

How serious these prohibitions may be regarded, can show a memoir of an Old Be-
liever, who in the army was a guard in penitentiary. To describe how dangerous and
inhuman were criminals, kept there, he says they were eating dogs and children (cf. “rape

underaged and eat dogs” in fn. { in p. [14)):

(67) Musc : ...And he kills, as we kill a fly. For us to kill a fly, or for him to kill you, it’s the
same for him. Heh, he is lifelong imprisoned.
Int : Well, he is.
Musc : It’s all the same for him, it’s all the same. To kill you or... Well, gambled away
playing cards, he came and will kill. An officer, a major, or lieutenant colonel, or colonel
— whoever you are. For him — caught a dog, caught a child — he will eat it in place of a
cutlet. He played for a child — that’s it! A child of a petty officer or some warrant officer
— I will catch this child and eat. That’s all. He doesn’t care.

[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[117]

On the other hand I have to admit, that cat and dog are mentioned as impure animals
in Old Believer narratives, see example ([L13, p.[73).
The prohibition of eating cat in contemporaty secular culture of Easter Europe can

illustrate a recent memoir:

(68) And here, comrades, is a story about silly jokes. When famous poet decadent Anatolii
V-ko was young, he rented [...] in town of Tartu not far from the cemetery [...] a room in
small private house. [...] The landlord was an aged Estonian who has an old mother. The
poet decadent was actively learning Estonian and used any case to talk it. Once he stays in
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kitchen carving a rabbit. The rabbit he got in the market. Then enters the old woman [...]
and asks in Estonian: — What are you doing? — I’'m cooking a soup, — answers the poet
in Estonian, while sawing off a paw. — What kind of soup? — Soup with a cat. Our
favorite Siberian folk dish. The old woman fainted. [...] (Leibov 2021)

7.3 The changeling eats the cat (not)

The same concept of food unacceptable for humans, in my opinion, is expressed in a leg-
end, twice recorded by Old Believers in Lithuania. Both records describe similar incidents:
supernatural creatures replaced a baby with “their child”, who started to eat everything in
the house, when no one was home. Following the advice of a wise man, the mother cooks
cat’s meat. The supernatural baby identifies the meal as cat’s meat, speaks it out, and then

in one variant eats the meat, while in other refuses to eat it.

(69) [...] Now they scold children and nothing. And then if one blamed a child, one would
curse it. So a mother puts a child in a cradle and rolls it. She goes to work, as she woke in
the morning, to other people or where ever. And those will take, as she made no prayer,
“the jokers” [euphemism for devils] will replace it with their child. She did not understand.
She cooks something, boil or fry, that child would take it and eat. It wasn’t a child, it was a
devil. And here child is already stolen, by them. She nourishes it, a month, may be, two.
Then she went to prayer house, told it to priests. Then priests says: —You know what? —
says. — Tear off a plank from the ceiling and watch, what is there. And cook a cat. But
don’t cook anything else. So she did. She cooked a cat, knocked down the ceiling and
watches. And he lied, lied in a cradle and says: —Ah! Then jumped out and says: —Kitty,
or not kitty, one needs to eat. Took it, dragged it up and ate the cat. That woman
immediately runs to a prayer house, gathers priests there and starts to pray. Says, prayed
just a bit and they brought her the child, and in the cradle —- there was a moss, not a child.

[Salakas t. (Zarasai reg., Lithuania)] (Novikov 2009: 277)

In another variant the ending is opposite. The changeling recognizes the meat as cat’s
and rejects it:

(70)  [...] Then another time they slaughtered a cat and also cooked it and put into stove. Well,
he came there, that imp. A child, but a child is stolen and in its place is put a devil’s child.
It came and looked into the stove, he recognized is was cat’s meat. [...] “Not beh-beh, not
meh-meh, eat it yourselves!”. And went back, lied down and didn’t touch that meat. The
old man then came, took a stick, and started to beat it with his stick, that child! Then ran in
a she-devil and brought it away. That’s how happens. They say it really was so.
[Salakas t. (Zarasai r., Lithuania), rec. August 1977] (Novikov 2009: 277-278).
The legend of devil stealing a unbaptized child and laying a log on its place is cata-
loged as “G303.9.9.4” in Thompson’s index of motifs (Thompson 1956: 331), its sepa-
rated motifs are given in F321 (Thompson 1956: 61-63), and has more narrow version of
supernatural creature replacing a child with a supernatural creature, which is debunked by

intentionally weird actions of a parent or a helper (ML 5058 by Christiansen). The latter is
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broadly recorded in Europe from Ireland to Estonia, including Lithuanians and Poles (Mac
Philib 1991: 128; Piaschewski 1935: 25). In this version a changeling gives itself away
by speaking (in the age it is not expected from a child) and mentioning its supernatural
age as a reaction on intentionally weird actions, such as: boiling in egg-shells, “milking
into pipe, churning in a tinder box, cooking shoes, or wood, stones, a whole piglet, a cat
or a frog” (Mac Philib 1991: 128).

The legend is known in Lithuanians (Balys 1936: 204; 245-246), but only with brew-
ing beer in egg-shells (Schleicher 1853: 104-105; 1857: 91-92; Basanavicius 1903: 67)
Besides these publications the data base of the Institute of Literature and Folklore contains
11 more variants, all of them recorded in central Lithuania (Suvalkija) and also telling
egg-shells version. Meanwhile two quoted records of Old Believers are from northern
Lithuania.

Eastern Slavs seem not to tell this legend (Afanas’ev 1869: 310-317). Although
the concept of changeling is known to them, the variant with doing weird things to
make changeling speak is not presented in thematic collections of Ukrainian ethnography
(Hnatiuk 1912: 191-207; Kuzelia 1906: 206-212; Sumtsov 1889: 31-33; ) and of Be-
larusian (Fedorowski 1897: 36-37; Hrynbtat and Hurski 1983: 168), latter was originally
published in (Romanov 4:1 217).

The closest to the legend in concern are Germans, Lives and Poles, from the latter
stories with cooking abnormal meal for changelings are recorded multiply and among
them the variant with very similar remark of changeling about meal: “It’s not a baby, it’s a
cat” (“to nie dzidzia, to kicia”, cp. “kytsia, ne kytsia, nado jis’t") (Diakowska, Ktodnicki
2010: 224) and another one with a frog: “I’ll eat the chicken and will leave the frog to
them” (kurczaka zjim, a zabke zostawig jim). In both cases the changeling refuses to eat
the abnormal food, which is actually prepared as a poison for the changeling (Diakowska,
Ktodnicki 2010: 226).

In both records from Old Believers the content of its speech seems to be non-important,
while it is its reaction to inedible meat that reveals the changeling, whether it eats it or
refuses to eat.

This section may seem unnecessary and surplus, especially being based on already
published materials. My intent to add analysis of legends, jokes and suchlike traditional

narratives is aimed to fill the gap between widespread of vernacular dietary prohibitions
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among Old Believers and almost full silence about these prohibitions in studies of Old
Belief. I suppose that any rooted enough tradition cannot evade being expressed in oral
literature. From this perspective I try to recontextualize these legends within the frame of

described rules.
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Chapter 8

Blood and blood libel in context
of Old Belief

8.1 Prohibition of blood in cuisine

The rule forbidding to use blood in cuisine is one of very few rules (together with stran-
gled meat and carrion) regulating food in authoritative Christian texts, actually it is just a
recommendation given in Acts of the Apostles (21:25): “As touching the Gentiles which
believe, we have written and concluded that they observe no such thing, save only that
they keep themselves from things offered to idols, and from blood, and from strangled,
and from fornication” and obliging as much as Paul’s advice in Epistle to the Romans not
to drink wine (14:21).

It seems that most of European Christians regard this recommendation as addressed
to somebody else, since at least blood sausage is popular all over the continent, including
territories, where Old Believers settled, as Poland (kiszki, kaszanka), Estonia (verivorst),
Belarus (kravianka), Lithuania (kraujiniai védarai), Ukraine (krovyanka) and others. It is
hard so far so say exactly, if blood was used in Muscovite cuisine till Peter I, but at least
XIX century’s cooking books mention blood sausage (Povarennyi 1828: 131-132, 135),
and other dishes with goose’s and hare’s blood (Povarennyi 1828: 43, 186—187). Besides
that, a dictionary of Russian dialects of middle XIX cent. mentions several dishes with
blood: krovidanchiki ‘balls of pig blood, rye flour and fat’, kroveniki ‘blood sausage’ and
so on (Dahl 1865: 802-803).

On the other hand, XVI cent. Moscow duchy rules mentioned sausage as a new and
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impure meal. The Stoglav Synod of 1551, referring to Nomocanons and Apostolic rules,

states:

(71) Divine to us scriptures command to stay away from blood and strangled animals meat and
immorality. Yes some to please their belly craft with a trick from any animal’s blood a
meal, which is called sausage, and it is suchlike that they eat blood (Bochkarev 1906: 171).

The Old Believers in Lithuania regard védarai as a prohibited meal and don’t cook it:

(72) Int : Or, let’s say... do you know what is called by Lithuanians védarai?
Fem : Védarai? How is it in Russian?
Musc : This védarai is when they slaughter a farrow... They slaughter and how do they do,
they put cereals, cereals...
Fem : Lithuanians do suchlike.
Int : So, Old Believers do not do suchlike?
Musc : No-no-no. We, we are not allowed that blood.
Fem : And they add blood, add cereals, and that’s not allowed for us.
Musc : That blood there, blood, they drink blood there. In our law it is not allowed to do

suchlike.

Int : Oh, yes?

Musc : Well, because Jesus Christ was a Jew t00.1
Int : Eh..

Musc : Do you know?..

[...]

Int  : Wait, I didn’t get about the blood. Old Believers do eat meat, right?
Musc : Yes, they eat.

Int  : You are allowed to eat beef, right?

Fem : Beefis allowed.

Int  : And calfis allowed?

Fem : Calfis allowed. Forbidden are only rabbit and hor... horse is not allowed.
Int  : But there’s blood in meat, is there?

Fem : When it’s farrow, there is.

Int | repeating: But there’s blood in meat, is there?

Musc : Nope.
Fem : Blood? We slau... slaughter a farrow, let it bleed. We don’t cook anything with
blood.

Musc : Nope. We are not allowed with blood. Blood is...

Int  : Aha. And Catholics, this means, don’t let it bleed? They are allowed, right?
Fem : They, they take this blood...

Musc : Take and....

Fem : And make and boil cereals and make these védarai.

Int  : Ah, so blood is necessary there, oh.

[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.[123]

The same opinion can be expressed without references to religious rules, only as a part

of traditions, with no further motivation:

1 Cf. the same association of “blood in cuisine” and “Christ” in (example P4, p.B1].).

57



(73) Int : And, I don’t know, for example, is it allowed to Old Believers to eat védarai?
These Lithuanian sausages.
Fem : Lithuanian?

Int : Uhu

Fem : But we, Russians, don’t make these védarai. They are from blood and cereals,
right?

Int : Yep.

Fem : No, no, we disgusted it somehow, didn’t make them.

Int  : Well, you see, how much [you know]!

Fem : Maybe then co... well, we lived with father, with mother — never used to cook
suchlike. But when a daughter married a Belarusian, the one which is in Riga, — I visited
her, so they cook it.

[...]

Int : And I heard, that Old Believers don’t eat it. Because there’s blood.

Fem : Well, I don’t know. Now I cannot tell. If earlier... these were in a store, then we
used to take it. For dog or cats. Did not it ourselves.

[Maineivos v. (Rokiskis reg., Lithuania). Rec. September 2014. App. p.[130]

The same approach is registered in Estonian Old Believers:

(74) 1Int : Tell, please, how did you prepare for holidays.

Fem : After Christ praisersE felicitate us, we go to the prayer house, as it is called in us
“go to hours”, and then we come and all together set out the table. We’ve been making
sausage on our own, the gut was filled: potato, a lot of garlic, a lot of onion, pepper and
salt [...]
Int : How were these sausages called?
Fem : Christmas sausage...
Int  : Weren’t they called vorstiki?
Sister : No, those are with blood. We have no custom to do those, Estonians do. We don’t.
I know, that of us Zoi was friends with a girl from Ukraine. And there from she brought
these kishki of only meat, meat sausages, dried meat [...]

[74 y. 0. Malye Kol’ki v. (Tartumaa reg., Estonia). Rec. 11 July 2005.]

(Kiilmoja 2007: 239-240)

There is an opposite memoire, recalling making sausages by Old Believers in Lithua-
nia, where are at once two products, forbidden according to other narratives, products, that

is, a horsemeat and a sausage:

(75) Fem : Yes! So. I know, that they ate horses. Yes. Once a horse was slaughtered, I don’t
know why, and they made sausage from horsemeat. Yes. That’s what I know, that they ate

it.

Int  : Here Old Believers made? A sausage from horsemeat?
Fem : Yes. Yes, yes.

Int  : That one from guts?

Fem : Yes.

[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.[[18]

2 Khristoslavy is a group of Christmas carols’ singers, which visits houses around a village.
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In other regions the prohibition of blood and blood sausages is also mentioned. In
Poland: “Indeed in some Old Believers’ houses in Mazur (for example by Jorocha in Pi-
aski) one can already see kaszanka (blood sausage), but only youngsters and guests (people
of other faith) eat it” (Iwaniec 1977: 233), and in Moldovan Old Believers (examples P4,
B1l, p.B1, B4).

Consumption of blood is also mentioned in Old Believer questionnaire for confessions

from Latvia as a sin, the typical question in confession is:

(76) Did you eat animal blood?
[Daugavpils, Latvia.]
(Plotnikova and Trefilova 2018: 251)

In Komi Zyrian Old Believers hare is regarded as inedible animal, because:

(77) Hare urinates with blood. (Chuviurov 2005: 129)

8.2 Blood libel by Old Believers

8.2.1 Traditional blood libel narrative

The blood libel narrative, legends on “Christian child killed to furnish blood for Jewish
rite”, V361 in motif-index (Thompson 1958: 371) is still popular in Lithuania, as else-
where in Eastern Europe (Amosova 2013; 2015b), and Old Believers are not an exception.
I did not collect blood libel narratives on purpose, but at certain moment a conversation
on cuisine or mentioning of Jews triggered a narrative of blood libel. As by Lithuanians,
the most common variant is that Jews put a Russian (a Catholic in Lithuanian case) into a
barrel with nails on its inner surface and roll the barrel to get Russian’s blood. The blood

in such narratives is required for Jewish matzos, ritual bread for Pesach.

(78) 1Int : And Jews are not allowed to eat farrow.
Fem : Who?
Int : Well, Jews
Fem : Ah, Jews. Yes, yes, yes, I heard about it.

Int : Don’t they tell, why farrow is not allowed to Jews?
Fem : Well, I don’t know.
Int  : Because they also have this about hoof, and they are not allowed to eat rabbit too.

Fem : Jews?
Int : Well, yes.

3 Here in original are used two different words for Jew, one of which is regarded as offensive in Standard
Russian, but in dialect it has no pejorative meaning.
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Fem : The Jews, somewhen was a talk, that they needed eh... Russian blood, but why
and how?

Int  : Here was such a talk? About the local Jews?

Fem : Aha-aha-aha. Here by us was such a talk, as they were catching kids. And then
somehow put a man into a barrel, in the barrel there are nails and there the roll him, the
Russian one. Well, was it or was it notd And later, I don’t remember which — was it on
Easter or somewhen before Carnival, they were giving to all their Jews from that Russian
blood.

[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.

In a reduced version, a Russian child is just hanged to let its blood drop:

(79) Fem : [...] But where my sister in Carnikava lives, there was, she said, an incident. Jews
stole, or whatever, a boy and either cut... his head and hanged him. By feet. Because Jews
need blood of a Russian. Is it true or not?8 Seems it was necessary in old time.

[Maineivos v. (Rokiskis reg., Lithuania). Rec. September 2014. App. p.[130]

8.2.2 Blood libel in context of dietary rules

I include these stories into the thesis on food prohibitions not only because they came up
during conversations on food (that is, they have a sustainable connection, association with
food topic), but also to show how changes the meaning of blood libel in context of Old
Belief. If for Catholics or Orthodox Christians blood libel remains only an antisemitic nar-
rative, tied with Pesach and Easter contexts (among them Exodus 12 of Old Testament),
but embedded into Old Believers’ culture blood libel legends gain additional meaning.
Since Old Believers follow food restrictions prescribed by Jewish law, they cannot op-
pose themselves to Jews, sharing the same traditions. The blood libel, accusing Jews in
consumption of (human) blood allow to diminish the similarity between Old Belief and
Judaism.

In example (72, p.57) there already appeared words “Jew” and “Christ” as a response
to question about blood in cuisine. More examples show this association to be quite con-
stant.

Old Believer activist and artist from Tartu P. Varunin published in his Facebook page
a story about an Old Believer nastavnik (elder, priest) Petr Ivanovich Karpushenko, who
“in 1868 announces [...] his testimony [...]”. The story explains origin of local dish of Old

Believer cuisine “boiled sugar” by prohibition to use usual factory sugar:

4 Regular saying, which marks a semibelievable story about which a narrator is not sure.

5 The same type of saying as in previous footnote.
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(80) In 15th article of the ‘Testimony” [...] it was forbidden for Old Believers to use sugar. The
reason for prohibition to use sugar by nastavniks [elders, teachers] of Prichudie [Peipus
lake region in Estonia] was presence in it of traces of animal blood. In XIX century the
blood of animals was used in production of sugar for filtering of primal sirup. Blood was
the cheapest reagent and cost 35 times cheaper than wood coal, being no less effective.
For 60 kilos of raw sugar was required only one liter of fresh blood. [...] Prohibition from
elders to use sugar because of blood remains or “a devil” by folk interpretation in it caused
to find a folk solution. [...] Aware of milk to be [...] an efficient absorber, Old Believers of
Prichud’e started to reboil sugar in milk, “boiling a devil”. The product [...] gained the
name of “boiled sugar” and is till now one of most famous and popular delicacies in Old

Believers of Prichudie (Varunin 2021).

The text precauciously does not men-
tion Jews, but the mentioning is given in
the picture (8.1 in p. 6l]), which shows
Jews as seller and produces of sugar and
candy.

Whether this story and testimony are
true or made up, the technology of filter-
ing of sugar with albumin (which is a part
of serum, contained in blood) existed and
is mentioned, for example, in a Russian en-
cyclopedia as out of date (Mendeleev 1892:
205), but half a century before this technol-
ogy of filtering with bulls’ blood was still
in usage (Vitt 1854: 235).

The usage of sugar in connection with
this technology was also discussed among
Old Believers in the beginning of XX cen-

tury:

(81) Secretary : About usage of
tea, vodka and other products. [...] Can
tea, sugar, coffee, potato, sausage be
regarded as pagan (filthy) and impure?
Soloviev  : [...] Concerning tea, it is
not used in us without sugar, and sugar
is produced with bulls’ blood. (67
art. of 6th Ecumenical council says.)
I regard usage of tea, sugar and vodka
— if occasional, as a sin, if regular, as a
heresy. (Deiania 1909: 52-53)
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Figure 8.1: Pavel Varunin’s illustration to his
story on origins of Old Believers’ “boiled sugar”.
Inscriptions: on the left: “f[ather] Petr Krapu-
shenko”, on the right: “Article 15. In the mar-
ket [neither] don’t buy candies, because Jews pro-
duce them, nor use sugar”. The typical Jew sells
candy from the box with inscription “Candies,
bon-bons”, while a devil above him keeps a cone
of sugar.
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The rule, to which E.I. Soloviev is referring, is a paragraph of so called Quinisext
council in Trullo in 672, which only refreshed the passage of Acts of Apostles (15:29) and
reminds not to use blood in cooking.

A sort of contaminated legend, in which human bones were used for filtering, is known

in Komi Zyrian Old Believers:

(82) Inthe Upper Pechora till 1950s was told, that in production of sugar human bones are used.
(Vlasova 2010: 115).

Polish Old Believers also shared the knowledge on sugar fabrication, but the researcher
explains it like Old Believers “use sugar as skoromny [prohibited in fasting days] product,

due to filtration by ash of animal bones and bulls’ blood” (Iwaniec 1977: 234).E

8.3 “Taken for Jews”

Within the generation I interviewed the WWII, and even not the war itself, but the Holo-
caust they directly witnessed, became not only the biggest trauma, but the main thing ever
happened in their lives. Without any questions from me almost all of my informants re-
turned and returned again to this topic. It is not only the result of understandable lifelong
shock, but also of comprehension, how close was Old Believers position to that of Jews
during the Nazi occupation of Lithuania (the same is correct for Estonia, as far as I can

judge by records I worked with).

(83) Fem : Are you an Old Believer or an Orthodox?

Int  : No, I’'m of Jews.
Fem : You are a Jew, aren’t you?
Int : Yes,I’'maJew.

Fem : A Jew! He-hey! [laughs]. Well, you see, what a mixture of peoples. So. And here
in Birzai there are shot Jews, and next to them were graves of ours dig, from Kvédariskai.
Fourteen, it seems, men shot. So. And those men... very young, seventeen years old. [...]
They were youngsters.
Int  : And they are buried there?
Fem : Yes, together with all, with ours [...]
Int  : So they lay there now along with Jews, right? [...]

[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.[18]

6 This observation is depreciated by a remark of daily life ethnographer, who wrote in 1848 about Russians
in general: “In very old days our ancestors regarded sugar as lentent food, therefore did not use it in
holydays. Pious followers of fasting days do so till now, supposing, that sugar is made with blood”
(Tereshchenko 1997: 153).
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In the eyes of West European observer, for example, of German, in Lithuanian context,
where Lithuanians and Poles wore no beard, Old Believers could indeed look similar to

Jews, with their long beards and specific restrictions.

(84) Musc : But listen, sunny, listen how it was. [...] 17 September came Soviet and occupied
Suwalki and Augustow. [...] And later it turned out, that in treaty Suwatki were not
mentioned. [...] And they gave it back... Daddy went to see how they were giving it to one
another, [laughs] Soviet and German shook hands. And they went out of Suwalki, the
Soviets. [...] They made the border between Suwatki and Augustow [...] And part of the
territories went to that, to Germany. [...] So what happened? In which year was that? They
were here [in this village], Soviets were here. [...] And in our [village] were Germans, on
Suwatkian earth.

Int : Aha.

Musc : At Suwalki. And they were taking Old Believers for Jews. Oh, you see. And
already little by little started...

Musc : And there was that... sorry... There was that, there was a treaty, that...

Musc : Wait.

Musc : I see.

Musc : Were taking for Jews. And them, you see, little by little there, well, persecuted,
right? But they said, that “we are Russian, we are that...”’, but anyway they did them...
Int : Took because of beard?

Int  : Yeah, yes, as if they were Jews.

Musc : But is was there not that persecution, yes. They said, that they were Russians, well,
good if Russians. And let them go.

[Gabowe Grgdy v. (Augustéw reg., Poland). Rec. 15 August 2017. App. p.[133]

In Latgale (in Eastern Latvia) the tell similar stories:

(85) They said, that they would shoot Russians, locked in a barn. They shot people [Jews][Z and
were going to shoot us. (Amosova 2015a)

There is also recorded nomination “white Jews”, as Old Believers were called by others
in Latgale since WWIL. “Old Believers explain this naming, because they are second after

Jews, who stood at sources of Christianity.” (Koroleva 2012: 47).

7 Contextual clarification added by publisher.
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Chapter 9

Puppies born from potato

“Interesting, but complicated question of prohibition of plants for food [...] has to be dif-
ferentiated from the question of prohibitions of animals, birds and fish for food (taboo)”,
mentioned a researcher of East Slav legends on origin of potato (Nikiforov 1922: 42).
In this chapter are collected prohibitions of vegetables (first of all, of potato), but only
those, which in their motivation refer to inedible animals, just as prohibitions analyzed in
Chapters 2—3 and in this was show some similarity for prohibitions of animal food. All
the quotes gathered in this chapter are required to contextualize only one field records in
example (93 in p.[6§). On the other hand, the structure of presented narratives, their moti-
vation demonstrates certain similarity to that of previously analyzed interviews, recorded
from Old Believers and this way shows the productive elements of pattern, by which, in

Chomskean sense, are prohibition narratives generated.

9.1 Plant from grave of bad woman

In 1867 a Russian Orthodox magazine first retold and quoted, based on manuscripts, sev-
eral stories on origin of potato. The publication entitled “The remarks on splitters’ doc-
trine about potato” attributes these stories to Old Believers and argues against them as
false (that means, treats these stories as legends in sensu sticto). One of these stories tells
about origin of potato from the dead corpse of a princess, who previously had fornicated
with a dog (Anon 1867: 71). Since that time within the frame of the concept, that Old
Believers do not admit any new products, was actively promoted the opinion about specif-

ically negative attitude of Old Believers towards potato. For example, in a pamphletesque
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novel against Old Believers, who are pictured as obscure people, an author gives to an Old

Believer such a speech:

(86) Divine books [...] tell: if one eats a sinful bean, otherwise ungodly potato, let him be six
times anathematized and cursed as a heretic. And the Antichrist will bring many sweets,
pleasant to human desire. [...] In that pitiful time will appear a grass, named “Kort”, from
Prutsian land,[ﬂ from a heretic named “Ofel”. Putting these two words together, it will be
named “Kartofel”Z.

(Popov 1901: 3-4)

The studies of cultural adaptation of potato in Europe show general cautious attitude
of peasantry towards this new agricultural plant (Nikiforov 1922: 53). Potato wasn’t an
object of specific suspicion of Old Believers only: mass “potato mutinies” of 1834, 1842—
1844 in Russian empire, mass resistance to cultivation of potato during X VIII and first half
of XIX cent., often motivated by economic reasons, prove, that if Old Believers has any-
thing against potato, they shared these views with the majority of Russian rural population
(Usacheva 1999: 542; Muchnik 2006).

The story of potato, grown from the dead body of a girl, derived from earlier story on
origin of tobacco, just “mechanically replacing” elder culturally loaned plant with a new
one (Nikiforov 1922: 53; Peretts 1901b: 7-9). Here is a Belarusian record on origin of

tobacco, not specifically marked as Old Believers’:

(87) There once lived a girl. And she had a dog. She taught that dog to sleep with her in her
bed. The dog used to sleep with her and felt in love with her. They made a sin, the girl got
pregnant and gave birth to a puppy. As she gave birth to the puppy, her father killed her
and buried her. Some time passed and on that place, on her grave, grew tobacco. People
wondered, what was this plant, where from its root comes. Then they exhumed and saw the
root was coming through the puppy to the girl’s belly. Therefore they called it tobacco.B

(Romanov 1891: 23)

This legend as oral is also known in Komi Zyrian Old Believers, with a bit more
anatomically detailed ending. Here it contaminates both tobacco and potato origins

(Fokos-Fuchs 1951: 239-241):

(88) Once there lived a tsar and his wife. The tsar had a beautiful daughter [...] The tsar’s
daughter began to live with the hound. [...] Her maid notices: the tsar’s daughter was
getting pregnant. Her belly started to grow bigger. The tsar’s daughter started to bear. The
maiden saw, that she gave birth to three hound puppies. [...] The tsar and his wife [...] took
the tsar’s daughter and the hound took and brought to the yard. There they buried them

1 Perhaps, reference to Prut river’s region in Moldova and Romania.
2 The sum gives the Russian name for potato kartofel .

3 In original Belarusian words ciuciun ‘tobacco’ and ciucka ‘puppy’ sound similar.
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alive. Ten years passed. On their graves started to grow a beautiful grass. [...] It was
tobacco. [...] The people said: “Let us look, where does this grass grow from”. They dug
down. The root of tobacco is growing from tsar’s daughter’s rear part. The root of earth
apple [potato] grew from hound’s scrotum.

(Fokos-Fuchs 1951: 239-241)

Dialect Komi Zyrian names for potato are vizlja mosnja ‘hound’s scrotum’ and pon
kol’k ‘dog’s testicles’. “Was called so, because it is born fast, in three months” (Vlasova
2010: 115; Fokos-Fuchs 1951: 241).

Origin of cultural plants from dead human body is a common place in etiologic stories
all over the world (Nikiforov 1922: 41 (fn. 4), 46, 52 (fn. 6), 55), more specifically
Thompson’s index lists these motifs as A2611 (and several next), and under A2611.2 is
given the same story “Tobacco from grave of bad woman” registered in Finns, Estonians,
Lithuanians, Livonians, so one can resume, this stories are not unique for Old Believers.
Under A2611.2.1 there is given an Indian motif “Tobacco on the grave of virgin”, which
shows generative ambivalence of this construct (Thompson 1955: 330-331).

What seems to me important in this legend, is mentioning of dog and puppies, to
which Old Believers refer, explaining other food prohibitions (examples 22 in p.Bd and
P4 in p.B1)). Also strikes the eye the similarity of analogia: as in chapters [ and { the
comparison is conducted through the part of the body: rabbit’s paw, horse hoof, dog’s

testicles, virgin’s belly.

9.2 Plants as animals

As shows example (87, p.[63) the narratives, which tie cultural plants with culturally ined-
ible animals are produced both in written and oral traditions of close enough areas. To
my knowledge none of suchlike texts was recorded in Lithuania, neither by me, nor by
any other researchers, but they are known from earlier records in Russia (Usacheva 1999:
543-544). Besides that there are other narratives, which do not contain etiological legend,
but still preserve the connection between potato and inedible animals:

(89) [Tobacco grew up on a grave of a whore, who copulated with a dog.]E Old Believers
regard especially impure “merican potatoes”, if one boils them to mush and leaves in a
covered vessel, puppies will come out” 2

[Glazovskii u., Viatka gubernia, 1899. AREM, f. 7, op. 1, d. 407]
(Belova and Kabakova 2014: 411)

4 This part is given in square brackets in original.
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Similar narrative not mentioning Old Believers:

(90) S.I. Porfir’ev kindly informed me of one more variant, which he heard in his childhood
from a cook-maid, a peasant of Kazan’ gubernia, that if one boils potato in milk, mice or
puppies will come out of it (the species of an animal S. 1. does not remember exactly).

(Nikiforov 1922: 45)8

In the end of XIX cent. a researcher, describing ethnography of Old Believers in

Poshekhon’e (which was considered to be a very conservative region) wrote:

(91) Some thirty years ago, as old local people tell, potato was treated among forest Raskolnik
population as impure plant, “a devil’s apple”, because a woman once sat on it as on eggs
and hatched mice. So what? now potato came into common use, even among Raskolniks.
So little by little local Raskol will fall by itself...

(Balov 1899: 223)f

Statistic data of 1909 also show popularity of potato as agricultural plant among Old
Believers (Nikiforov 1922: 51).
Another recent field record mentions tomatoes as a plant unacceptable for “zealous

Old Believers”:

(92) Zealous Old Believers did not consume also tomatoes, regarding them as “dog’s berry”,
were scared of sever penalty: “God will send horns, one would have to wear horns”.
[Archive of department of history of folklore and literature of Kurgan State Universtity.
Coll. “II'ino-1991": 60]
(Rychkova 2010: 61)
What unites all these records is their indistinct origin: were they recorded from Old
Believers, or from their neighbors, do these quotes reflect interviewees direct speech or

something else is mostly not clear. Still, it looks more like what others tell about Old

Believers.

9.3 Generative models by others

A researcher of the manuscripts of “Potato story” accuses in creation of the myths “opposi-
tion elements of people’s mass of XVIII cent. — Old Believers of various sects and sorts,
who were known previously as feeling free to invoke defamation and gossips” (Peretts

1901b: 2). Yet texts, as those, which are quoted above, can be not emic, but etic, although

5 Also given in (Usacheva 1999: 544), without reference to the source.

6 Balov describes diet of local Old Believers in 17 pages section, but among food prohibitions mentions,
except for potato narrative, only “To eat meat of wild and domestic pigeons is regarded as sin, because
Holy Spirit appeared in shape of pigeon” (Balov 1899: 212).
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in a specific way — they can be stories, unconsciously created by others, but based on
core patterns of Old Believers’ prohibition narratives. Here is an Old Believer’s complain

for researcher’s inauthentic publication, based on fieldwork in the same village:

(93) Musc : And then they write an article somewhere, make pictures and then it is published.
They write, that, for example, we, our difference from residents of a Catholic village is
that we have longer arms. Now you tell me!

Int  : What’s that!
Musc : Yes, they do. They do it. And tell me, and who will read it, will understand is so,
that, maybe, thieves or genetically like that. Well, well, do you understand? And who did
it? Somebody. But a book is written, and it is written in the book and went to the whole
world, right? Or, for example, [write as if] we don’t eat, as the old woman, I don’t know
whether she’s already not fully sane, — that we don’t eat lettuce, that green one, because
ears would grow like hare’s. It is written so, people! Well, you laugh at that, you see, you
are laughing, well. And then, then the one, who is collecting, preparing for an expedition
to Old Believers, well, he gains such materials, articles, and reads it, right? And he will
read there, that there live such Old Believers in Augustow region, who has longer arms
from other people, their neighbors, or, for example, don’t eat lettuce, because they are
afraid that hare’s ears would grow from it. It is funny for you, you see.
Int  : Ijust think, what could switch? Maybe it is because Old Believers don’t eat
rabbits? And somehow she transferred it from rabbits to lettuce?
Musc : I don’t know, what did she say, you see. | only know, what the man wrote, do you
get me? I don’t know, what this old woman told him, but the man just wrote it, published
in an article.
Int : Isitin Polish?
Musc : Yes, in Polish. It was such a great researcher, Iwaniec, he made here, made his
doctoral thesis from Old Believers.

[Gabowe Grady v. (Augustéw reg., Poland). Rec. 15 August 2017. App. p.[133]

This complaint refers to a certain passage from Eugeniusz Iwaniec’s book:

(94) For a long time lettuce was not very popular in Old Believers, and it is still rarely eaten by
them. They insist, that the one, who eats lettuce becomes similar to animals, who consume
grass. Therefore one should be careful, while eating green leaves, not to turn into an
animal (Iwaniec 1977: 236).

Here one can notice the Old Believer’s recognition, how food prohibitions exotize the
group for outer observer. The researcher wrote not exactly what my interviewee says. The
hare’s long ears, which would grow, if one would eat lettuce, are my interviewee’s own
exposition of Iwaniec’s description, which is although very close to that in general. It
should be added that the narrator is perfectly right, saying that the scholar’s words were
widely spread, e.g. (Gburzynska 2011: 11).

Iwaniec, who studied Old Believers in Poland for long time, was aware of Old Be-
lievers dietary rules, but strictly equaled them to Jewish rules, believing that these rules

were originally used in East Slavs Orthodoxy. From this he exaggerated the set of food
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prohibitions (for both Old Believers and Orthodoxy of old) to impressive extent, listing:
horse, donkey, bear, hares, rabbits “or any animals, which don’t have cleft hoof or are
born blind, and besides that crayfish and frogs” (Iwaniec 1977: 232).

These narratives are worth a special study not only because they are interesting as a
phenomenon, which gives data on attitudes, but also because such stories unveil the gen-
erative structure of prohibition narratives. As in case of blood libel legends, a creator (or
collective creator) of a narrative is limited by certain rules. In case of outer, etic narratives
about Old Believer prohibitions these rules, as it seems, are more strict and narrow and

show more ties with inner, emic narrative about prohibition rules told by Old Believers.
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Chapter 10

World of rules

To estimate the food rules, one has to see how many other rules function or are narrated

within the same domain and how they are presented. Generally, Old Belief has a reputation

of a strict religion, where restrictions play a fundamental role or, as remarked an Old

Believer interviewee:

(95) Behind every “forbidden” stays saving of an Old Believer from spiritual perish, defense of
faith and moral life. (Ivanova 2014: 75).

Indeed, the rules are most often topic to hear during my interviews. For example, a
man cannot be buried if he has no beard, in Daugavpils (Latgale region in Eastern Latvia)
(Plotnikova and Trefilova 2018: 237), in Bashkortostan (Zelenin 1905: 32), Transbaikal
(Selishchev 1920: 6). This rule is traced from “Stoglav” codex of 1551 (cap. 40), which
erroneously grounds on “Apostolic rules”, which does not contain the mentioned rule
(Plotnikova and Trefilova 2018: 270); the “heresy of beard-shaving” is also widely present
in Old Believers religious writings (Selishchev 1920: 29-31) the same practice is known
in Lithuania:

(96) Musc : A priest (pop) won’t bury without beard.
Int  : Oho!
Musc : In old time, in age of 25, when one is ready to marry, if a groom have no beard, he
is not allowed to marry. Has to have beard. That is treated as a mature man. And now [ am
65. And my brother is two years older than me. He fought against it, never wore beard, he
did not like it. But nevertheless a priest forced him to. Anyway he wears it now.
[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[117]

The records from Latgale define beard as a part of Old Believers’ identity:

(97) Itis necessary, if you are an Old Believer, you have to be with a beard. So is now by those,
who are chastened Old Believers. If you are without a beard you are not an Old Believer.
[Daugavpils t. (Latvia). 78 y. 0. Rec. 2011-2013] (Ivanova 2014: 78)
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Old Believers should not smoke (example 51, p. #3), should dress modestly, one is not
allowed to work on holidays, (Plotnikova and Trefilova 2018: 237), one is not allowed
to bath in sauna after sunset, to urinate faced eastward: Daugavpils (Latgale region, East
Latvia) (Plotnikova and Trefilova 2018: 237, 238) and so on.

Among these rules, I’ll list several groups, which are close enough to food regulation:

bread should not be laid upside down (Novikov 2005: 125; 2009: 102—-103).

10.1 Apple Saviour

“Apple Saviour” (iablochnyi Spas) or “Apple Feast of the Saviour”, as it is called for
comprehensiveness in the Wikipedia, is one of temporal limits during the year, 19 August
(Gregorian calendar), after this day it is allowed to eat apples. Breaking of this rule, i.e.
eating apples before may be regarded as a sin and cause punishment, parents (or other dear

dead) won’t get apples in another world.

(98) Fem : Ido not eat apples yet [before the festival of Spas]. They say, they won’t give to
parents. As my mom told, that they won’t let them eat apples in the other world.... So I
better won’t [eat apples before Spas], let better my parents eat [in the other world].

[Uzsuliai v. (Jonava region, Lithuania, 1999)]
(Novikov 2009: 226)

(99) Fem : Right now 19 [August] in us start our village holiday [...] Saviour. [...] And Old
Believers, who believed in God, they did not eat apples before this holiday. Did not allow
to eat; it’s a sin, they say, before Saviour.

[Uzsuliai v. (Jonava region, Lithuania) Recorded in August 1999.]
(Novikov 2009: 135)

(100) Int : Did they tell, what would be, if one would eat apples before Saviour?
Fem : Ah, used to laugh at us — belly will ache all night long, to not us let grab green.
“Don’t touch, kids, apples before Saviour!” And at Saviour we make cakes with apples,
peas, these, well, gather bean-pod and boil in stove.
[1933 y.b. Rusteikiai (Zarasai region, Lithuania). Recorded July 1996]
(Novikov 2009: 135)

The same prohibition is mentioned in Polish Old Believers: “None of aged Old Believ-
ers would not consume apples before Spas, that is before 6 (19) August” (Iwaniec 1977:
233). Multiple records from Ukraine and Belarus, without record of confession though,
in (Belova 2004: 388-389). Another motivation for prohibition mentioned there is that

Adam ate apple before Saviour.
Close to these prohibitions are recorded from Old Believers in Enisei region in Siberia:

(101) From Kirik’s [day] it is allowed to eat any berry, from Ilia’s day — peas.
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(102) Before Peter’s day is not allowed to gather berry, because a child in the family can die.

(103) An Orthodox priest told us we could gather berries before Peter’s day, but we still don’t
gather.

(Bloshchitsina 2008: 307)

10.2 Covered vessels

The requirement not to leave pots, cups, buckets and jars uncovered is widely spread and

not specific for Old Believers only.

(104) Fem : At night all vessel should be covered.
Int : And why?
Fem : Because saint Virgin walks around and checks order, that everything would be
covered and turned upside down. And if it’s not covered and there is compote in it, comes
a devil and wets his dirty tail. And says: “What a dirty mistress lives here”.
[Rec. 1999 in Vilnius from a Zarasai resident|
(Novikov 2005: 125-126)

(105) Int : Didn’t they say, that it’s not allowed to let water uncovered at night, and food?
Fem : Oh, they said. My God, it always has to be covered. [...] Everyone scared, mom or
daddy, that devil would dive, and we then would drink it! It has to be covered with a
prayer; even just with a straw to cover!

[1926 y.b. Milkunai v. (Svencionys region, Lithuania). Recorded July 2001.]
(Novikov 2009: 103)

Other examples from Lithuania (Novikov 1999: 32-33; 2005: 45, 125-127; 2009:
103-105), from Latgale (Ivanova 2014: 78). The motive of a devil, bathing in vessels, in

Old Believer written tradition is described in (Khristoforova 2017).

10.3 Pagan cup, pagan bench, pagan handle

The “pagan cap” (pagdnaia kriuzhka) is regular practice of keeping apart dishes for
strangers and dishes for “ours”. The naming reflects two meanings, because originally
adjective paganyi meant ‘pagan, non-Christian’, but soon gained secondary sense ‘filthy,
nasty, unclean’, which is now the only meaning in Standard Russian. The practice of
dishes’ separation is explained in religious written sources as prohibition to share food
with “heretics” (Selishchev 1920: 20). It can be released through various models, from
one special cup for strangers, when all other dishes are common for inner group, to situa-

tion of personal cup and dish for each member of the family.
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(106) My uncle [...] He believed deeply. Even to me he gave drinking apart. Separate dish, cup.
[Salakas t. (Zarasai reg., Lithuania). Rec. August 1977] (Novikov 2005: 116; 2009: 87)

In Tikhvin Karelian Old Believers it is rather practice of individual dishes:

(107) Visiting other house, [Karelian] Old Believers certainly took with them Karelian vessels
(Fishman 2003: 268).

The collocation “pagan cap” seems to be the most widely known feature of Old Be-
lievers daily habits. The practice itself is widely spread, recorded and studied. It is known
also in Lithuania, although my hosts demonstrated certain irony towards this tradition:

(108) Int : Was there that pagan cup before?
Fem : Yes, they say it was before. Well, in our time we don’t remember it. We did not
have it, I didn’t, we did not have a pagan cup. Yes, who strongly kept that old rite, they
indeed had it apart. I remember, even mom said: some man came, a Lithuanian, not of our
fate. Came and said: well... And mother says to a daughter: “Look up, where is our pagan
cup?” It means, it’s such a pagan, that if any alien person would come, they give him to
drink from that cup. From which themselves they don’t drink. I remember it was so. But
in us it was not, now. Now, now everybody gets married, now, if you take our village, how
much — that married a Lithuanian man, that married a Lithuanian woman. My brother took
[a Lithuanian wife]. And live nicely. So what’s the devil? What’s the difference?
[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.

Depending on individual (or family) tastes, special objects for aliens could include not
only a cup, but a special bench:

(109) Fem : Maybe, tea or coffee?

Int : Iwon’trefuse.
Fem : You won’t refuse? Good, well done.
Int : So, do you have a pagan cup, don’t you?

Fem , laughs: No, no. Not anymore, my kid. It’s all gone, all those pagan cups. Gone.
No, they are gone already, these cups. Yes, it was before. As now, we lived on a hill, and
towards this side of the hill lived such a Kuprenov family. There you won’t enter. And
won’t sit down where ever. There was a special bench for an alien person, where to sit.
When one comes there, there one sits, and here won’t sit.

Int : Evenso?

Fem : Yes, and cup he had too.

Int : And a pagan cap was given to any one? If an Old Believer comes from another
village?

Fem : No, no.

Int : Will they give to an Old Believer?..

Fem :..will give, yes, own cup.

Int : And a pagan is for all others?

Fem : It’s when other came [...] And with ours no, it wasn’t like that. [...]

Int : And a pagan cup was kept in house or it stood outside?

Fem : No, in a house, what, yes, in a house. There were earlier, you know, such

dish-shelves, it’s now they have all kinds of... And cupboards and whatever. Or before it

was self-made, you come up — and a whole wall in shelves. Covered with shelves.
[Kvedariskis v. (Birzai reg., Lithuania). Rec. 06 August 2013. App. p.[[18]
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The Old Believers’ tradition to separate dishes for Old Believers and non-Old Believ-
ers is often advocated as caused by hygienic reasons. This motivation can be also heard
from Old Believers themselves, although the name of “pagan cap” seems to be speak-
ing enough. What is curious, is this necessity to find excuses for not sharing dishes with
strangers. Although requirement to share dishes with guests is not ever intelligibly spelled
within East European culture, yet from this anti-model and from defensive rhetoric, ex-
plaining it by good sense of hygiene and not by detachment from gentiles, one can presume

or at least suspect certain unspoken obligations of this sort.

(110) Often is discussed a cup, which Old Believers hang next to a well, which is not rarely
called “poganaia kruzhka”l Some say it is to separate people of other faith, who are not
allowed to drink from same cups with Old Believers. Maybe, this is also reasonable, but
one should not forget the fact, that Old Believers pay a lot of attention to hygiene.
(Blazevicius 1997: 73)

The same opinion shared my interviewee:

(111) Int : They say, that Old Believers have such a traditions, that if a person of other faith
comes, you cannot give him anything, like to eat from a plate, like... Was there such a
thing?

Musc : Why?! You can! Earlier there stood “pagan cup” it was called, but it is clean. It
was called pagan, because it is only for people from outside. Here comes some stranger,
well, for example, like you — entered and asked to give you drink. Already there stands a
tub on a plate and next to the tub stands that cup, you fill from your cup into that cup and
give to drink. That’s it. And why it is done like that? Because we don’t know what a
person you are, what disease you are, perhaps, sick with. Well. Not to transmit. It is on
purpose taken away, and stands. So. It is for strangers.

[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[117]

Less studied seems approach towards befouled dishes, that is dishes, used by a stranger.
There are three ways to treat befouled cup or dish: it can be washed, as in Ust’-Ilimsk in
Bashkiria (Zelenin 1905: 26) or burned to be used again as clean, or just destroyed, that

is broken in pieces.

(112) Musc : I’ve been in the army in 1956... eh... a laborer in Latvia. And I brought — not a
pagan cap gave, but I gave some cup when a Latvian came and asked to drink, — so I gave
him. Well, an old woman — he left — she broke that cup! Not to mingle it. And blamed
me: “How, don’t you know where pagan cup is?” Cos I entered and took just any, which
turned up. And scooped water, that’s all. He drank up, they don’t have it — another cup.
She took it and broke it, not to mix it.

[Kartasovka v. (Zarasai reg., Lithuania). Rec. 25 August 2003. App. p.[117]

Practically the same reaction is shown, if a cat or a dog licked dishes:

1 “Pagan cup”, the author leaves it in Lithuanian text without translation.
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(113) If one failed to keep an eye and a cat licked dishes, a bowl or a plate, then bring it out and
break. One won’t eat from it. [...] They did not keep a dog [inside], it was considered to be
a sin. A dog has to be outside.
[Uzsuliai v. (Jonava reg., Lithuania). Rec. August 1999]
(Novikov 2005: 123; 2009: 97)

Dishes’ regulation or “chashnichestvo” is also described for Karelian Old Believers
from Tikhvin town in Russia. Utensils for “ours” they call “Karelian cup” (karjalane
stavca), “Karelian spoon” (karjalane luzikka) and pure them by washing, in case when an
alien used them (but also is mentioned roasting of scoop in stove) (Fishman 2003: 266—
268)5. In context of purity and hospitality “pagan cap” is analyzed in (Rygovskiy 2018a,
b).

These two methods originate from (Leviticus 6:21), which recommends, in case when
in dishes for dairy were put meat products and vice versa, and thus a dish became non-
kosher, to break a dish, plate, pot or cup, if it is a “earthenware vessel” and to rinse in
water, if it’s brazen. Besides that both Judaism and Old Belief practice heating of impure
vessels. A memoirist from Kuban region in Southern Russia recalls an incident of the

same sort as above from WWII time:

(114) My mother [...] was from Old Believer family [...] In [19]42 [...] she decided to move me
to her relatives in Krasny Log. [...] Then army was going through this village of Krasny
Log and all children were giving water to soldiers. I chose for this the most beautiful cup
we had and was running together with others. And when I returned home, the granny
forced us to make a fire in the yard and we roasted those vessels all night long. For the cup
she scolded me especially. (Makashov 2006: 7)

The prohibition of eating food from others comes together with general idea of impu-

rity of aliens:

(115) Fem : My mom, she was anyhow yet, but my granny was such — oh! So ancient. I went
to Zarasai, I recall, I bought a cookie. Brought it, and she says to me: “Daughter, who did
you buy this cookie from?” And I am honest, I could not lie. I’'m till now like that, I
cannot lie. I say: “Granny, I don’t know, from whom I bought it”. “Could be, not from
Russians?” “Oh, daughter, throw this cookie away”. “I won’t eat it, it’s a sin”. Of course, |
wouldn’t throw it! Went around a corner and ate it!

Int  : And why so? It was not allowed?

Fem : Well, of course! Don’t you dare! If another nation enters — one has to wash
klianka. 1t was a sin. If a cup, when some beggar would come in... To our house used to
come around such a Jew, he was driving a wagon and used to overnight by us. When he
was leaving, we everything with a rag — where he slept and that door’s handle — we had
to wash everything, it was a sin, indeed! Well, our mom was hospitable, she hosted. A

2 Altough Fishman in her monograph gives a detailed description of ethnography of Tikhvin Karelian
Old Believers, she does not mention any food prohibition, as if they don’t exist.
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person comes, he was bringing wares in his wagon. Well, he overnights, we make him bed
on a bench, give him a pillow, put such mantles bellow. He was making tea apart, cooked
porridge. He ate from his cup, from our dishes he did not eat, it was a sin for him. A Jew,
such a good little person, overnighted in us. But after that we had to wash everything,
because [unintellgible], granny was very religious.
Int  : And what is that klianka?B
Fem : Itis where a door closes, suchlike one, when you come out from our house, we
have now such an ancient one. I’ll show you.

[Dimitriskiai v. (Zarasai reg., Lithuania). Rec. August 2003. App. p.[[11]

Concept of pagan’s cup sometimes converts into (or goes together with) regular prac-

tice of individual dishes and cups for each family members:

(116) In old days Old Believers kept the law, did not communicate with Orthodox Christians and
Catholics. Orthodox and Old Believer could not get married, it was not allowed. So, once
a youngster of Old Believers fell in love with an Orthodox girl. And then was a custom to
steal girls on promenade. Of course, all was agreed with her. So that youngster led his girl
from the promenade. When in the evening he come home, father does not let him in. He
gave him away his bowl, two spoons, a jar gave him and says: “Here is a pagan bowl for
you, live as you wish, if you don’t want to live along with us”.  [Padembé v. (Vilnius reg.,
Lithuania). Rec. 11 July 1978.] (Novikov 2009: 168—-169)

3 Sort of wooden door lock and door handle at once.
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Chapter 11

Breaking rules

All the rules, exemplified in previous chapters, imply a punishment or bad consequences:
a devil can attack one, who baths in sauna after sunset (Novikov 2005: 43, 74-75; 2009:
83-85) , evil one will defecate into uncovered vessel. A woman who washed clothes on
saint Michaels day is punished: the saint castigated her by turning her arms into hoofs
(Novikov 2005: 42), other cases of punishment for work in festival time (Novikov 2009:
64, 66, 80—83), sexual intercourse in festival time (Novikov 1999: 31-32; 2005: 41, 120).
A priest won’t bury one without beard (example Pd, p. [70).

Breaking of fast also may cause a penalty:

(117) Fem : And if you eat, you think — when a thunder kills? I myself ate an egg, stolen from
mother, and I think: “Oh Lord, let there be no thunder, because it would kill at once”.
(Novikov 2005: 116)

(118) Fem : I sang some songs in fast time, and next day I felt, hit my spine, as I say, “hit off
the tail”l [...] Isinned [...] And God immediately punished. (Novikov 1999: 30; 2005:
116; 2009: 88)

Unlike all these sorts of rules, the breaking of food prohibitions is, perhaps, not re-
garded as a sin by majority of interviewees, but rather as breaking a diet. Only one woman

defined eating rabbit or horse as a sin:

(119) Int : And in general Old Believers are not allowed to eat every meat, right? Not from
any animal.
Fem : No. In as, as they say, don’t eat rabbits, don’t eat hares. This, this is a big sin.
Int : And why?
Fem : Well, it is the law. Not allowed to eat.
Int  : And anything except for that is allowed?
Fem : Yes, allowed.

1 Tread it as areference to a devil’s tail as a metaphor in connection with impure behavior.
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Int  : Anything but this is allowed?

Fem : Yes, pork, chicken, what else there is — this is edible. And those rabbits, hares —
it’s a sin.

Int : And is the horsemeat allowed?

Fem : Horsemeat also isn’t.

Int : Not allowed too?

Fem : No, that is not.

Int : And, let’s say, bear’s meat?
Fem : This I even don’t know. Maybe... But nowadays they use any meat. [laughs]
Int : Now it’s for sure, but before?

Fem : Before they didn’t eat. It was a sin to eat it. [...]
[Dimitriskiai v. [?] (Zarasai reg., Lithuania). Rec. 7 August 2003. App. p.

From that one can presume that “sin” fills the place of motivation in the narrative. It
may sound a bit scholastical, but I presume that the opposite is also correct, that is, in case
when answer to “why” question gives other explanation that “sin”, eating of prohibited
food is not regarded by the narrator as a sin.

Technically estimation of breaking food rules as a sin has to be supported by confes-
sion practice. As shows rare published example (16, p.R4) of confession questionnaire,
breaking of food prohibitions is also mentioned there, the same is mentioned for confes-

sions:

(120) Batiushka [elder, priest] at confession always asks: “Didn’t you eat carrion?” Forces
everyone to repent this sin and bow, because people do not know, what kind of meat they
buy in a store. (Ivanova 2014: 76)

The consequences are not a vindication from supernatural power as, and not spiritual

penalty, but rather a physical indisposition.

(121) Fem : I myself kept rabbits, they all ate, ate and I could not eat. Yes. My hea... soul
doesn’t let it — that’s it. So tasty my sister cooked it, [laughs], smells so good. And our...
my husband came home from work, they sat at a table: “Let’s it” and they... — and [ went
out. Went to the street. I come and see, at sister Evdokeia’s is put a little bit. “What is it,
Nikolai?” And he eats. And I ate it then and she told me it all, that it was a rabbit — and
he did not eat, that’s a man. And he felt sick. [laughs]. And we never slaughtered them
anymore, no-no, never ate those. And why — I just don’t understand.

Int : Old Believer’s habit!

Fem : So... no, my kid, no, no, somehow my soul does not acce... Hm... When we were
living there, I once got ill and a neighbor came to check up on me, and brought it, well,
some meat. I put it into my mouth, put it another time — and some little bone came up.
“What is this bone?” I look — there’s no such bone neither in that, nor in chicken. Then
she disclosed it was vistal. But there, in vista I know, there’s no such bone. And later she
told, that it was a rabbit. So then I got ill even worse. [Kvedariskis v. (Birzai reg.,
Lithuania). Rec. 06 August 2013. App. p.[118]

2 A Lithuanian word for chicken, which is used to show, that the neighbor, who brought forbidden food
was not Old Believer, but Lithuanian.
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This idea of not knowing, what is eaten (see also #4, p.B9), of importance of nomina-
tion, appears almost in every mentioning of prohibited food (further interviewee explains

that horsemeat was mostly cooked for pigs and piglets):

(122) And in general I did not know about horsemeat, that horse, horsemeat is not allowed, not
allowed, and they slaughtered, cooked. You know, when the meat is boiled — there’s no
difference. Such a smell only tells that “oh, horsemeat, horsemeat!” But if most people
don’t know, that it was a horse — they feel no difference... You stew it and when it is
ready you put it upside down and the foam flows down. [...] clean white meat.
[Dimitriskiai v. [?] (Zarasai reg., Lithuania). Rec. 8 August 2003. App. p.[117]

The inedibility can be interpreted in many ways. In example (121}, p.[78) forbidden
food is explained as unhealthy. Other examples show that theoretically forbidden animals
can be eaten in emergency situation (also example 28, p. B2) “When hunger comes, you’d

eat both rabbit and hare”) example:

(123) Int : And is horsemeat, for example, allowed to eat?
Fem?2 : I ate horsemeat during the war.
Feml : And I ate horsemeat.
Fem?2 : And if it is young, it often happened, that wolves caught the horses and strangle
them — the young have very tasty meat. Well, those which worked already a lot, those’
meat gives more foam, of course. Even dead horses ate in hunger time. In 1942, 1943.
Feml : Everything happened.
Fem?2 : Just as in Leningrad — ate cats and everything... During the blockade. [Bekhteevo v.
(Smolensk reg., Russia). Rec. 28 July 2002. App. p.[108]

One more example from Estonia remains ambiguous, but definitely the horsemeat here

is regarded unhealthy, and is associated with hunger and death:

(124) Fem : And during the war we were sent out to a camp! To a camp, in Kurmée, where are
we there? Of course, they burned the Jews, but nobody touched us, nobody! Estonians fed
us. There [in the camp] they were giving such a stinky broth from horsemeat. As that cart
was coming to barracks, nobody ate that broth. We were afraid to eat it. We were afraid to
eat it, because all, who has eaten it, they remained there. [Metsakivi v. (Russian Kocmuna,
Tartumaa region, Estonia, Recorded 20 August 2011. Dialect archive of Slavistics dep. of
Tartu University. ]
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Conclusion

The thesis is aimed to present food prohibitions in Old Believers in Lithuania as they are
told by Old Believers themselves. I tried to show the place of these prohibitions within the
structure of rules and regulations, practiced or narrated by Old Believers and the role of
food prohibitions in the group identity, and all in all their position in the culture in general.

At one hand, this thesis was written because food prohibitions of this type (that is not
temporal, as fasting days) are rare in Christians. At the other hand, the theoretical part
of this thesis shows, at most of my attempt, that food prohibition are present, this way or
another, in all cultures, although often invisible for their representatives.

The rules in regard prohibit eating of rabbit and horse (and sometime several more
animals) and usage of blood in cooking. Whatever is the origin of these rules, in ver-
nacular culture of Old Believers they developed into rules relatively independent from
written tradition, as proves their variation in narratives: both lists of prohibited animals
and motivations of prohibitions vary.

The thesis is based on interviews, which answer mainly two questions: what is not al-
lowed to eat and why. The dialogues, within which prohibitions are narrated, are analyzed
by tracing regular associations between keywords or topics, named in answers. This, in
its turn, allows to show the inner structure of the regulation, where one prohibition, spe-
cific for Old Believers is motivated by other, non-specific, by accentuation of one certain
feature of an animal. This approach also shows outer structural ties of this groups of rules

with other prohibitions within Old Belief as a vernacular religion.
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Restimee

Minu magistritoé “Vanausuliste poolt tutvustatud toidukeelud Leedumaal” eesmérk on
tutvustada Leedu vanausuliste toidukeeldusid nii, kui vanausulised ise rddgivad. Piilidsin
ndidata toidukeeldude kohta vanausuliste koikide reeglite struktuuris ning toidukeeldude
rolli grupiidentiteedis ning nende téhtsust kultuuris iildiselt.

Valisin selle teema, kuna seda tiilipi toidukeelud (mis ei ole ajalised, nagu paastumine)
on kristlaste seas haruldased. Siiski néitab selle 10putdo teoreetiline osa, et toidukeeld on
olemas koigis kultuurides, kuigi sageli nende kultuuride esindajad pole nendest teadlikud.

Need reeglid keelavad kiiiiliku, hobuse ja monikord veel mone looma s6Omise ning
toiduvalmistamisel vere kasutamist. Soltumata nende keeldude paritolust vanausuliste
vernakulaarses kultuuris arenesid need, kirjalikust traditsioonist sdltumatuteks reegliteks.
Seda toestab reeglite varieeruvus narratiivides: varieeruvad nii keelatud loomade nimekir-
jad kui ka keeldude pohjused.

Loputdd pdhineb intervjuudel, milles on kaks peamist kiisimust: mida ei tohi siilia
ja miks. Analiilisin vestlusi, milles radgitakse keeludest, leian sageli esinevaid assotsia-
sioone (kollokatsioone) mérksonade voi teemade vahel. See omakorda voimaldab niidata,
et vanausulistele omased keelud (néiteks, kiitiliku s6dmine) on ajendatud muust, mitte-
spetsiifiliselt vanausuliste, keelust (niiteks, koera s6omine), looma iihe kindla tunnuse

rohutamisest (nditeks, kiiiilikul on kdpp nagu koeral).
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Pe3iome

Mos maructepckasi pabota Ha3biBaeTcsl «Pacckasbl 0 HIIEBBIX 3alpeTax y CTapOBEPOB
JIUTBEDY U npeaACTaBIIAICT UMCHHO TO, YTO 3a4BJICHO B HA3BAHWUU: B Hell JarTCA CO6paHHLIe
MHOI0O B ceBepHOl JlutBe (a Takke ceBepHou Ilombmie m CMOJNCHIIMHE) paccKasbl
CEJIbCKUX CTApOBEPOB O MPHHATHIX Y HAX MHUIIEBbIX 3aIpeTax.

Hackonbko MHE W3BECTHO, 3alpeThl 3TH HE BIOJHE COBMAJAIOT C MHUCHMEHHOM
Tpa,uﬂueﬁ CaMHUX CTApPOBCPOB U TAKIKEC HC IMOJTYYHUITIU JOCTATOYHOI'O0 OIIMCAaHHA B Haquoﬁ
JTUTEPAType, TAKOTO, KOTOPOE AaBajio OBl IIETbHOE MPEACTABICHUE O HUX, KaK O CUCTEME.
JlaHHast paboTa mpu3BaHa 3aroJIHUTh ATOT MPOOE.

PaGora mocTpoeHa Ha aHaJIM3e HAPPATUBOB O MHUIIEBLIX 3anpeTax. [Ipu s3ToM cymma
M3JIaraeMoT0 TPAKTYeTCs KaK BEPHAKYISIPHAs PEJIMTHS, a PAacCKasbl O 3amperax Kak
YCTOWYMBBIE TEKCTHI C BAPbUPOBAHHEM. TEKCTBI 3TH PACCMOTPEHBI KaK KOPIYC, BHYTPH
KOTOPOTO S MOTBITAICS MPOCICIUTh YCTOWYMBBIC KOJUIOKAIUU CJIOB M CIIOBOCOUYETAHMUH,

TO €CTh MX MOCTOSHHOE MOsIBJICHUE BOJIU3U JPYT OT ApyTa.
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Appendix A

Interviews on food rules and related
topics

The transcription of records is written down in morphological spelling, that is closer to
Standard Russian spelling, yet with underlining of certain dialect features, specific for the

Old Believer subdialects in Lithuania. This means that transcript:

Musc : Y HaC NapHOKOIIBITHBIC MbI MOXEM MSACO €Cb, OJHOKOIIBITH3 MbI MsCa Hi
MOXKEM €Ch

reflects pronounciation
Musc : u-'nas 'parnaks'pitneio mi- mozam ‘miess 'jes. adnaka'pitna mi-'miesA nio-
'mozam 'jes!

Such transcription is a compromise between convenience of reading and certain lin-
guistic relevantness. Usually used in Russian dialectology academic transcription, e.g.
napHakbIbITHENBG Would be hardly readable, and full standardization would defenitely
deform the picture more than any of approaches above.

The dialects of Old Believers in Lithuania have their phonetic specifics. The historical
/e/ in prestressed syllable turns into a broad [&]: nec [ lies] neca [lize'sa] and nuca [lia'sa].

The dialects, presented in these texts, are Russian rural of Smolensk region in Russia,
of Birzai and Rokiskis in Lithuania close to Latvian border, of Zarasai in Lithuania next to
Latvian and Belarusian border and of Gabowe Grady in Poland close to Lithuanian border.
All of them, being isolated from one another (even on the level of villages) still are integral
parts of the same group or entity, which can be conventionally called westen dialects of
Russian.

At the same time, dialects of Lithuania and Poland are included into what can be called
Baltic Sprachbund, and for this reason certain features of each are correlated with its im-

mediate surroundings.
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The dialect of Gabowe Grady is fully relevant to other Russian dialects on the level
of phonology, but its articulative base is correlating Polish, so soft /d/ is pronounces as
Polish /dAzL/, and correspondingly the same is for /ti/ and /s¥/. Yet the articulation reflects not
the modern state of Polish, but follows it with certain slowdown,? so pronounciation of /1/
by some Old Believer speakers does not resemble modern Polish “t”, pronounced as /w/,
that is [U], but persists as alveolar [1], which is very contrasting to the surrounding region,
which spread /w/-pronounciation not only onto Polish dialects, but also onto contemporaty

local Belarusian dialect and, historically, onto Yiddish dialects.

Int : a-'razivis koni gilia poj
Fem : 'da. 'koni ¢ilia'poj ro'zaits:a
Int  : konito...

Fem : 'moj o'teetsi xo'val ko'niej
Int : 'tak? i-ro'zajuts:o elapijo

Fem : 'da, i-ro'zalisi silia' pii

Part of these extracts from interviews was published in [Magin 2010; 2015].
The signs and conventions used in these extracts are the same as in their translations in
the thesis (see p. ) with addition of transcript with upright font in brocken brackets {( ),

which designate uncertain reading.

A.1. Bekhteevo: prayers, Nikonians, food prohibitions

Topics: Easter prayer; naming Old Believer vs Orthodoxy; list of prohibited meat
Location: Bekhteevo village (Smolensk region, Russia).

Place: N 55 46 52, E 33 58 16, Bekhteevo village, Smolenski region, Russian Federation,
Recorded: 28 July 2002.

Interviewee: woman, ~75 year old.

Commentary: The interview was ran as a part of dialectological questionnaire aimed to
gather lexis on several limited topics. The conversation started from talk on rural calendar
festivals, of which the interviewee named first Pokrov, the holiday of the Bekhteevo
village, and continued with Easter. The transcription includes mark “[stop]”, which means
that recorder was turned off.

Int : A na Ilacxy He xogmnu neTs?
Fem : Kyna?
Int : Hy no gepeBHe BOT, 110 1oMaMm.

Fem : Jla e, Bo... Korna konuaercs Ilacxa, morot npocro “Xpucroc Bockpece”.

Int

: A 410 TaMm enre 3a ciaosa?

Fem : M?

1 One also have to take into consideration, that this Old Believer community moved to this area from War-
saw region soon after 1863, that is relatively recently from liguistic point of view: “Our Old Believers
came from Pilczyn [...] that is over Warsaw [...] we were called warszawiaki.”
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Int : A dro Tam 3a ciosa?

Fem : Cnos BbI HE CabIIIaNH, 1a?

Int : Hy, BoT kpome “XpucTOC BOCKpece” TaM e €CTh €Ille KaKhue-To cjioBa?

Fem : E-ects. Hy mTo X, BBl Tak naxke He 3HaeTe? A, BUIb, Bbl, MOJIOJIEKb!

Int :Mo...

Fem : “Xpucroc Bockpece. M3 MépTBhIX. CMEPTHIO CME... HA CMEPTh HACTYIH U [ends with
very quiet voice:] pOBHBIM Tp00 JapoBaB” — TaKue CJIOBA.

Int : A-a! Takue cioBa s 3HaKw.

Int2 :Yrto-TO M-M... MOIUTBA, 1a?

Fem : /la, Hy, 3TO TaK MOIOT, NOIOT.

Int2 : Hy, noustHo. [TotoMy 4TO ecTh MeCHS (TpaJWIMOHHAs), & €CTh MOJHUTBBL. BOT Ham
HWHTEPECHO, YTO Y BacC TaM.

Fem : He, Hy 3TO % He MeCH:, 3TO K LIEPKOBHAA. ..

Int : Monutsa.

Fem : ...3TO MonutBa.

Int2 : Vry.

Int : Takoe MBI cIBITIANH, JTA.

Fem : He capimanu BeI?

Int : Capimanu taxoe.

Fem , with a small laughter: Hy nak a mro > Tajapl cripammbaere?

Int : Hy 4  He 3HaJ, 4TO UMEHHO 3Ty Yy Bac I0...

Fem : He-ne-He, BoT a... u n{pyras), 3T camoe: “XpHCTOC BOCKPECE U3b MEPTBBIX CMEPTHIO
HA CMepTh HACTym# (pyOHBI) )KHBOT HapoBa”. A TO ecTh emg: “XpUCTOC BOCKpECe H3b
MEPTBBIX, CbMEPTHIO CbMEPTH NOIIPay U POBHBIM KUBOT J1apoBa’ — TakK BO.

Int : V¥Yry, 1 BOT Takyto 3Halo.

Fem : [la, aT0 Takoe. 3TO HUKOHUAHCKOE, a 3TO IITO IIEPBOE — ITO CTAPOOOPSAUECKOE.

Int : A-a! Bor B ueMm neno. Ara. [pause] Y Bac u Tak, 1 Tak nowr, aa? Wnu 310 y Bac Kto
HUKOHHUAHE, JIaK TakK MOIOT, a CTa...

Fem : Hy... y Hac B OCHOBHOM 3/1€Ch CTapOOOPSIIIIBI.

Int : Hda?
Fem : Taxk mo Gombie moioT Tak. “CbMepbTbIO Ha CbMEPHTh HACTYIH .
Int : “CmepThio Ha cMepTh HACTYNH ... A sl BOT CIBIIIAJI-TO, YTO y Bac LIEPKOBb-TO BPOAE

ObL1a IpaBociaBHAas 371€Ch, 1a?

Fem : Hy, npaBocnaBHOE 3TO U €CTh CTApOOOPSTUECKOE.

Int2 |, quietly giggles: [pause]

Int : A-a! [pause] S nyman, y BAC HUKOHUAHCKasl LIEPKOBb CTOsLJIA.

Fem : Hy y Hac HUKOHMaHCKa ToXe ObLIa.

Int : JIBe uepkBu ObLIO B IepeBHE?

Fem : Jla-a.

Int : U takas, u Takas?...

Fem : VY Hac Beap 3TOT, y Hac B JepeBHE HUKOHMAHCKa ObuIa, a mogaisbiue BoT, [ToTécoBo
TaMm, MOJKUIOMETPA, — TaM CTapooOpsiIIecKkas. A TO BOT paHbIIIe K ObUIO, a BOT IOMHIO,
3HAUUT, y HAC TaK: 37€Ch KUPIHYHaa OblIa — HUKOHHMSA. .. HIKOHHAHCKAs, a TaM — Jepe-
BSIHHAa. A paHblie, hoBopuiin, MOYTH B KaX101 AepeBHE Oblia IEpbKOBb. A Kakasi, BOT HE
3Hato, rie. Hy, B ocHOBHOM, OoJbIlie 3/1eCh cTapooOpsaueckux nepksei Obl10. Bot B 'aB-
puioBe TaM Oblia UEphKOB, B LIlaHmun Tam ObLa 1IepbKOB, cTapoodpsaueckas. B Jlimnke
cTapooOpsiiueckas Oblia HEpbKOB. A HUKOHHAHCKas 3/1eCh BOT. B BoliHy €€ HeMIbl oj-
pBIBaIU, HY 3Ty LIEPHKOBb.
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Int : Vry.

Fem : ...l ne mormm nmomopsartk. [pause] BoT. A Hac 3aroHsuu Tyna, Ha [pause] KoHeIL Jie-
peBHH, YTOOHI [pause] HEe TOTUOINH.

Int : A BbI HOMHUTE OKKYTAIHIO?

Fem : A?

Int : A BbI MIOMHUTE OKKyMaIHIO?

Fem : lllTo BB roBOpHTE?

Int : Ber okkynanuto nomaute? HemieB?

Fem : Hy kak xe.

Int : A BBI 31ech ObUTH TOTHA?

Fem : la-a. [pause] boun. Iepexuan Mel. ITnen. (B BoiiHy x oHM) 31echk qoiro Osutd. Tak
mTO... [pause]

Int : A xak xe Tak, 0ojbllie B I€PEBHE CTAPOOPSIILIEB UMEHHO, a [IEpKOBb HUKOHMAHCKasA?

Fem : Hy a kpyrom e nepesus, u (B) SIiuku(He) 1epKoBb ObLIA. . .

Int : [da?

Fem : (B) Sluuku HeT. PsaoM, MONKAIOMETPA, TaM.

Int : SwukuHO s 3HAIO, MBI IPOXOAMIIH, HO €€ YK€ TaM HET, JEPEBHU-TO.

Fem : fluukune He ObLIA, TAM CBSIITYEHHUK JKHII. ..

Int : Al

Fem : A momwics on B [Totécoge. [TorécoBo neperns. Hy, pa3 Boi ¢ 111an0anos nud. ..

Int : [a?

Fem : ...to BBI €€ He mpoxonunu. [stop] Hy Bockpecenckas? Bpone Bockpecenckas. A mo-
TOM yke AHJIpeeBcKa, a motom yxe [leTrpoBckaa. [stop]

Int  : MsI TyT cabimany, BoT [indec] Ham OOBSICHSII, BOAUTEIb, YTO BOT... KAKOE MSICO MOX-
HO €CTbh, a KAKO€ HEJIbS.

Fem : Hy, 310 KOHemHoO, pa3Huiia. Cobaky * He OyHuIlb eCTh?

Int : Hy, cobaky noHsTHO.

Fem : Hy, komky Toe x He Oyzenb ecTb?

Int : Hy Komky To’e Kak-TO CBOIO...

Fem : Hy u ka... ¥ KOHUHY HENbB34.

Int : A moyemy KOHUHY Henb3s?

Fem : Hy n... Hy Kak, HEIPUHATO.

Int : Hy, Tatapsl xe ensat?

Fem : Hy tarapsl, y Tatap OpHHATO, a y Hac HET.

Int : VYry. A emie uro Henb3s?

Fem : Hy u3 m1... u3 msca? Koro?

Int : /la-nma-na.

Fem : Hy koro. Kro Tyt y Hac (e)1e ecth BOT Koro Henb3s. Hy (B)ot: cobaka, KoIka. ..

Int :Hya...

Fem : ...nmomanp sta. Hy.

Int : A BOT CBUHUHY MOXHO?

Fem : CBunuHy... BOT, y KOr0 3TO, — y MYCYyJIbMaH, OHU HE €JAT, MyCyJibMaHe?

Int :H-ger, HE emdT.

Fem : Hy BoT. A MBI e1uM.

Int : MoxHo, ma?

Fem : MoxHo.

Int : Ara. A BoT u3... Hy, s Tak noHrMaro, 4T0 — roBsAUHY, TOHSATHO, YTO MOXKHO, /127

Fem :M?
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Int : I'oBaguHy XKe, ICHOE J€JI0, MOXKHO?

Fem : Hy a kak xe. [oBsinuna nuab... aua... Takas, Oojee 1uarndeckas msca.

Int : Hy na. Ko3a, oBiia — T0k€ MOXHO?

Fem : Konemno.

Int : A BOT U3 JIECHOTO 3BEpS YTO MOXKHO?

Fem : W13 necHoro 3Beps s HE 3HAI0, HO BOT, TOXKE, TUKYIO0 CBUHBIO, HABEPHO, MOXHO. J(1Kas
CBUHBSL.

Int2 : A mensens?

Fem : MenBens — HeT.

Int : Henb3s Mmensexaruny?

Fem : Her-net, Mmensens Het. Bot. He ensr. [1o kpaiineit mepe...

Int : A nouemy?

Fem : ...3a0uBany, Ho... 51 He 3Ha, HaBepHO, Henb3s. Hy, oneHst (Tam) yOHBAOT, MOXHO.

Int2 : A xponukoB, 3aiieB?

Fem : KponukoB-3aiilieB Henb3s. [loToMy 4TO y HUX, 3TOH, JIallbl KaK y KOTa.

Int :A!

Fem : B o6miem, Tak BOT, 110 3aKOHY, 0 TUCAHHOMY ...

Int : Vry.

Fem : ...3Ha4uT, ecTh 3BEpeil T€X MOXKHO, Y KOO pa3ABOEHHOE KOMBITO. BOT y Jomaau ko-
IIBIT HePa3ABOEHHBIN. 3HAUUT, €CTh HEIb3s. BOT Tak BOT.

Int :Tak. Y KOopOoBbI pa3BIBOCHHBIE.

Fem :V xopoBbl pa3aBOEHHBIN, y OBELl pa3IBOEHHBIN, Y CbBUHBH Pa3BOEHHBIMN.

Int : a.

Fem : Bor, Tak.

Int2 : A U3 OTHUIl KOTO MOXKHO?

Fem : W3 nrun, nomaiHyo nruiy, Tak?

Int :Hy na.

Fem : A mortowm, s He 3HaI0 — MOKHO JIM 3TUX CaMbIX, BOT. CTpayc TaM, WIH KTO.

Int :Her, a BOT U3 TOro, 4TO 3/1€Ch BOOUTCSA. Y TKH?

Fem : Hy nukue yTku MmoxHO.

Int : Kakyto emie ntuiy 66101? Tetepes.

Fem : Hy tetepeB HaBEpHO Hb... TETEPEB H... S HE 3HAI0 — TETEPEB MOKHO WJIU HEJIb3S.

Int : A moyemy yTOK MOXHO?

Fem : M?

Int : A moueMy yTOK MOXXHO?

Fem : YTok? Hy noromy 1mto — yTKH 3 JOMalIHUE €lllb, U TEX U T€ MOXKHO.

Int : A-a. A BOT BBl TOBOPHTE, YTO 3TO 10 MHCAHHOMY, 1a? A 3TO BCE I/i€ HAaIlMCaHO?

Fem : A BoT ectb kuuru takue — bubnusi, 1omMycTUM, — 1 TaM HAIMKMCAaHO, IIITO MOXKHO €CTh,
a IITO HEeJb3S.

Int , smiles: BooOiie Mmp1 bubnuto ynrann!

Fem : Her, s He unTasia, HO 3TO MOU XO35IMH YUTAET, APYrOW pa3 rOBOPIO: NOYNUTAN BCIYX.
MHe HeKkorga 4ynuTaTh.

Int :A-a.

Fem : Tak mTo Tam BOT — IITO MOXHO, IITO HENb34. M mpHU3HAaKu Kakue — IITO HEJb3S.
JomycTuM, BOT ®KHUBOTHOE Pa3IBOEHHOE KOMbITO. ITO MOXkHO. HeT? BoT somanp He noj-
XOIUT. XOTs, Ka3aJ0Ch OblI, JIOIIaAb YHIIE, YeM CBUHBS.

Int : Hy, Bpone aa tak npsmo.

Fem : [la-a. (B cMbIciie) €CT YHCTO, ¥ caMa YucTast. A CbBHHbBS K€ — CBHHBSI OHA M €CTh CBH-
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Int

HbsA? Hy kakas, mpasna, CBUHbA. Jlpyrast cBUHbs O4€Hb aKypaTHaa. [la-a, oHa He JspKeT
HHU B IPsI3b HUKYya. A Apyrasi CbBHHbBS (nie3eT) [gigles] Kak CBHHBH.
: A BOT O€JIOK, JIOITyCTHUM, MOXHO €CTh?

Fem : Yrto?

Int

: Bénok MOXKHO eCcTh?

Fem : He 3naro.

Int

: A'y Bac My’ Ha OXOTY He XOMJI HUKOrja? He ObL1?

Fem : He 6su1. He xomun. He mro0utens. DTo Ha JTIOOUTENS Hajgo, a OH. Hu B Aroapl, HU B

Int

rpuObl — 3TOTO HE yBiIEKaycs. Pa3 momén B KIFOBKY: ¢ OTHUM, IPYTH MPOTOBOPUI — H
KPYXKKY KIFOKBBI TOJIBKO Hacobupait. [laughs] Tak 4To OH C BAMHU TO... 3TO, C 3TO... IIOTO-
BOPHJI OBI.

: A MBI, €CJIH MOXKHO, TIOTIO3KE €IS 3aiaeM.

Fem : He, mo3xe HaBepHO n1oiro ero He OyaeT. Ecnu Tonbpko 3aBTpa.

Int

: M-m.

Fem HOTOMy 110 OHHU IT0€XaJIM Ha CCHO TaM, CCHO...

Int

: [la, MBI HX BCTpPETHUIIN.

Fem : Hy Bot. Tak mro. A moTom, Tak e HEMHOXKO. .. POHIOT?
Int2 : Vry.
Fem : Hano mTo6 emy oTOMaronapuTh JTrOICH.

Int

: Yry.

Fem : ITosTOoMy ceromHsi, CeroiHss BO3MOKHOCTH He OyaeT. Tam JenaroT, eciid mTo-To CIop-

Int

TUJIOCH e1ie. BOT. A moTom, rOBOpPUT, HaJ10 TOCUIETD.
: Hy na, na.

Fem : A mocne kak mocuaeTh, Tajaa yxe...

A.2. Bekhteevo: Nikonians, wolf, Muslims, hunger

Topics: Forbidden food, inedible animals, Orthodoxy and Old Belief.

Interviewees: Two women, an Old Believer and an Orthodox in their 80s and a man.
Place: N 55 46 52, E 33 58 16, Bekhteevo village (Smolenski region, Russian Federation).
In Russian: gepeBus béxreeBo (IPA: ['biextiiova]), CeruéBckmii paiion, CMoseHCKas 00-
J1acTh, PO.

Date: 28 July 2002.

Description: the interview was ran as a part of dialectological inquiry (themes: forest,
animals, mushrooms, meteorology). Two main speakers (Fem1 and Fem?2) are friends and
neighboughs in the same village Békhteevo, yet difference in their dialect affiliation is
clearly heard: Fem1 speaks with many southern features, as in grammar, so in phonetics,
which both are close to that of Belarus dialects (interrogative particle “umi”; /I/ and /v/ are
pronounced as [w], pre-stressed /e/ as [’a]: [lia'st] ‘forests’; full reflexive verbal endings),
Fem?2 speaks differently, rather close to Briansk dialects. These bind of features can
highlight their origin.

Fem1: IlpectonbHbiii? A ¥ kaxmoii nepesHe cBoit. 3nech [TokpoOy BOT.

Int

: A 4TO, BBl BMECTE Mpa3HOBAJIN, U HUKOHHAHE, U CTAPOOOPSIALIbI?

Feml: Vce, yce.

Int

: To ecTb He OBUIO pa3HUILIBI HUKAKO?

Feml1: Het pa3uuiipl.
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Int : W npasnHoBanu BmecTe?

Feml1 : [Takpoy-néHs.

Int : VYry. A xak Tak HOJXy4HJIOCh BOOOIIE, YTO JIEPEBHs BOT MOJIOBUHA CTApOOOPSALbI, a
MOJIOBUHA HUKOHHAHE?

Feml: Jla He, TyTa mMaso... npaBoCIaBHBIX, Oonblie ctapoodpsanes. A y Kirounkax — tam
YK€ TIPaBOCIIaBHBIE.

Fem?2: Yro Tbl roBopuiib? Y Hac 3... 00JbIlIe MPaBOCIaBHBIX.

Feml: /la uyto TbI MHE...

Fem?2: /la koHeuHO.

Feml: A, Hy XTO TyT nIpaBociaBHbIE?

Fem2: Hy.

Feml: Hy xto, ckaxxu?

Fem2: Bosnbe.

Feml: Hy Bor 1.

Fem2: Hy u yto?

Fem1: Jlanpmie uau crona mo 3Toit ynuie — XTo TyT IpaBociayHbIii? Bee ctapoBepsl. [pause]

Fem?2: [Tamxa.

Feml: A Ilamka Hu Oory cbBeuka, HU 4€pTy Kouepra. [all laugh] OH caMm He 3HAeT, KaKoi OH
Bephl. Jla il MBI Takue, BOT CKOJIbKO 3HaeM. Ho uncnumcs Tak nmpaBociayHbIe.

Fem?2: Bcé payno, Hcyc Xpucroc ogus.

Int : To ectb He ObLIO, B 001IIEM, CTIOPOB HUKAKUX?

Feml: Jla ny.

Fem?2: He, HammmoT 3Toro He.

Int : Ho uepkoBb-TO CTOsIa HUKOHHAHCKasl, 51 TaK TIOHUMAIO, B IEpEBHE, Koraa Oblia 1ep-
KOBb 371€Ch?

Feml: Hy ato Huxon, korna pasnensii 3TUX, CTapoOBEPOY U MPABOCIIAYHBIX.

Fem?2: Hy 970 % OBIJI0 yKe CKOJIBKO JIeT ToMy Ha3ad. Hy BoT onu (i) momwm 3a stum Huxo-
HOM, 3a CTapay... CTapooOpsaubl. 3a Aro Bepord. A 4eM OHa OTIUYAETCS, CBIHOK, — MBI
He 3HaeM. Sl uctoputo 3Ty He u3ydana, Hu bubnuto, Hu 9aBo. [IpounTars MOTY T0... Clla-
BSHCKH.

Int : Moxere, na? A oTkyzna 3Haere?

Fem2: A tak xak-to. [len 3nan, ynran xopoiuno. Pa3 3amén k HoBuunxu nen mMoii.

Feml: Vry.

Fem2: V341 y Hell 3TOT, Kak OH Ha3bIBaeTcA?. ..

Feml: KanyH.

Fem2: KanyH 3TOT 11 IITO TaM, KaKk Ha4ajl 4ATaTh, OHA “‘a-a! Te0st )k MOXKHO TOIIOM MOCTa-
BuTh!” [laugh together] Bor, Hy BOT, a €]l CTaHOBUJICS O MOTIOM — TOJIy4aj Obl IEHBIH.

Fem1 : ITombI-TO TOXE HE MOTy4a-at0T AEHBI'H. DTO CeYac 3TO TOCYAAPCTBO TUIATUT CKOIBKO-
TO. A TO HE IUIaTUJIN 3a BCE 3TO [indec].

Fem?2: Hy uto Tebe emé chiHOK? MBI TYT HE 0COOCHHO CTapbl. XOTh U CTAPHI, IO BOCEMbBICCST
roIoy, HO MbI TaK-TO yKe... ’KUBEM 3a0[JHO yC€ — U CTApPOBEPHI, U IPABOCIABHBIE.

Fem1: U e ccopumes.

Int : Hy u xopomo.

Feml: He ccopumcs. |...]

Feml : {loxxau... 1 B MockBe nokau qaxe ObLIN 3aJIMBaJIA. A y HAC BOT Y€BO-TO HETY [indec]

Fem?2: I1noxo monaumcs.

Feml: ...U yxe nayHo-1ayHo HeTy.

Fem?2: [1n0x0 MmonmuMmcs.
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Fem1: Momnutecss — X0Tb 7100 pasbeiite, Bcé (paBHO) [indec] Ha Hamiem He OyneTs. [indec]
[pause]

Fem1: Hy BoT, BC€ neperoBopuiu.

Fem2: Jla roBopuUTh MOXKHO €III€ U HOUb €III€, U JICHb. [pause]

Int : A BOT CKakuTe, HaM TYT OOBSICHSITH, KAKO€ MACO MOXHO €CTh, a KAKO€ HeJb3s — Ka-
KHX KUBOTHBIX MOXKHO, KAKUX HEJb3.

Feml1: /la ycex MOXKHO )KHUBOTHBIX. EClI OHO 310pOBOE.

Int : Her, Ham BOT rOBOpHIIN, YTO JAOIYCTHUM. ..

Fem1 : Bonka Henb3st HUCHTh.

Fem2: A, Hy /1a, BOT 9TO BOJNYBIO (MSICY) HEJb3sI HHCh.

Fem1: Bonubto Henb3sl.

Fem?2: Jlucy.

Feml: JTuca. Tak... (Hp03) A, MenBens.

Musc, indec:

Feml: A? Mengens ensat? [indec]

Fem?2, indec: (sxup) TOISTS.

Fem2: Hy, 310 He Kaxplii OyIeT ech, a... Jlocel 310 xk ... ssmomae. CrsiioMoe. A JI0Ch, U4TO
KopOBa €H, MICO.

Feml: f kymana.

Fem2: Ara, s Toxe ena. B Boliny.

Feml: f tyT yxe, B BexreeB(0).

Fem?2: Hy Bo BcsikoM citydae Jiydiie, 4eM Kak mac koiabacy npoxa(ayt). OHa u MSICOM He Hax-
HET, ¥ HE3HaMO 4TO TaM. MHe 710 TOTO BOT ONPOTHUBETIO — KaKyl0 HE BO3bMY, KomuéHas?
[stop]

Feml: A kak BoT 3Ta BapéHas...

Fem?2: Bapénas BoT Takas BOT TosicTasd. TaMm Toxke %k, U y Bac Tak IIPOAAIOT.

Int : Koneuno.

Fem?2: Hy ona >x HuueM He naxserb. Tam Kaia ji, Kpaxmai i Tam Haout. Cost 11 Kakas, He
3HAIO.

Feml, laughs:

Feml1: Oii... a ecnu cTaHenb NOAKApUIIbL — OHA JIETAETCS pbIXJias. Y KOro 3TO s TaK Kyllla-
na? [stop] Creuibre BUHUTPET, caiar BOT... [stop]

Int : A BOT 3alfyaTHHy MOXKHO, HalIpUMeEp, €CTh?

Feml1: 3aiiuatuny? Ensr.

Fem2: 3a... fl... na, na anyt.

Feml: Exate.

Int : A xponp4aTUHY TOXE €IAT?

Fem2: Jla-a. Kponuka? [la.

Int : A Bosika mouemMy Hemb3s1?

Feml : Bonka?

Fem?2: [loromy 4T0O OH COOQYMHOM. . .

Feml1: Jla. Kto ero 3Haer, 4ero Hemb3sl.

Musc : [ToroMy 4TO OH aJaIBIO TUTAETCS.

Feml: A?

Musc : [Taganbro nuraercs.

Feml: [a. [a, magansio.

Int : Ho cBMHMHY K€ MOXHO €CTb?

Fem?2: MoxHo.
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Fem]1: CoBununy?

Int : Ona ke TO ke, Tak, 4TO MOMAJIO €CT.

Fem2: Jla. A — He-e-¢. ChbBHHHHA HE YTO OIAJIO €ChT.

Feml : Kapro... kapromky ecbT. KomOukopma ecr.

Fem?2: Monouxko naor...

Feml : TpaBy! Kpanuyky. He! ITyctu-ka b1 €€ ¥ HayOC, OHa U PBITCS HE CTAHET.

Fem?2: He 3Har0, kak (pasbiie)... KaqoM KOpMUIH, HO KOHCKHM.

Fem] : Koncknwm, na.

Fem2: Mox enar oHH, CbBUHBH.

[...41:40-42:20: en interesting story how to feed pigs with moss]

Feml : Pa3 y AHaperoc moexajiu Mbl 3a TIOPOCSTAMH. .. MOXOM. | ... ]

Feml: Hy a yeBo, ecTb HalluM Takue, 4TO U HE €T CbBUHUHY. BOT Ta/pkuky, y360€ku paz-
HbIE. A, TYT y HAaC *KUBET OIMH TaXJUK. S pa3 HAKOpMHUJIa €Tr0 XOJO/IIOM, CbBUHBIM, a OH
HazaBTpa (roBopwur): «baba JIuza! ecbTh 1 y Tebs eurdo tako3?» [everybody laughs] 51
roBopto «He, ChIHOK, OOMbIIIE HETY.

Musc : (Hp30) HaBepHO CheIl U HE TOHSLII.

Feml : A-a, cwen u He moHsu1. Be€ oHu Teneps enst. A ¥ BoiiHy s Obuia ¥ Caparoy, Hy Tyaa Mo
Bomnrorpan (3)BakyupoBanuch, 1 TaM kazaxu. Kasaxu stu. Bot s ogHa ka3amniky HakopbMu-
Jla — 4eM TaM, He 3Halo, HO co ChbBUHUHOM enu. He Tak 4yT06 onHo Maco. [Totom Ha MeHs
SI3BIK-TO IUIETTHYTHIN, 5 B3siTa a U ¢(Kasana): «3uHa, st TOBOPY, ThI K €Jla CBUHHUTY-TO, 5
Te naBana». Tak e€ BeipBaso ycio! He morna. «Jlydmie 6 Tol MHe He ToBOpUIIay. [indec]
«ecnu O 5 3HaNa, 4To y Tebe TaKast HaTypa, st O TOro HE CKa3ayiay.

Fem?2: Hexoropsie % K03b€ MOJIOKO-TO HE SYT.

Feml: Jla, u ko3be Mosioko. U st He Oymy, Oyay OJsBATH OT HEro, HET. A TPHUBBIKHEIIIb, TaK
OyZelb eCTh, Kak He OyJIeT KOPOBBETO.

Int : A KOHUHY, AOIIyCTUM, MOXHO €CTh?

Fem?2: Konuny s ena yy BOWHY.

Feml: Hy u s ena xoHuRY.

Fem2: U ecbnu MosOIeHBbKH, TaM ObIBajia YacTO BOYKHU 3arOHSIOTHh 3THX KOHEH M y/IaBlIMBa-
I0Th — MOJIOJICHBKH JIaK Ja)Ke O4YeHb YKycHOe Msico. Hy, KOTophl yko yObIy y padote —
TOT, KOHEYHO, IEHUTCs Ooble. Jlaxke U TOXIIBIX HOAOUPAIH U €U ¥ TOJI0I-TO. DTO COPOK
BTOpOi1, COPOK TPETHUH. ..

Fem1 : Besako npuxoaunocs.

Fem?2: Kak u ¥ Jlenunrpane — u Kolllek 1oenu, 1 Bcero... B Gnokany.

A.3. DimitriSkai: alien food, Jews

Recorded: Dimitriskai (Zarasai reg., Lithuania). August 2003.
Interviewee: 1921 y. b., “atheist” by her definition.

Fem : Mama mos, Tak emie oOH4 KaKk-To, HO Oalymika Obuta Takas — oii! CrapiHHAs Takas.
[Toéxana s B 3apacaii, nOMHIO, Kyniia Oyimouky. [Ipussizna, s eit rpe: «J0deHbka, Thl OT
KO0 Kynujia 3Ty OyJa0uky?» A s 93CTHas, sl He MOIJIa COBPATH. S M Iac Tak — 51 He MOT'Y
coBpartk. S roBpro: «baly1ika, st He 3HA0, OT KOTO Kymia». « MOXKET 1 He OT PYCCKHX?»
«Mobxer u He oT pycckux». «Oii, 10ueHbKa, BEIKUHB ThI 3Ty OYIKY». «5 Hs Oymy WHACTB,
9TO X IpsAHOY». byny s BeikiabpBarh! S 3amnia 3a yroi u chénal

Int : A nmouemy? Henb3st Obuo?..

Fem : Hy xoné-emno! 11IT0-13 BBI! 3aiiA€T Apyras HAIMOHAIBHOCTh — HAJ0 OBUIO KIISTHKY
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nOMBITh. [ psairHO Obw10. Eciu yamky tam, 3ai€T KakOW HALMHN... Y HAC 3aXOJM]I TaKOH
SIBPEH, €3TUIT C HTOM, ¢ MOIBOMION, HOUaBAL. Tak OH YHAET, Tak MBI IOTOM C TPSITIKOH BCE
3Ta — TJIe OH CIIAJ U ABEPUHBI ATY PYUYKY — BCE JOJDKHBI BEIMBITh, — 3TO K TPSIIHO, KaK
xe! Hy Mama Haia Oblia ToCcTeNpUUMHAs, OHA TPUHUMATA. [Ipuéner YsmoBEK — BO3HI
TOBaphI Ha Tsuiere. Hy, nepeHouyeT, mocTenum My Ha CKaMEHKax, MOAYIIKY AaJUM TaM,
TakKe MoJbThl BHU3 ocTénuM. OH OTAEIBHO Bapill Uai, Bapi cebe kamty. [oitric ¢ cBo-
€ YalIKy — OH C HAIIeH NOCYIbI He €1, eMy rpsAHO Obuto. EBpéiiunk, TakOW XOpOIIuii
Y3JI0BEUEK, TIepeHouyeT y Hac. Ho mocie 3Toro Hao ObUIO BCE BBEIMBITH, IITOOBI <HP30>
— 0a0yika ObLIa OUYEHb PEerHInO3HAas.

Int : A xnsiHKA 3TO YTO Takoe?

Fem : Hy, 3To nBepiiHa rje 3aKpbIBAIach, Takas BOT, KaK y HAC IIaC IO YJIUIbI BBIXOIUIIb
TaK, TaK TaM TaKas MIAC YK CTApUHHASA €CTh. Sl BaM IMOKaxy.

A.4. KartaSovka: funerals, beard, food, pagan cup

Place: KartaSovka (Lithuanian name of the village is not known), Zarasai reg. Lithuania.
Interviewee: native to this village, 1938 y. b. Recorded: 25 August 2003.

Int : A ogeBanu BO 4YTO MOKOWHUKA OOBIYHO?

Musc: O0bIYHO ofeBaiiM HIKHee Oenbé TONBKO M KocTioM. U casan. Kak u mac. U casan
Tenepb, U KOCTIOM. PaHbllle, Kak OBbLIIM COBETCKHE BPEMEHa, TO ofieBasid KocTioM. U ¢ my-
3BIKOM XOPOHMIIK. A IIaC TIOTI 3TO HE pa3psliact, (y HAC) I[ac TPUIIATh-COPOK JIET, HY, 38
COPOK, a YK€ MATHIECSAT JeT — JOJKEH ¢ 00pomoit ObITh. A Tak o 6e3 6OPOIBI XOpo-
HUTD HA OyJIeT.

Int :O xak.

Musc : A paHbllie, B CTapHUHY, IBaALATh MATh JIET TaM, KaK >KEHUTCS — €CJIH MOJIoJ0i 6e3 60-
pOZBI, ¥ OH HE UMEET MpaBa KaHUThCs. bopona nomkHa ObITh. YiKe HIIIUTAETCS HACTOSIII-
IUH MyIIIIKAHA. A 3...110ac BOT 3TO, MHE BOT IIE€CThAeCT mectoil. I Moit 6par cobupaics
cTapie MeHs JBa rofa. [[pancs — He Hocui, He Trooui 6opoay. Beé paBHO mom 3acTaBui.
Bcé paBHo mac BoH Hocut [indec]. Hy Bon onu crapue Hac. Ho ycbl He HocuM. Ho mon
€H yKe CKOJIbKO pa3 mpeaynpsaau. [indec] 91o ObICTpo. BrICTPO — 60pOaY OTpacTUTh. Y
MeHS BOT coce (BbI MPOXOAMIN MUMO BOT TaM T€X COCeJleil), OH CTapIlie Ha MATH JIET Me-
Hs ObL1. U €H O0opoay HEe HOCHIL. A 3a KAaKUX-TO OH YeThIpe Mecsia... Moxe, u He Oyze(T)
YeThIpe, MOXKE, TPU KaKUX-HUOYIb Mecslia — Yy Hero Takas 00poja BeIpocial — Kak OH
3aboren. 3abonen, y Hero pak. U (BOH eMy) pak 3a 1Ba Mecsia, HABEpHO, U... A OH HE €7,
HE T, a BcE OOpOJIA Ha X0y BBIpOCIIa — BOT Takasi BOT. [indec] mpUIIEN — HE TIOBEPHIL.
He moBepwut, uto Takas 6opoauima. bopona mepsia cMEPThIO OBICTPO BBIPOCTET.

Int : Tak a 4TO, ¥ paHbIlle BOT HE XOPOHUIIHN Oe3 OOpOoIBI?

Musc : M-m, 6e3 00pofBl, €Thl TONBKH... BO, €CIIA HE CIy4aliHO BOWJIH, BOWIH MOJIOZOTO,
MOJIOOTO. [indec] B Tpuamare, B TpUALATH TATH JIET y SIBO JODKHA OOpONIA ObLIa OBITH.
A eciay OH MOJIO... MOJIO)KE — B aBapHIo MoMaj TaM WU MiajieHel nomeEp, B oluiem,
HIKOJIBHBIN BO3pacT — y Takoro oTKyzaa 6opoxa?

Int : A paHble BpeMeHU MOXXHO ObLIO 60pOIy OTHYCKaTh?

Musc : KonemHo.

Int : B gBagmars Tam JieT XOIUTh ¢ 6OPOI0ii?

Musc : Koneuno. bopona emy He memaer. Her. Bopony He 1o rogam MOTUT OTIYCTHTH. B
cTapuHy O6opoja B Moje Oblia. B Mozae 6opoaa Obita. C 00pomoit y:ke — HACTOSIIIINN
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napenb. MymmmHa. bopony Hocut. M éH nomKeH B LIEPKBY XOOHTh, B MoJienbHy. C 60-
ponoii. Bor tak. be3 Goponpl, BOT Kak miac, oH HHKyAa [indec] cembaecsat BoceM(b). ..
mecTthaecaT BoceM(b)? Tpuanars TpeTbero. ..

Int : Ecnu Tpuanare Tpethero, To emy 70 TOIKHO OBITS.

Musc : [la, cembaecsat. U on emte 6e3 6opoasl. [Tom siBo Haka3biBaeT. Kak oH npuaér Ha ucmo-
Be/Ib, TaK OH YXke cpasy [indec] Oonbioe. |...]

Musc : A, Hy, HaPSAMEPH?, Y HAC U JOMIA b U IIIIAC HUKTO Hs €CT. TOK? KOMBITHAS, TOSI HAILI-
mast [?]E KOIIBITHASI, KOTOPasi, HATPUMEP, OBEYKA, TaM ITO — PACKOJIOTHIN KOTIBIT, PAcKO-
JIOTBIH. ..

Int : U1 Takux Henb3a?

Musc : A 313, KpyIiIde KONBITOIIHEeE HUKTO Hs HHCT, y HAC HU SAYT.

Int : A, kpyrmoe Henb3sl.

Musc : [la. A 3TH BOT, HAIpUMeED, OBE... OBIIA — PACKOJIOTHIH, MOPOCEHOK PACKOIOTHIH, TaM,
KopOBa PackONOTHIL. BoT. dti MOKHO écTb. Hy, a, HapuMepHO, Ta JIOWanb HUKTO Hs
iict. Tatapsl 3Ta MOTYT WUCTD. [indec]

Int : A TaMm KpOIUKH-3aiIbI?] )

Musc : 3aip1, KpOIUKU TOXE HEe sanM. OHH POXKIAOTCA CIISIIEIC.

Int : Hy nyto?

Musc : A Het. Cnisanoe, cismple y Hac He saytca. [ac sayT, Ho paHbIIe He EJIH.

Int : ITouemy?

Musc : [ToTomy 1110 OH pokaaeTca cismnoit! D1o kak KOT Cisinon pokaaeTca, codaka poxIaeT-
ca csnast, wens [indec]. dta He TOXOIHT.

Int : A BOT MenBexaTuHY, AOMYCTUM, MOXKHO?

Musc: (MenBexaruny?) V Hac OHI (He BOISTCS)

Int : A BOJKH-TO BOOWJINCE?

Musc : Hy, nak BOAWIUCE. ITaK MOKHO... TO CAMO IITO MEABEMD, TO COOAKA, TO BOIK — TO
camo. Mu co6aky, uiau MSIBENS, UK BOJIKA. A 3as1l, HATPUMED, KPOIUK — OHH OITFKE,
HO OHH TOXKE — CIIATIbIC poxkaaroTca u [indec]. Hy, csicl syt BcE moapsin. [indec] lTo
TIOTIAJIO: ¥ KOHUHY €[TYT.

Int : A nTumy mo0yr0 MOXHO OBLIO €CTh?

Musc : [ITiny? JlroOyro. Hy, koHénHo, Tam O0TsSHA HE €K, HU BOPOHY Hs €1U, HE 3Ta, a J0-
MAIITHIOKO NITHILY BCIO €JIH.

Int  : A u3 qukux?

Musc : A U3 TUKHX TOKO yTKa U, TaM, Kapararka. 1 3TOT, Kak ero, TETepeB. ITH yKe KypHH. ..
K KypsIM OJIVXKe, JTOMAIITHHM.

Int : A nocs tam, JonmycTum, eiau?

Musc : [Touemy? Jlocs, k03114, MOPOCEHKOB ke MOXKHO TUKHX €CTh. KTo moaxoauT Onmxe K 10-
mamHuM. Bopona mimsitaetca, BOpoH y Hac [indec] — namiy sayT. [indec] Hy, a miiac,
TOBODAT, ¥ BOPOH saAT. U BOopOH, u B (enyT). [...]

Int : A BOT rOBOPAT, UTO y CTAPOBEPOB TaKasi TPAJAULMS €CTh, YTO €CIIU YEJIOBEK MPUXOAUT
I[pyFOfI BCpPbI, TO HCIIB3d €My HUYCTO NaBaThb, YTOOBI TAM — €71 U3 TapCJIKu, HY TaM...
Panbuie 6110 Takoe?

Musc : [louemy?! Moxno! Panpiie crosuia «moraHast Kpy»Ka» Ha3bplBaJlach, HO OHA YUCTasl.
Hy oHa noranas Tem Ha3bIBaJIach, IOTOMY YTO — IOCTOPOHHUM JIFOASM TOJIBKO IUTh. BOT

2 Hememnaunas?

3  Ceiiuac.
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HE3HAKOMBIN UAET BOT, HY, BOT, HAIPUMEp, KaK M Bbl — 3allUIH, MOTNPOCWIH THUTh. YXKe,
9Ta, CTOUT Ha TapeJIoYKe BEPO M KOJIO BSIIPA CTOUT 3TA KPYXKKa, Thl CBOCH KPY>KKOU Ha-
JIMBACIIb B ATY KPYKKY M nofaéub. [Iute. BoT. A 310 st uero ga€rca? Iloromy 4to Mbl
HE 3HaeM — KaKOW ThI YEJIOBEK, KaKOoW Thl, MOXe(T), Oosie3Hbt0 Ooneemnts. Hy. UTob He
nepeHocuaock. OHEBI CIeNUAIbHO 3Ta KPY’KKa BBIHYTasi, OHa M CTOMT. BoT. D10 1115 1o-
cropoHHUX. Hy, mpunumm... Hy, a mpUMepHO, 3améNn IbIraHKa Kakas-TO WM YTO — KakK
emy (He jath), na Bc€ paBHO [indec] nawb. Vinu Tam, Kakoii (OMH) MOMPOCHIT KyLIaTh.
Hy yaBo — narib, Bc€ paBHO. TOJNBKH 3TOM TapeIKOH CTOUT OTACIBHO U JIOKKA OTICIIEHO
TepKUTCs. [indec] D10 1 Ha3bIBaeTCSI — CTapOBEpCKas Moranas kpyskka. OHa Ha3bIBaeTCs
[indec] noranas kpy>xka. [Toranas — oHa uncTasi Kpy»kKa, HO TOJIbKO — HE3HaKOMOMY 4e-
J0BeKy naércs nuth. [loroMy 4To He 3Haelb, MOe(T), OH OOIBHOM YeM. DTa KpyKKa JUIs
Bcex. [locTtoponHuX. A y*e B CeMbe TaM BOT, JIJIsl 3HAKOMBI(X) — 3TO JIpyroe yxe. [indec]
Ciy>XAJ B IATHAECAT MECTOM IOy B APMUM, 3... B ATOM... HY, B paOOTHUKaX, HY, B JIaTh-
BuH. U g npbIHEC — HE MOTAHYIO KPYXKKY TOAAN, & C ATOH KPY)KKOM TIOAAT Y IPUIIENT TaM
JIATBINI ¥ TIOTPOCHI IATh, — U 5 ioaan. Hy u crapyxa — oH ymién — oHa pasz0iia 3Ty
kpyxkky! L1IT00 ona ne msmanacek. U menst orpyrana: «Tbl 10, He 3HACIID, T/I€ MOTAHAS
KpyXKa?» A s Bowién, B3su1 a0bl KaKyro, Kakast MHE monasna noj pyku. 1 sanenin (apyry)
Bozel U Be€. OH Hamiicsi, (y HAX, HABEPHO,) HET TaKOro — Apyras Kpyxka. OHa B3sia,
moOwna, MTOOkI HE MEIIANach. [...]

Musc : Tonpko BOT Yac OTTATBIBAIOT CO 370POBBEM, BOT. A 37J0pOBbE OTTATBIBAIOT TPU TOja
Ha Ypalie OTOBLI, TaM BCE MMPOBOJIOKON 3aTOPOKEHO, BCE IPOBOJIOKOH. 1 B 3TH IIPOBOJIOKH
HaJ10 OBUTO OTCUACTH TPH rofa. Hy He To, 4TO s B HAKH. .. HaKa3aHWe, a TPOCTO BBHITOTHSIT
3amanue. B apmuu ciyxui, ara. Beimka 1 — u 3samis1. U Bc€. Wnu 1e6st yOsIpyT WITH ThI
ux yospéus. Bon kak 1o capas — He npunaémib. C aBToMaTa «Ibl-IbI-IbIK» U — HET.

Int : VYry.
Musc : W tebs. Jlaxe TakoMm, KUPIUYEH, MOTUT CHECTh HOXKOM.
Int : Vry.

Musc : Besikoit ects. U yoepér. He Hago Tebe Hu aBTOMaTa — BOT OT ThIX KUPIUYEH MOTUT
CIIOKOMHO yOpaTh. A OH TaKk yOUBaeT, Kak Mbl MyXy. Ham Myxy yOUTb UK MY TeOs1 yOUTB,
eMy To camoe. Xa, a OH IMOKU3HEHHO ITOCAXKEH.

Int : Hy, emy na.

Musc: Emy Bcé paBHO, emy Bce paBHO. Mnu Tebe BOUTH WIH... BO, MMPOUTpaa B KapThl —
npuén, Oy(mn)er yousars. M oduuep, nnu maiiop, Win MOANOIKOBHUK, Wb MOJTKOBHUK
— xT0 (0) TBI Tam He ObuL. EMy — co0aky moiiman, peOéHKa moWMan — CbUCT HaMeCT
xomiet. [Ipourpan pe6€nka — Bcé! CrapimHel peOEHKA I TaM MPAMOPIIIITHKA KAKOTO
— moiimaro 3toro pedbénka it crem. U BcE. Bot. A emy Bce paBHo. |[...]

A.5. Zarasai: blind rabbit, horse’s hoof, birds, fish,
Sunday no work

Location: Zarasai town (Zarasai region, Lithuania).
Recorded: 05 August 2003.
Interviewee: ~60 y. 0. man

Int : A BOT 4 emie y Bac XoTes CIpocHuTh. S ObUT Kak-TO y cTapooOpsueB B CMOIEHCKOH
o0nacTi, — TaM UX KyJIyrypamu 30ByT, — [...] TaM eIg «CTONIOBEPBI» TOBOPSAT, HO ITO
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MOHSATHO, TIOTOMY YTO TIepeIeIaHHoOe. . .

Musc: Hy na.

Int : W Tam MHe paccka3bIBalli, YTO Y HUX BOT HE BCAKYIO MUIILY MOXKHO €CTh. YTO TaM BOT
OTIPENCNIEHHYIO MTHUILY, OTIPEIEIEHHBIX )KUBOTHBIX MSCO, HO HE BCE, TaM OMNpPEICIEHHbIC
MpaBUJIa, IO KOTOPBIM MOYKHO THIIY BBIOHPATh.

Musc : Hy kak? Hy kak. Hy msico, Msico, kak. ¥ HAC MAPHOKOMBITHBIC MBI MOXEM MSICO €Ch,
OJIHOKOIIBITHBI MBI Msica He MOKeM €cb. Ham He mondkeHo, Henb3s €chb, HY. BoT 3T0 BOT,
Takoe.

Int :...Jlomagunoe, ma?

Musc : JlomaazHoe TaMm uin emé utd. Kocymo MOxHO Tam, 3To.

Int : /la-na-na.

Musc: Hy, nriany, kak, vy ntuiny? Hy, ntiamy Boo6mié, Hy. He 3Haro, Hy, BOpOH HE CIAT.
[indec] [laughs]

Int :Tam neca ecTh, TaK YTO U NTHUIIBI BOIATCS. OHM Tak OOBSCHSUIN 110 TTOBOLY NTHIIBL, YTO
BOT Y KOTO THE3/Ia Ha 3eMJIe — TEX HEJIb3s €CTh, a KTO THE3/IA HA IEPEBBSIX CTPOUT — TEX
MOYKHO.

Musc : Hy He 3Haro, mouemy. Hy, He 3HaI0. A y Hac Kyponarok MOXHO ¢cb. OHI KypOIaTKU
Ha 3eMJI¢, Ha 3eMII¢ siiku nénatoT. Kypomarok moxHo. Hy a. A B necy rimyxapu Tam €ch, U
TéTepb écb, Hy. Térep Ha, Ha népee. Térep Ha népeBe, HY. [IyXAPb THIK BOT €T0, IIyXaph
4&-T0 MOXKE M Ha 3eMJII0, TIIyXaph HE 3HAI0, TJI¢ OH BOOOIIIE.

Int :Ilo-moemy, Ha nepese.

Musc : Toxxe na népese? Hy Kypomarky TOUHO MOXHO €Cb, 9TO 5 3Hat0. Ho 310 BHHU3, Kypo-
MATKA TOYHO HA 35IMIIE, 3TO g yixke 3HAI0. Kyponarka yke Bcé. TaM Takas moesas 6OmbIie,
oHa (He JIeCHAsT), OHa MOJIEBAsI, OHa Ha MOJIAX BooOImé. Hy a 3 )KUBOTHBIX, HY KaK HEJb35.
Hy, Henb3s 3THX, KaK €H, KPOJUKYB HEJIb3s HHCh, 3AHIICB HEIb3S.

Int : A nouemy?

Musc : [ToToMy 9TO OHU POXKAAIOTCS CIIETIBIE.

Int : [{a?

Musc : la. Crenipie poKJIAI0TCS — 3HAYUT, HAM HEMOJIOKEHO. DTO OHO, OMHO U3 TAKUX BOT.

Int : A BoT MenBeas, HapUMEpP, MOKHO?

Musc : borock 4TO-HHOYAb JaKe CKa3aTh, MOTOMY YTO Y HAC MX MEIBENCH HET, HE MPUXOAN-
JI0Ch HUKOTI4 HUTJIE, THIK HE 3HAIO JAXKE M YATATH TaK YTO HE MPUXOAWIOCH B PyKaX [indec]
MOxHO. Ho MHe kaxeTcs1, CKOpéil Bcerd, uto BCE-Taku He... HeNlb3s MeIBEIs HACh, MHE
TaK KKETCsI, HY.

Int : A nouemy?

Musc : Hy, k10 % ero 3uaer, OT. Toxe MOXKeT ObITh TAKXKE CAMO M3-32 STON MPUYNHBI, BOT.

Int : A emé kakue-HUOYIb €CTh?. ..

Musc : Kabana MOXHO — BOT U MAPHOKONBITHBL. Hy MApHOKOIBITHEI, MAPHOKOMBITHOIO — Ka-
04H MApHOKONBITHBINA. BOT. JIOCH MAPHOKONBITHBIN — MOXHO. JIOCSI MOYKHO, KOCYITIO TaM
MOYKHO, OJIEHST MOKHO — HTO BCE, 3TO BCE MOXKHO.

Int :[indec] ko3naTuny?

Musc : Ja-1a-1a, Ko3JIiTHHAa — BCE 3TO BCE BOT. A nomanp yxé ué. Hy, He, Hy. BoT Takfie
TaM, 0cO00 HUKAKHX.

Int : A pri6a?

Musc : Pe10y MOKHO.

Int : JIroOyto, na?

Musc : Jla. PEi6y MmOxnO. TOKO onpeienéHHbIe JHU HENb34, €Ch OIPeIeIEHHbIE JHH, KOTOPbIE
HEJBb3$1, TaK 3TO YK€ KOTa MOCTHBIE — CPEa TaM. ..
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Int :Cpena...

Int : A mHery BOT 3ampera B cy000Ty paboTars?

Musc : Hét, HéT, B cy000TY — HET B cy000TYy. B BOCKpecéHbe — 3TO yke€, B BOCKPECEHBE
3TO YK€ HENb3s1 padOTaTh. 10 YK€ MPA3HUYHBIA JAEHb, IEHDb JJI MONHATBEIL. JIeHb JUIs
MOJIUTBBI BOCKPECEHHE.

[silent pause for half a minute]

Int : A Beap y cTapoOOpSIIeB HET MOCBSIICHUS B YHH?

Musc : Het. Uepapxuu y Hac HeT. Mepapxun Het. Mepapxum HeT. Y Hac kKak — co00p, che3]
— Kak, kKak Ha3Bath? [lo-nipocToMy, che3n. A Tak — co0Op, 9TO caMblil BBICIIUI OpraH.
[Totom ecTh BhICHINI CTAPOOOPSATIECKUI COBET, KOTOPBIH pelraeT BOMPOCHI MEXKTY c000-
pamu, che3laMu, KaK UX CKa3aTh. A Tak W... HET, UEPAPXUU y HAC HET.

Int : O1OT COOOP — 3TO MPOCTO OOBIYHBIE MOMBI ChE3KAOTCA? . . .

Musc : Tlonsl U IpuXokaHe MPOCTO, HE 00sI3aTENBHO TOTHI, J1a, U MPHUX0KaHEe, POCTO, J1a
cOuparoTcs U coduparoTcs Jenerarsl, Kak rpy0o ToBopsi, COOUparoTcs eierarsl U B U,
coOupaercs cobop U TaM PEmIaloT BOMPOCHI, CBI3aHHBIE C BCEMU PEIUTHO3HBIMU U TAKUMU
BOIIPOCAMHU, )KUTEUCKUMU. Tak 3T0 BCE, y HaC uepapXuu HeT.

A.6. Dimitriskiai: nations, berries, rabbit, horse

Place: Dimitriskai (Zarasai region, Lithuania), a village almost merged with the town of
Zarasai.
Interviewee: ~ 80 y.o. Both parents were from Belarus.

Fem : Dtoro He 3Haro kak. Kak TyT pycckue nepecsuiiBIig, s cama 3To He 3Hato. UTo TyT pyc-
CKHX BO BCIOJIBIX 3TBIX €CBTS PYCCKUX, HaMsIIIAHA. DTO JaBHEH, KaK TO TOBOPHUTCS, 3IaBHA
JFOJTH JKWJTH, KYTUISUTH 3€MJIH, KaK TOBOPUTCS, U BOT TAKOW M MOMIEN HAPOI, PACIUIOIUIICS U
— Bcé. U 3acamiuucs Bce u pycckue. U nutoyisl, u nonskw, [laughs]| n xunsl — Bce. Bee
noaH0. Koro T0ko, kKakoit xoub Haiwu, To Tak u (reikia) eii. 1 paupIue OBLIO U TSMEPHKA
To camoe. U B ctapuny xwno. Toko panbiie Tak Obuto — (T)Ie pycckas JepeBHA, TaM
pycckasi iepeBHsi, (T)l1e JIUTOBCKAsl, TaM JIMTOBCKAsl, TaM JIUTOBIIBI KHUBYT. Bo... He 6bu10
MSIIAHKA. A TSATIEph BO — COTHAJIM THIX, CTAJIM KOJIXO3bI, MOCENKH, U PYCCKUE y HAC —
BOH Ha MOCEJIKE MOJIOBUHA PYCCKHUX, TIOJIOBHHA JINTOBILIEB, MTOJISIKOY U OSIIOpyCcyy U KaKnux
XOIIIb Haiaémb. Tsamepuka MsIaHKa BOBCIOAY. A paHbIIe 3TOro He Obuto. JI3e pycckue,
TaM pyCCKHeE, J13€ JINTOBLbI, TaM JIUTOBIIBL. |...]

Fem : A naBHee OpyCHUKY AeNaiu — MOYMIU sIHY. BO3bMYT KBAIllIOHOYKU TaKHE€ U MOUYMIIH
SIHY, BApWIN C SI0JIOKOM, U ChJIMBAJIM (B) 3ThIH, KTO SMaJUPOBaHHAs MMOCyaa, KTo Kak. 1
1oc(T)HUYAIN, 3TO IIYBITAIKCS MOCTHBIE ATOABI, TIOCJIE ¢ KAPTOLICUKOHN €)M, KyIIaIH.

Int2 : A ObIBaroT MOCTHEIE U HE MOCTHEIE AT0ALI? Mau Bce sIroapl mOCTHEIE?

Fem : Hy, iroqp1 — TO IIYBITAIOTCS MOCTHBIE. SITOMIBI BCE MIUBITAIOTCS MOC(T)HbIE. Bee Mox-
HO KyLIaTh. |...]

Int : A BooO1IE Beab CTApOOOPSIIIaM HE BCIKOE MSICO MOXKHO €CTh, 1a? He oT BCAKOro »Ku-
BOTHOTO.

Fem : He. B Hac xak roBoputcs. Kponukyy He sayT. 3aiieB He sIyT. ITO, 3TO Tpex 00JIb-
11(0)7 8

Int : A nouemy?

Fem : Hy rakoii 3akoH. Henb3s Kymars.

Int : A ocranbHO€ BCE MOXKHO?

Fem : A tak MOXHO.
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Int : Bcé, Bcé qpyroe moxHo, 1a?

Fem : Jla, BOT CbBUHHMHA, KypSITHHA TaMO-Ka, 9TO TaM [indec] — 3TO KyIIaroT. A 9TO JTHIX,
KPOJIUKYB, 3ai1[eB — 3TO (Ipex).

Int : A BOT KOHMHY MOXHO €CTb?

Fem : Konuny Toxe He.

Int : Toxe Henb3s?

Fem : Her, o0 He.

Int : A meaBexaTuny, 10MyCcTUM?

Fem : Drto Tak u e 3Hao. HaBepHo... Hy, Teneps, Taneph-To u BCE HAET B (IPOK) MSICO.
[laughs]

Int : Teneps-TO 114, a paHblLe-TO?

Fem : A panbliiie Hst €11, HET. ITO OBUIO IPEX 3TO €ChTh. [indec]

Int : A nTuny?

Fem : A ntuny xakyro? Tonbk KypeH, ryceid, HHIBIKOB — TaKHe BOT 3TO.

Int : A nuxasa?

Fem : A xakue nukue? S5l Oomnpllie IUKHUX, KaKKeE... HUKAKUX U HENb3s ObUIO KyIIaTh.

Int : Henb3s 661107

Fem : He.

Int : Kypomarku kakue-HUOyb?

Fem : He, eThl kak He... HUKOTJ]a HUXTO HE BOMBAJ UX, TOJIBKO €ThI, UYTO JOMAIIHUE NTHIIHI,
LIYbITAJIACS.

Int : MHoro aepxau gomMaliHed OTULbI?

Fem : Ox, [yawns] o ciibl Bo3MoXHOCTEH. KaxIpIii KTO CKOJIBKO MOT, CTOJIBKO JEpIKall.

Int : W uaguxy 6pum?

Fem : Jla, u unauku, U rycu, u Kypu. JlaBuei. JlaBHel OoJbliie BCeX TyCEH JIFOMU JpKalIH.

[..]

A.7. DimitriSkai: Blind rabbit; feeding farrows with
horsemeat

Place: Dimitriskai (Zarasai region, Lithuania).
Interviewee: 1929 y. b.
Recorded: 8 August 2002.

Int : A Beab cTapooOpsiALIaM HE BCAKOE MSICO MOXKHO €CTh, Jja?

Fem , not fully hearing: Tpakropom? Hy na...

Int : Her, ctapoo0Opsianam He BCSIKOE MICO MOKHO ecThb? BOT BbI cka3aiiu, 4TO KOHUHY TO-
TOBWJIY.

Fem : Hy Tak. Tak a, netka, He pa3ouparot. Panbie ToT, XTO Chiisimon poxxaaercs. Kponuk,
HaIPUMEPHO, CBHIIAIION poKaaeTcs. DTOro He ObLIO 3aKOHA, HE MMEJIH Tpasa, Jaa, Aa. Bot
KoHMHA. KOHMHAa — MOTOMY YTO HEpacKONOTHIA KOMBIT. JlokeH OBITh PacKONOTHINA KO-
IIBIT, €TO B HAIlIEM 3aKOHE MCO MOXKHO ObUIO ecTh. Hy a KoTopble Takue BOT, KOTOpbIE
POXAarOTCs BOOOIIIIIE ChIISMBIE — 3THIX HEJb3s ObLIO €CTh. A Tanepsk... BCE. ..

Int : A nTHIy BCAKYIO MOXHO ObLIO?

Fem : Hy a, Hy, a nTHIBI, SHBI (TOXKE) HAIPUMEPHO, TaM (Be/lb) BCE, HABEPHO, HECHJIAIIbIC.
TOKO KOTBI, KOIIKH, COOAKK TOKO POXKIAFOTCS ATHI ChIANbIE. A TaK NMTHIA HE 3Har0. Bot
CKOKO MbI BOOOIIIIIIE THIX IePKald, CAMbI POCTHIIH K€, SIHEI HE... (sHa, siHA). A BOT I1O-
JISIBEIE — HSl 3HAIO, HE MOTY CKa3arh, NOJbHBIC. A IOMAIlIHHE HE, HE CHIISIIbIC.
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Int  : A BBI KaKyo NTHUILY aepkanu?

Fem : I'yceii, kypeii, naapikoB. OBen aepkanmu. Kosa toxe — [laughs]| oHa He chismnas po-
KaeTcsl, Ia3kamu cpasy iauat. Ja, takue, Takue Bo. A BooO1le, Ipo KOHUHY TakK a sl U
HE 3HaJa, YTO KOHS, KOHMHY — HY, HEJIb34, HEeNb3s, a pe3ajiu, Bapuin. BoT 3Haere, BOT
CBapUIllb MSICO — HE OTJIIMYACTCS OT ITOro. BOT Tako# 3amax, TOKO (€AMHCTBEHHO) Kak
YTO TOBOPUT ~aid, koHWHA, koHUHA!” Ho ec(i1)u >xe 00(J1)IIMHCTBO HE 3HAET, UTO KOHb —
HE OTJIMYAeTCsl HUKAKoro... Tymar ero, (OH) Kak CTYIIUTCS... [indec] yxe BHANIIb, KaK
(momén) u BRIBOpaYMBACIiib, M BOH 3Ta MEHa, OHA BCS BBITCKACT. A BOT B KOTJIaX BapuIlH,
cpasy He Opa(iu?) ¢ 3anpapHuKoB. KoTiibl Ob1n O0JIbIIE TAKUE CICAHbI Ha Miedke. bouta
TICHA, €Ta MPSAMO [indec], 4To TIEHKA. A B 3alIApPHUKAX OHA CTEKAET BOJIa — YBICTOE Oeltoe
M$ICO, UBICTOE-UbICTOE. .. BbIBasIO, pexelnb BOH Tak, Kycoukamu. Hy a uto x, [indec]? Ms-
kuHa. Beuta nmopocs [indec], HOPOCSTKU MOTUOAIOT, Chb € HaJ0 ACHb M HOYb (C ITUM TaMm
BOT) 3TO C COCOYKO#, Oy THUIOUKOIA. [indec] 1 yTpoM HaZo CbBEKETO, U BEUEPOM ChBEIKETO,
HYy U [indec] uyepe3 ABa yaca OETHIIb BO XJIEB U HUX MOJIKapMIiMBaelib. Bc€ paBHO momu-
panu, mojasixany. (BuIb) MaTku, IIaBHO, MATKH MBI Ha KOHE, TYT Kakas yxxe (Hamsia)
MSIKHHBI TaM, y 9TOW, HaBapHIllb, HaJlenaelb (Oypak) — UX TPHCTA MITYK ObLIA, CBUHEH,
notom eie Gosbine. C 3TOM MIKHHOM TaM Oypadok HarTpéib, Ha(MHEMIB), TaK U TO —
TOKO BOIMYKOM, Ha KOTOPOW BOT KOTJa sSTHA TIOpOcATa [indec] DThIM COBCEM HE JaBaJIH.
Yro Torna oHM moenaroT MopocsAT. TOko TeM KOTOpble BOT [indec| BOT TakuM, KOTOpPbIE
[indec] Toxo [indec] Kotopbie Ha Matke [indec], €ThIM HE JaBaj, OHbI MOXHUPAFOT ThI
nopocsT cBoux. OHa UyBCTBYET MSICO. [indec]| cBouMu [indec] cBoe# MaTku, HO BCE paBHO
SIHBI [indec] TONBKO BHICKOUMBIIIM, OHA COCKAKUBAET YK€ [indec] Kak TOKO Y€ BHUJHUIIb,
4TO [indec] momoraeM e [indec] u He IOy CKaIH, MO sTHA UX 3asaaeT. [onogHas gak
[indec] ckotuna. BoT 3Ta MsikuHa OblIa HacesHa, [indec] 3ambEM Kakoi ropsiueil BoaoH,
3a HOYb HAIapHIIb U MEMAIOT [indec] ObIBaO [indec]. A ux Bcé paBHO ke, OHA CKOKO HX,
CTapaeTcsi, OHa UX BCEX PErHCTPYeT, (KapTouKa) Kaxa0il Ha umsl, [indec] a moToM moka
OTPOCTHIIIb X, TOJIOBUHA [indec]. Bot Takue BOT [indec].

Int : A BOT Korja NTHUIlY KOPMHUIIIb, KaK €€ 110/103BaTh, YTOObI nogomuia? |...]

A.8. Kvedariskis: sausages, Jews

Place: Kvedariskis village (Rus. ®emapumku, IPA: [floda'tigkio], Birzai region,
Lithuania).

Interviewee: Woman 1932 y.b., finished 3 grades of Lithuanian school.

Rec. 06 August 2013.

Fem : Jla-a! Bo. A xoHéB Tak 3Hat0, mTo éiu. [la. Kak Obu1 KOHB-3Ta 3ap€3aHblii, U 4aBO OHU
3apé3aiy, AEnaiu Kuindacy 3TOT ¢ KOHHM... ¢ KoHHHBI. la. BoT €13 3Hato, mto énu.

Int :3peck crapuOpsaib! Aenanu? ¢ KOHUHBI Kondacy?

Fem : a. /a, na.

Int : [Ipsm takyro ¢ kumiek, na?

Fem : [la.

Int : O, kak. A Bot ntuna? Besikyro MoxkHo? Bot jecHyro nTuity?

Fem : A iy Besiky (10) MOKHO.

Int : A g BOT CIBIIIAN, YTO BOT...

Fem : Hy?

Int : ...y KOTO THE370 Ha 3eMJIe, TO OJIHO. ..

Fem : A-aii!
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Int :...a xTO Ha AEpeBe, TO APYyTOE.

Fem : Hé, Bo 310 Hs ciplmala, AETKa. A MTHILY THIK... TOJBKO IITO HEIb... HEJb. .. HIB3S,
HY, KaK-T3 TOBOPHUIIA, IITO HEJIb3s NTHIL. [pause] Hy, Helb35 NThile — HU THE3ND Pa3opsTh.
VY Hac 31 o6oponn box. Kto uciu rae3nd pa3opuiib, au TaM SIMUKH KyIa JEHEIb — HT3,
3T3, TOBOPST, HE X0opomio. |...]

Int : Xoten cnpocuth Mpo ey, BOT. Y CTapoOOpSALEB K€, y CTApOBEPOB, HE BCE MOKHO
OBLIO €CTh.

Fem : Jla, koHémHo.

Int : Pa3Hble Tam OBLIU, YTO U HEIIB3.

Fem : Jla. 3aiiua Henb3s HICHTh, KPOIMKOB HENB3S Msica HUCHTh, HY. BOT.

Int : A nouemy?

Fem : Onel cismple poxkarorca.

Int : W nostomy Heab3s?

Fem : T» nmoétomy Hemnb3s. A 4eBO — HeE 3HAIO, BOT.

Int : A eme xoro?

Fem : Hy 60mnbiiie Hs-3Ha10 — kord. TOK3 3HATO, MITO 3a#I, KPOIUKIB, IT3. [pause] Jla 5 u,
[clears her throat] 5 1 cama — NApKATH KPOIHMKYB, 3Ta BCH €JTH, €U, a sl He MOTJIA HUCKTb.
Bot. He nomyckaetr Mo€ ¢b... qyma — u Bc€. Tak BKYCHO cscTpa Haaénana [laughs], Tak
MAXHET, XbIpoIno. Y mpHImioa Hamr My... Xa... MOM MY»K ¢ paOOThI, CEIM HOHBI 3a CTOI:
«bynem WACKTH» M MOHBI U OHO... — Ta § mouwta Ha yaumy. [lpu... [Tomma Ha ymumy.
[Mpuxoxy, misbky — B 310l ¢ cscTpbl B-Baakén nondxkeHno ManéHedka. «A 4é-13, Huka-
Jau?...» — a TOT WHCT, KyNpeT? | 51, ¥ s €71a TOTOM U 3Ta CKazajia BCE, MTO KPOIUK — U
TOT HS CTAJ HUCHTh, BOT MynrunHa! 1 Tomy minoxa crana. [laughs] Y 66abIIe HUKaga H
pé3anu, Ha-€... HI-WH... HA-CJIM UX TaKUX HUKaAa. A 4aBO — s MPOCTO HE MOHUMAIO.

Int : CrapoBepueckas npuBbIUKa!

Fem : W BOT... HE, néTKa, HE, HE, BOT KAK-Ta JyIIA HE... MHE He tipe. .. Kxe... S, kak Tam xu-
1w, s [clears her throat] 3abonéna, a cycéaka TaMo-Ka MPUHIILITA KO-MHE TIP3. .. IIPOBEAATH
— W NIPUHSCIA €TO, Hy, Msica Kakoe-Ta. S pa3 B3sia y-pOoT, Ipyrou pa3 B3suia — KaKas-T
kOCTOUKa MHE rmonana. «Uto TyT 3a kocTtouka?» [TsKy — TaM HET TakOW KOCTOYKH, HH B
9TOM, HH B... B-KypHIIe (a CIpasi) pacKppLIa — BAWTAY. A TaM (B)BALITS TakOi 3HA, UTO
HET KOCTOYKH. A TOCIIe CKa3ana, K... IITo KpOJIHK. Tak-KaK s HOTOM, €Ir4e Xyxe 3a0oena.
Bor. [...]

Fem : Moxer, 4aro, nib KOQUii?

Int : He orkaxycs.

Fem : He orkaxere? Hy, 100pe, mosonér.

Int : A dro, ecTh y Bac noraHast Kpy»xka, aa?

Fem : He, ne. [laughs] Ceituac yx¢é HET, nétka. [Iponutod? 31o Be€, BCIKKMe KPY>KKH TOTAHBIE.
[ponum. [indec] Her, yxe nponuta 3Tel kpyxku. a, panbine 0s110. Yk0(?) ceitdac BOT,
Ha TOPBI MBI JKWJIH, a CIO/IBI Ha TOpE KW Tak KynpéHoBsl Takme roau. Tam, ykeé Tyna He
3aiiaémnb. M He cAQUIND TAC. .. TIe UX monano. beuia ckaméiika, rie. .. Juis Ipyroro yeno-
BEKa, I7Ie c€cTh. BOT Tana HOHEI TaM MPHUIET — TaM HOH CSIIUT, & CIOIBI HE CAIHT.

Int : J{axxe Tak?

Fem : Jla u xpyxka eBO ObLIa, BOT.

Int : A moranyro Kpyxky BceM naBayiu? M ecnu ctapoBep npuiien u3 Ipyrou nepeBHu?

Fem : Hé, né.

4 From the Lithuanian vista ‘chicken’.
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Int : CrapoBepy mamyt?...

Fem :...nmanyT, 1a, CBOIO KPYXKKY.

Int : A moranyro 3TO BCEM OCTaJIbHbIM?

Fem : Drto kana apyrou npumeln. [...] A co CBouMH He, CBOMM HE ObLIO Tak. [...]

Int : A noraHyo Kpy’KKy B IOM€ J€pKaJlli, WIA OHA Ha YJIULE cTosu1a?

Fem : He, B n0me, 1to, 1, B 10Me. Paubiie, 3HACIIb, OBUTH TaKAE MOCYIHUKHA — (3TO 11ac)
BCSIKME JTHI. .. 3ThI HIKAKKH J1a BCE. A paHbIIIe CaMOIEIIKa BOT TaK ObLIA, TPUIEITH — BCSI
cTsHA B monkax. [1onkam Hangénan Obuio. |...]

Int : A momHHMTE TO BpeMmsi, JOBOEHHOE?

Fem :A?

Int : Kak >xuau Torma, 10 BOMHBI, IOMHUTE?

Fem : [1omH0. A KaK ke, 1eTka, BcE mMoMHIO. [IOMHIO naka. .. MankKy, Kak B3suin manky. Kak
MIPUIILTA HEMIIBI. MHE yke OBIIO IEBATH, AEBITH 1o, BEpHO. [la, néBare. Bo. 1 kak inx
pacctpssuim (n)mo. B bupikae.

Int : Koro?

Fem , cries: CoOpanu co Bcéi AIpEeBHU, COTHATM BOT CIOIBI BOH, TYT emie (GyTop Obu1 60Ib-
110#1 TaKoit. Pyku cBsi3anu mo 18a u noruanu. Bo. Cornanu, BEpHOE MOXKE, KaKHe CYTKH aif
ABOE CYTOK TaM OHBbI I7Ie-TO 3aKPBITHIC MTOACPKAIN. DCITH B35, IMbI BEIKOIIAIH 1 (31€Ch)
paccTpessuid, TaM IJie )KUIO0B pacCTPEISsUIN, TaM PSJIOM M HAIIKMX BCEX...

Int : U crapoBepoB?

Fem : ...BbIKOmA... paccTpsUISUIN, 3aKOMIATH SMY.

Int  : Oro.

Fem :Bo. 1 nac xorénu. Ben X0... BCIO XOTENMH ASPEBHIO CHHU. .. YHUCBTOXHTE. Bo. ae xak
TYT 3T OJMH YEJIOBEK TAKOM XOPOIIHA HAIIENCS, CKa3aj, 9To yKe «sauge jumsy, sako, «ne

i Saksonijai veZ, a jum vez $audit»d, — rosopit. Bo. T Tagd 55> MyKbIKa 1BA Taki(e)
CTapHKa KOHSI 3anpsariv U noéxanu B KayHac, uto0 3Ta K 3Ta K HEMILY, HY, KYIBI-TO HAJI0
ObLIO, HY ...

Int : Kanosarscs? [Ipocutscs?

Fem : IToxanoBarbcs, Aa. Tak BOT OHBI Tyl To€Xan. Tak Taga ATOT, STOT HEMEII TPHKA3AIT
(¥M) MATOM 4TOOBI Ta BCE 3K UTOO JTA... ac... aTKa... ChATh UM Takoe J¢no. Bot. Tak BOT
ocTanucs eme KIBbI. Bo.

Int : A 4ro0, OHU KOTZIa YBO3WJIH, TOBOPUIIH, YTO B CaKCOHUIO MOBE3YT?

Fem : Jla, na. Bsum taxoii. Ckasay, uto Saksonija nuvéz.B Toxa na tpu nest sast 6pars 6e. ..
MPUTOTO. .. A TaK — HHUKOTO IITOOBI HU C3... HH C OAEKEH HUKOTO, B TOKO Ha TPH JTHS
B3H... Oparb. Bo. D10 11, 3T0 51, MOMHIO, e1lie MOsI CSACTpa dTa Oblia xxiBa. OHA TYT CITyKHIa
Heropasn nansko. Bot. Tak ckazanu, mto 31 noss3yT (B) CakCcOHUIO, TaJIa MAMKA TOBOPHT:
«Wnn 3ra 3a JIakcannpoii. A To ocTanerca onHa TyToka B JIuTBrel. Kak ke x oHa OyneT
TYT onHa?» A s TONLIA, a i TaM OBUT TOT XO35UH LIAYJIUCT. A HOHA TaM B paOOTHUKAX, B
paboTHHIIE(X) KU,

Int VY maynucra?

Fem : A? Jla, B masiuca B ToBa, [TyTke. Mo(H) Taga — cuaim, saiM, 06émaem, a iOH roBo-
pat: «I1IT6 T8I, ToBOpHT, STa k... k... kalbi? Nékur jum nevéz! Kur jum véz? Zinoma, jum
kur vieta yra».? O! Bot kaBo et TOKo Tak ckasai. A IIOTOM yKe s, IUTO s PHILIA 6 TOMOA,

5 Lithuanian: “They keep an eye on you,” he said, “not to bring you to Saxony, but to bring you away to
shoot you.”

6 Lithuanian: To move to Saxony.

7 Lithuania: What are you talking about? Where to bring you to? It is well known, where is your place.
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a oHA ocTanachk emé, He MpUILIa co MHOM pa3. Tam emre octanace HoHA. Ajie OCTANHCH,
TaK BTUXJIACh M BTUXJIUCH M OCTAJIKCH (€)IIe )KUBHI.

D, a st (CTONBKO), s T3 B paOOTHUKAX HKUIIA, & 5T IMYAC MTOILIA KOPOB MACTH K JTFOISIM, KOPOB
nacina y.

Int : [da?

Fem :V Takiix ropasn miuoxux jroncii nacna! [laughs| Takie xanHbie, Kak s HACKTh XOTeNa!
Xe. Caénana nanouky, Ha MaJIoYKe Hapé3asa, Kak 3TO €CTs — JIECEHKA Ha3bIBAETCA.

Int : Ara.

Fem :V, 3uaeup, nutéHok, rue bohy momum(T)s?

Int :3Haro.

Fem : A TbI cam cTapoBEp aii MPaBOCIABHbII?

Int :Her, g c Kug0B.

Fem : Tw1 xun?

Int : /la, g xun.

Fem :Xwun! Xe-heii [laughs] Hy Bot, BiinuIb, kKakue J0nu cMsmmBim. Bot. U tyTa-k BOT B
bripxe Bo e, €CTs1, Kak ke K, B ATaM pacCTpPeIsSHbIE XKUIBI, a PAAOM OBLIIO MOTHIIBI ATA sIMa
BBIKOTIAHAs HAIINX, (PEIOPHILIUX JIFO. .. YaTRIPHAALATh, KAXKETCA, YSIIOBEK, BO, PACCTPSLIIS-
. BoT. I 3ThIX TakuX MY>XYUH COBE... M TAKHX MOJIOJBIX €II€ — IO CAMHAIIATH JIET
osutn. Bot meuac: Kopuéit, Tyt 3ror — ['purdpwuii, na éror — MBan. B3, kak ke 3toro?
A #0Ta He CKaXy KakK M 3BAJIM, BO TYT COCEI0BA ObLI, TOKE MOJIOAOM napeHsb. BO ckoka
wtyk. OOfiH, 1Ba, TPH, YaThIPE, MSATh YEIOBEK — IMAPEHH, TAPSHU OBLIH HIIIIO.

Int : U oHu TaM U ecTb MOXOPOHEHBI?

Fem : Aha, na. I onn pa3om-pasom co BC... ¢ HAmMMH, co BcéM. He, nmod He mraBénurca.
[The conversation switches on boiling edds]

Int : YTO-TO KaK-TO HAKPEHUIIOCH TaM.

Fem : Ille, néTka, He maBénurca.

Int : Her, yx HaunHaer.

Fem : Haumnaer... Oyp... barbaliukét? Bo-Bo. Haunnaer, na-na.

Int : Ily3eipurcs, ara. Tak oHU pSIAOM C €BpPESIMU TENEPD JIEKAT TaM, YTO JIH?

Fem : Jla-ma, Tamoka, nétka. Kamenn €cts, 1a, MOCTABIACHBIA M IIUYAC SIBPEEB ATa TY/IbI
CHIEJAI ¢ ATa, a M HAIIMX TOXKE XOTEJIN BRIKOIIATh, TAK OTKPBUIN, a HOHBI BCE # B mOCA. ..
OOCEIIaHbl ATOH CH... 3BE3IOM C ATOM... KAK XKe K Ha3bIBAJIM €Ty, TIe ropa3y hnucra-ta?
— KIEpKa, KIEPKOH — KTOSI TAKask CMEpIyIasi.

Int : A, 3T0 KOTOPOW CHITAT?

Fem : Jla, ocrimanHble OBLIHM, HSUTB3S OBLIO B3SITh, BCHU K... BCH ObLIN MOChENeHHBIE. Ofb. ..
XOTbh ObI O1IEXY ObI — MOKHO TOIIMTATh, CKOKA MOJIC)KABIIN OBLIO, BCe PaBHO O 3HATH
OBUTO. A TYT OH pacChINaHbl U BcE CheIeHO U BeE. Tak u, Tak ¥ Hs TPOHYJIH, MY JIPYTYIO
BBIKOIIAJIH C... C 3Ta... 0ana030M, 3Ta TPAKTOPOM 3aphUTH U BCE 00mbIi. Tam €CTh B ATHIX,
€ He oKX BUpikas, 3TOT TAMOKa K ATOT ACTpaBac. [...]

Fem : I, naréHok, Hs ¥BMéna — xkak momwia [to work in a Lithuanian family], Tak u He
yMena mo-JTMTOBBChKU HU CIIOBA.

Int : A onu ymenu?

Fem : A oHbl HH TOXE HH YMEIH. ..

Int : Ilo-pyccku?

Fem : Jla, au yménu. Tak TOKa pa3 BOT IITO HAMHOXKKA, BOT KaK B IIKOJY CKOKa KOJMJIA, TO
Taja OblJla HAYABIIIH, TaK BOT KaKHe TaM CJIOBA 3HasIa. BoT, mOTOM yike, s KaK KONy KO. ..
3Ta, MOIIA, TaX TaJa — a BCE paBHO MIIO S HUKABO Hs 3HauA. [1o1nia macTi KopoB — Hs
3HANa HUKaBOY. [Ipociim, HAIO OBLIO CXOANUTH OOJDKUTH PUILATO — MYKY césiTh. [Ipu-

121



114, K CyCEy MPHIILIAa — MOKA U IUTA «CHeTa, CHeTa, Ce.. »EA MPUIIUTA U HS 3HAIO KaK
ckazare. Bo. Tak «ka kuo .':1‘[éjai?».E Croro K... ¥ Bc€, 1 Hs 3Har0 kuo atéjau.E Tai maciné —
«duony, dﬁonu!» — HH... UMY I0Ka3aJjia, MTOo HAJ0 CeATh MyKy, duony keps.@ Bo, Tak
BOT, TaJ1a JAJIA MHE pumiaro. [...]

Fem : Orkyna B3simucs? JI€Tka, (i)OHBI, MBI HIXTO Hs IOMHHUM 3Ta — XTO TYT, KOTJIa HAC XTO.
babymika Most Hs 3HAET, Hs 3HAJIA U HOHA HAM Hs 3HAJIA HUKOTO He roBopiiia. Kornad Hac
CIOJIBI XTO TIPUBE3 U XTO HAC CIONBI TPHUBE3. BOT SIOJBIHS BO CTOUT — BO, BOH Tas OOJIBINAS,
BO-OH — BUMIIb? BOH TO, BO — HA €Tas, a BOH — BOT TY/bI Jaiblie BOT. Bot. Eit yxke
Hi... baOymka yxé umi... Hi MOMHHT, KaKk OHAsl ObUIA MOCAXeHa, 3Ta Ta 5i0nons. Bo. U
TONEPD BbCE SOJIOHS CTOUT HAIIIA €Ta.

Int : Tak maBHO BBI TYT XKUBETE.

Fem : Jla, BOT ckOKa roj1. YKe KakuX... Iac y>Ke€ IBECTE. .. ABECHTE TOJl TAK TOUHO. Ecrs BOT
NAMSHTHHK OJIMH, CAMBIN MEPBBIA, BEPHO, MOCTABICHHBIH KAMEHHBIA. Tak Tam emé Mbl
9Ta, Hy, CTUPAJIM — U € MOXHA B 3Ta OBUIO HAMMUCAHO: KAKOBA roJia OH TyT CTOUT, 3TOT
MMAMSITHHK.

Int : Dto Ha KITagOHUIE, YTO JIN?

Fem : Ha knanOumie, ma. TakOi BOT 3TOT KAMEHb — CFOJIBI TYT Ha CePSAWHBI nauxi.3 Bo. To
TOKa HAJI0 TaM 3T MIETKY, TaM HAJI0 XOPOIIO Ipae. ..

Int : [Tounctuts?

Fem : ...mpamapasars, na. U iioH ke 3apomm-3apocuim. Bor kohga-To Mbl Kak CTABUIIN ATHI
NAMSTHUK, TaK TaJd 3Ta M... Mb... MaJBYaHATa, — HY, MYXXYHHBI 3TbI, TONUIH, XOTEIH
3Ta B3HATH KOhja X... Hy, BOT, koh/1d TyT Ha4aTa XOpOHUTH. Tak BOT HOHBI COIITIUTAIH,
YTO yXKe JBECTH, IBECTU ATHIX TOM. [...]

Fem : Kak mocne BoiHEI OTCIOIOBA 3... ctofa (Yk¢E OBUTH TYT AThI HE... HEMIIBI, HEMIIBI TYT
o€ OBLIN) M CIOA-OBUTH MPUBESIIN ATHIX C... KAKAX-TO PYCHKUX 3. .. Jtoneit. Aii ¢ Ka-
ayru? Karyckue (10)HBI BCE Ha3bIBAIH, KAITyCKUH. Tak y WIX, OBIBATIO OHBI B TAKUX ILIs-
TEHBIE X... ITOT, OAlIMaKH, TAIIKK TaKH IUIATEHRIE, XOMO0KH. M. .. M ATOM M MIATHIE XaIATHI
Takeu, TYT [shows. on the back] MOpILIEHO, BOT 3TO 5 YK€, BOT ATO YK€ A 3... HOMHIO. Bo!
1o Cpa3y Kak TOKa HEMIIbI, 3allUTH, @ UX — a Y4aBO UX CIOIbI NpuBA3Ii? W HECKOIBKO
csaméit outi. Y noiro (i) OHBI TYT OBLIH.

Int : A morom Kyna nenucs?

Fem : A Bo(r) He 3n40. Kak BoiiH4, 1¢TKa, BOHHA KOHUmIA, a MO, oHm KoMOI moéxam. Vé-
xanmu B Poccrito.

Int : A, 4TO, HEC IOMHHTE, KAK HAa3bIBAIUCH 3TH UX — OOYBb-TO?

Fem : Hy nak s 1 TOBOpIO — XO/IOKH.

Int : Xonmoku?

Fem : Jla.

8 Lithuanian: sieve.

9 Why you come?

10 Lithuanian: why did I come.

11 Lithuanian: So, then: bread, bread.
12 Lithuania: to bake bread.

13 Tloutwm.

14 Moxer.
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Int : A-a. JlanTu — s 3HAKO TaKo€ CJIOBO.

Fem : Ta nantu, fa, ¥ JIAITH, ¥ XOJOKH.

Int : Ho 3meck Takoro He HOCHIIN?

Fem : Jla-na, "et. M3... Takiie, mi€TeHbIe KakK... ¢ TaKOM, KaKk CKa3aTh, C MO C JIUIIEI.

Int : Hy na-na, my6 st0.

Fem : Bot. [la. Bor Tak mi€TeHbie BOT Takie M CIOA U TyT BIPEBOYKAM, BOT TaK BIPEBKaM
3aBA3aBaHHBIE BOT TaKHe, BOT JOCIOI0BA, BO, HOHBI. 11 HOCHIM BOT TEI, 51 3HAIO, YTO ITO
MIPUEKBXAIIINE HOCWIN — U 3T OBI XOJI0KH €Ta. U masb. .. mONBThI, 3Ta, TaKhe BCE pyIbIe,
BCE OJIMHAKOBBIC W HA... TYT Ha 3ajJy HamopmiieHo. Bo. Tak Tyt Tak mMpOKo, a CIOIbI
HaMOPIICH.

Int : Tax oHu noxanosicaHHele, ¢ BEPEBOUKON ?

Fem : Hs 3nar0, Ha MOMHIO yXe, IITEHOK, KaKk TO OBUTO, — 3HAI0, YTO TAMOKA 3Ta... HY...
OBUTH Ta CMOPIIIICHA TaM 33a]11y.

Int : A oHM camM Ha3BIBaJIH, Ja, 9TO XOJOKaMuU?

Fem : Jla, éta ma, mantu — €Ta XOJOKH €Ta.

Int : 3neck Takoit 00yBU He ObLIO cBOEGH?

Fem :A?

Int :3mecws Takoe HE HOCHIIH?

Fem : Hs 3naro.

Int : Hy, cBOM, MECTHBIC TaK HE XOIHIU?

Fem : Hé¢, né. Hamm takiix Takix HE OBLIO.

A.9. Kvedariskis: rabbit, horse, stork, blood

Place: Kvedariskis (Rus. ®enapuku, Brizai region, Lithuania).

Interviewee: A husband is a son of an elder (priest), born 1939 in Maineivos; wife is local,
born in 1942, finished 4 years of Russian school.

Recorded: 06 August 2013.

Int : A BOTy cTapooOpsleB Beb HE BCE MOXKHO €CTh, ITpaB/a xe?

Husb : JIa. Hy at...

Wife : ITocTrl OBIBAIOT.

Husb : ITocTrr.

Wife : [Tépsn...

Int : Her, s uMero B BUY, 4TO HE BCAKYIO eay. Tam, BpoJie, KpoiuKa Helb3s?

Husb : Hsamb3s, HAIB381, HAIB3S.

Wife : A, 1! Kponuka Hsutb3s, KOHAHY HsUTb351. TOJBKO Ch... CBBUHUHY MOXHO M NITHID. ba-
PAHUHY MOXKHO.

Husb : Kpomuk — oH cisimoi poxxaaerca. Kpomuk — Henb3sl.

Wife : Ham Henmb3s Kymars.

Husb : Ham Henb3s €19.

Int : A xoHuUHY nouemy?

Wife : 1 koHUHY Henb34.

Husb : A koHiiHa, KOHIHA — IITO B sIBO HETY B HOT, B HOT¢. .. Kpyhias 3Ta... Hy...

Int : Ara.

Husb : ...KongiT 310T BCE, cTONT. B HAC MaKk BO BCEX €Ta — €CH MANIBIILI, ITSTH MAJILIEB €CS.

Int : Tak.
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Husb : A tam HéTy.

Int  : Yto ke, 3HAUNUT, MEBEKATHHY MOKHO?
Husb : A?

Int : MenBexxaruHy, 3HaUUT, MOYKHO?

Husb : A Hs 3Ha10, He, 5 cibixan npo éro. He 3Haem.
Wife : He 3uaum éra [laughs].

Int : Ay Bac TyT He BonATCA MeaABeU?

Both : He-ne. [...]

Int  : MHe roBOpHIIH, CTapOOOPSIIIBI HE BCIKYIO MTHILY esT. He BCAKYIO NTHILY MOKHO €CTh.
UTo KaKUX-TO MOJKHO, 8 KAKUX-TO HEJIb34.

Husb : Bot, aha — 00TbsIHA K HEIB3S HUCT. éToro, 00ThsIHA 3HAUTH?

Int : Jla, 3Har0-3Ha10. A oyemy 60ThsiHa? Takoi O6emblif, 1a? ¢ KPACHBIM KJIFOBOM.

Husb : la-na, na. /lak BOT, Apyrue BOT BCE €Ch, U AMAT, U AT KaKhe-To, HA 3Hat0. B Hac...

Int : Bousuel HENB3g?

Husb : Hane3s, Hsib3s. OH 4e0BEK, YEIOBEK ObUT OOTHSH.

Wife : He, 60TbsIHOB, HaBEpHO, HUKTO. ..

Int : BoThsiH OBLT YeIOBEK?

Husb : [la, na...

Wife : BoTbsHOB, HABEPHO, HUKTO HS HHCT.

Husb : Boresan yenoBék Ob11. OH KOrga 3Tor, aa, TOT... Hoii. ..

Wife : Hy, cTapoBEpsl, 1ITO NTAIYY ATa: IyCeil MOXKHA, HHABIKA MOXHA, 3TBIX, KYypPHIl MOXKHA
HnceTh. TOKa MTO €Ta HSUTB3sI — 34MIIa HsUTb3sI, €TaBa — Xa... KpOJIHMKa HeJIb3s1 — BOT €Ta.
A éra Bc€ MOXKHO.

Int : A dro ObLI 3a YeIOBEK OOTHSIH?

Husb : botbsin Obu1, HIIOH KaKOH. .. KakOH-TO ObLI... BcE paHblie kana Hou €Tot me Hé-0but
Ka... KOBYET ATOT HE OBLI 1€ UCIOJAH, 3TO, JaK a KOBYET Taja IMOJOXKIIA HTOT, CBATOM
IyX JTAJI COOpATh BCeX pONa )KUBOTHBIX, BCEX-BCHX. ..

Wife : (MHe 0AaHOYKY TYIO MAJICHBKYFO ITO/TAM. )

Husb : ..." ToT KOBUEr. ..

Int : Hy?

Husb : ...I[TomMsACTATS.

Int : Taxk.

Husb : A KoTOpBIX 3aTONNATE.

Int : Ara.

Husb : 3aronits, HATOXHE KOTOpBIC €CTs Bce. Tak BOT OH, €Ta, TOT, KOTOPOMY OH JI4JI MOCJa-
HUE, YTO UAH B MSIIKE ATHIX HACH, YTOOBI OHBI HE-OBUIH, TaK OH MO A0POre MEN-men, u
TYTy-Ka SIBHBIH siBUJICA. «ThI K HA... YeTOBEUE, ThI K HsI 3HAUIID — KOTO. ThI 3K TOTISIIA
TYT, MOXe, 9C, Xopomas mTyka écts. Tyra-ka, Tyt boh nan éctsa». A 6 — o! [la Bcé:
«/Ja gero x. JlaBaii mocMOTpuM». OH Kak OTKPBUT — OHH TBIP-TIBIX M BCE yasaTenu. BOT
HoHsl 1 octanucs. M 0otesiH ocranca. beut. M tam apyrie takne. M Beskue 3Meu ObLIN
TaM BCSIKHE, COOPAHBI BCE.

Int : Te, KOTOpBIX HE HYKHO OBLIO OpaTh, UTO JU?

Husb : Jla, T¢€X HA10-OBUIO ... YOPATH.

Int : Tak, uTo e, pa3Be OOThSIH IIJIOXOH?

Husb : Hy gak BOT, Hs 3HA10, 4TO-TO mpoBUHIIICY. W nsTénu oto koraa mo Iucanue omuc. ..
BCE...

Wife : Hy u lioHBI, U HOHBI, ¥ IOH HE TUIOXOH, a, MOXKe, ObIY PBIBHHUBIIH Tpe BohoMm.
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Husb : [1a, BOT, 14, — NPOBHHUBIIY, POBUHWJICA ... [...]

Int : A BOT TO, 4TO CTApOOOPS/ILIBI TOTOBUIIK — CBOSI €/1a — OHAa Takasl e, KaK JTUTOBCKasl,
Wiy apyras’?

Wife : Takas ona, Taxas.

Int : JIa? U BOT cTapooOps B! A€TAIOT TaM LETEeTUHBI?

Wife : A nenenisl TOXKe AEMAI0T U CTAPOOPSIIIBI TANEPD HETIETNHBI AEIAI0T, IEIA0T.

Int : /[la? U na3piBaroT Tak xe?

Wife : Jla, Tak cama Ha3bIBAIOT.

Int : A BOT, IOMYCTHM. .. 3HACTE, KAK K€ 3TO HA3bIBACTCS Y JTUTOBIICB — BSIAPI.

Wife : Bemap3ii? Kak sxe-x mo-pyccku?

Husb : A éto Bemap3ii — 310 kaia péxXyT MOPOCEHKA. . .

Wife : Kaga nopocénka, na.

Int : 3apéxyT, AaK HOHBI TAM-Ka SIBO JCNAIOT: KPYIIbI JOXKYT, KPYIIA. ..

Wife : Dto JIATOBIBI TaKVE NENIAIOT.

Husb : D10 mUTOBIIBI 1ETAIOT.

Int : To ecTh TAKOTO HE JCNAIOT CTAPOBEPHI?

Husb : He-ne-ne. Ham, Ham 3Ta KpOB HaM He paspernraerca.

Wife : U oHBI KpOBHU H00ABIISIOT, KPYIT JOOABIISIOT, @ Y HAC TaK HE pa3pelaeTca.

Husb : Bot éra xpOB, KpOB, BOT HOHBI, OHBI MBIOT KPOB. B HallleM 3aKk0HE He pa3peraerca 3To
IIEJIaTh TaKOE.

Int : [a?
Husb : Eta. [Toromy mto Mcyc Xpuctoc Toxe OBLT SIBpEH.
Int : Tak...

Husb : Bel 3naeTe? [...]

Int :IlomoxnuTe, s PO KPOBB U&-TO 51 HE MOHSUL. Benb cTapooOpsias! sxe Maco easr. Tak?

Husb : Snar.

Int : ['oBAaUHY MOXHO %€ BaM €CTb, IpaBaa?

Wife : [oBgauHy MOXHO.

Int : U renstuny MoxxHo?

Wife : Tsusiay MOkHO. TOMbKa HSUTB3S1 KPOJIHMKA HAJIB3S U JIOUIA. .. JIONIA b HEIb351.

Int : Tak B msice xe €CTh k€ KpOBb?

Husb : He.

Wife : KpoB? 3apéa... 3apéxkeM Mmopoc€Hka — KpOB BBITyCKAHM. MBI ¢ KpOBBIO HUYABO HE
TIEanM.

Husb : He, ¢ kpOBbIO Ham Hsib3si. KpoB(b) 3Ta. ..

Int : Ara! A kaTronuku, 3HAYUT, HE BBITYCKAIOT, 1a? UM MOkHO?

Wife : U-lioHbI, H-HOHBI KPOBB €Ty OSIPYT. ..

Husb : bspyr u...

Wife : bl-nénarot u-Kpymsl BAPIOT 3Ty KPOB M BSJICPHI IThI IETAFOT.

Int : A, Tam 00s13aT€IBHO KPOBb HY)KHA, O.

A.10. Kvedariskis: rabbits, pagan cup
Place: Kvedariskis (Rus. ®engapumku, Birzai region, Lithuania).

Interviewee: born in this village in 1935.
Recorded: 07 August 2013.
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Fem : ...T4K e caMblii Bce mpasaankn.3

Int : A ena-To He Takas xe camas?

Fem : fIna — mocThI DISDKY, BOT TENEPH-Ka CTPOTUH MOCT, ¥ KOTJIA y CPEAY-TISITHHIIA, ITO YXKe
KQXHHUH JIeHb. A TAK — TaK 5 HA 3HA10. MOXKe, Kakas IJie pa3HHIIA €ChTh.

Int : Hy kak, s 3Ha10, YTO MPABOCIABHBIM MOXKHO KPOJIMKA €CTh, HAIPHUMED.

Fem : Hy, Hammwm siayT Tenéps HAMM BCE, TOKO IITO UM TAK KAK-TO HENPWINYHO — MBI HE
SUIAM. A TaK... 1a — HSI MOTHM. .. DTO, MOKe, ¥ Hé. DTOTO s TOUHO Hei-3H410. Hy KpOIIKoB
Tanepb Aepkatr — Opar moii AepkuT. JKana mutoBka (B)-sa80. Hy Bot. U oHEI siayT. Ho TOXRE
TOBOPWITH, JKaHA TOBOPIUIA: «Aif, M He X04y, KaKk OYITO MHE He... Hs HIPABUTCA (ITHX)
KPOJIUKA MSICO», TOBOPHUT, «OOJbINE HsI Oy ASpKATh KpOMuKoB». OHBI TOXE mocTape. . .
nocrapény, (y)xe 35IMJII0 y)Ke He paObOTaloT, BOT TAK H... BOT TAK M KHUBYT. 3apabOTaHO
IITO TIEHCHIO JAIOT.

Int : A BOT mouyemy, OTKyAa 3TO BOOOIIIE — OJJHO MOYKHO €CTh, a IPyroe Helb3s?

Fem : Hy BoT 370, €T0 y*¢ KOTOpBIC TPAMOTHBIC U a 51 IaK (JIpaHa) s Y)Ke Hsl 3HAIO MOISIMY,
KAK.

Int : Ilouemy Kponuka Helb3sl — HE 3HaeTe?

Fem : Jla, moud... Aii mOxe... Hs 3Ha10, Kak paHbIiie TOBOPHJIH, IITO OBIITO OHBI POXKIAIOTCA
CIIATIBIA — BOT €T To€ToMy. Jla, €To MoeToMY, IITO CISAMBIN POKIAIOTCa — HSIB35. Tak
s IyMaro, CBUHBS ecde Xyxke, (0)HA BCIO IPSIHb MHCT, a MOYKHA HUCHTh. A BOT HUCH €THIX,
ITHIL €ThIX, BOT, BUIIb, KPOJIUKYB M HsIb35. Tak BOT.

Int : A eme U3 CKOTUHBI KOTO-TO TOXE HEJb3s1?

Fem : A ot Hs 3HAIO 1, HY...

Int :Jlomane BOT MOXKHO?

Fem : U s He... Ha... Bot 31010 5 HE ckaxy. Ham Hu Tpamsuioc. O u Hi 3HAK0. Tanéps u
HSTABHO TOBOPHJIM, IITO 3. .. TIIe-)KE TaM KOHATUHY MPOAABAIH Y Hac B JIUTBEI MPUBE3IIIH.
[...]

Int : A Obura BOT 3Ta moraHasi Kpy»kKa paHplie?

Fem : Jla, roBopsT, pansiie 6suta. Hy, mpu Hac y:x€ Mbl H nOMHEM. Hé Obla yxe B Hac, y
MEHE, Yy Hac HE OblIa 3Ta KpyKka. Jla, crapiuHBl KOTOPBIE CHIIBLHO JEPKAIMCH 3TOH BEPHI,
OHBI YK€ ropasia oTACIbHO OplIa. S MOMHIO, 1a)e MaMa TOBOpHIIa — KaKOW-TO YeJI0BEK
OpUIIOI, — JIUTOBEL YK€, Hs HAIed BEphl. M mpHUIION U TOBOPAT: a... BOT... A MAaTh
roBopéT ouki: «Thl MOTISAAN, TE HAIIA TTOTAHAS KPY>KKa?» 3HAYMT, KaKa OHA MOTaHas,
HITO YyXKOH YEeNOBEK MPHUIET yXKE KaKOW — OHBI C TOW KPYXKKH JalOT eMy MUTh. A TIe
cambl TaM Hs MBIOT. bruto €éro Takde momH0. Ho y Hac yxke HE ObuIo, TANEPh. TANEpD,
TANEPD JK€ BO BCE U KEHATCA Y)KE K — BCh... MHOTO Tarépb y HAC, BO3bBMH JSIPEBHE —
MHOTO CKOJIBKH — TOT 3a JINTOBIIEM BBIIIE/IIbI, TO B3ATa JTUTOYBKA. BOT y MOEBO OpaTa —
BOT B3sTa BO. M )HBYT mpekpacHo xuBYT. A koit uépt? Kakas pazuuua? [the conversation
turns to bilingualism of her grandchildren)

A.11. Kveédariskis: rabbit, horse, blood libel, alien food

Place: Kvédariskis (Rus. ®enapumku, Birzai region, Lithuania).
Interviewee: born in Kvédariskis in 1935.
Recorded: 7 August 2013.

15 Means: as by Orthodox Christians.
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Fem : Kponuka BOT He sAYT, 3al11a-KPOJIMKA HE SITYT, KOHS HE SAYT.

Int : A mouemy?

Fem : A Bot Hs 3HA10. Aii! [To-MOiimMy, B KaBO HAPE3aHBI KOTIBIT.

Int : Hepe3zanblii KOTIbIT?

Fem : Bor. B koHSl — KpyIuiblid. A KpOJHKa TakK 5 He... A KpOJIMK 3a4éM CIANON poXKaaerca.

Int : U s Tak caslman camo.

Fem : Jla-ma — xpOnuk 3a4ém Cisinoi poxaaeTca, a KOHb [ITYUTA€TCa TOJIHOKOMBITOM. B ko-
POBBI OBIBACT, HY, TEPIPE3AHBIH, Y-B-OBEUKH, TOPOCEHKA, a B KOHSI K BOT TaKOW M TAKOM.

Int : 3Ha4yuT, TOPOCEHKA MOXKHO?

Fem : IlopocéHka MOXHO.

Int : A BOT eBpesiM Bellb HEJIb3s IOPOCEHKA.

Fem : Komy?

Int : EBpesm. Hy BoT xunam.

Fem : A eypésam. [la-na-na, 370 s caplmana.

Int : A He roBOpAT, MOYEMY HEJIb3s JKUIaM MOPOCEHKA?

Fem : A Bot Hs 3HAO.

Int :TloToMy YTO y HHX TOXE ITPO KOIBIT TAK €CTh, U KPOJIMKA UM TOXKE HEJIb3S.

Fem : Xunam?

Int : Hy, na.

Fem : OT 5KbIbI1, KAK-TO TOBOPHIIH, YTO MM HAZO GELIO 9... PYCCKON KPOBH, a K Yamy U Kak?

Int : 3Dto 3m€ech, uTO U, TOBOPUIHU? 31ECh KUABI KOTOPHIE KHIINA?

Fem : Aha-aha-aha. B Hac TyT ObUT TakOW pa3roBop, mTO JOBMIM pedsT. U Tam <urak> ve-
JIOBEKA, TIOCATIOT B 0OUKY, B OOUKE TBO3IIBI, M TaM €BO KYIISIIOT, pPyCCKOTO 4enoBeka. Tak,
TakK OBLIO aib HE OBLTO. A TOCIIE, 1 He TOMHIO, B KakOi — ¥utn Ha [Tacxy, vum, vuii Korjaa
niepsii B 3aroBUHBI BCEM JIaBAJIM CBOWM JKUIAM ITOU PYCCKOM KPOBH. |...]

Fem : CrutomHas — HIYUTACTCS, YTO MOXHO €CTh W IBSITHHUILY, M ChPEIY C MSICOM. A yxke
MacnsiHast — TOKO 0THO MOJIOKO, Macio, cMaTany. [Toromy uto msico Bc€ — Hsutb3sl. Hy
1 TOra OBIBAET YK€ (B) BOCKPSCEHbE 3aroBHHEI, TOrA yke B Bemiikum [Tocty Ham pake
HU PBIOWHY, HU CSUTEAKY €CTh HENB3SL. |...]

Int  : A BOT MHE pacCKa3bIBaJIH, YTO YHJIbI IIEKJIN KAaKUE-TO )KUIOBCKUE OapaHKH, KOTOPBIMU
OHHU TOPrOBAJIU 3/1ECh.

Fem : Jla-na, mskmi.

Int : A 4910 3TO Takoe 3a XKUIOBCKHE OapaHKu?

Fem : Hy HUXTO paHbIlle — JUTOBIIBI, HU PYCCKHUE, HHU... HHU... HC MIMEIU Mara3uHa — TOKa
onubl xuapl. Hy. Hanpsimép, ¥ Hac 1 B [lanenénex omHbl MbI? CKOKa ObLIa, TaM sIMY-
KO, A€ KaKOW-TO — MOMHIO, Y4TO SHYKY TOKa, MOXe, KaKiX daTbipe. M-OHBI cCaMbl €ThI
ISIKJTA, @ CAMBI TIpofiaBasid. Xopollue, BKYCHbIe OapaHKu ObLIH. Bysiku mskii, GapaHKu
MK — TpoAaBanu. Hy u MaTephsuibl BCSKHE: XTO — MPOMYKTOBBIE, STOT MPOMAAKT. ..
B MPOJYKTC... C IPOTYKTOBBIMU — TaK, Mara3uH, CKa3arb. A Ipyrue éra — Marephsiibl
TaM MPOJABAJIM, U BCAKHE KaJIE3bl, M BCE UTO MPOJIaBAIIU, BCE — KUJIBI.

Int : Tax a paHble ke Bce xJ1e0 1oMa NeKIu?

Fem : Hy, mbI sk, Mol sikoa! Jloma! Ho — a, a HoHsl, map. .. XTo Ipyrie, IpoaaBaliu, 3Ta
— kymsu. Hy u Hammm camble, XOTh U A0OMa TISKITH, XJI€0 — TISIKIHN, HY, KOTIA — OYIIKH.
A xorna exanu B [Tonsaénu u v, u Ky 0apanku. WM 6yiaku. KTo-To Tam roBop,
1ITO OBLT OOJILHOM YEI0BEK, 3alIlIH, @ TOT OOJIBHOMN YeT0OBEK — BECH OYIIKaM 00JIOKCHHBIH.
[pause] Tak, Ha(B)épHO, HAIO OBLIO, TOMY YETIOBEKY.

Int :I'menato?
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Fem : Hy, u Tana usg ctanu. OQiH 0qHOMY . ..

Int : Tam, npsiMo B nekapHe, 4TO Ju?

Fem : Hy, He B msikapHe, MOXET, 3allIH — I K B MmakapHe Oynet? Tak-To, MOXe, 3aluTH
K-B-Ha KBapTEpy KAk u rié. Hy v Toraa mocsist TaBO Hs CTAJIM B WHAX Hs OYJIKU KYIUISATh, HU
Oapanku. ['opaunm Oyiikam 00I0KEHHBII YETOBEK.

Int : [indec]

Fem : Moxe, He Ha rOj0€ TENO TaM HaM... IOJIOKE. .. HAJIOXKEH U XTO TaM — Hs 3HAI0, Hs
3Ha10. Ho pa3roBOp Takoi ObLI.

Int : U Bce npsam noBepuiun?

Fem :A?

Int : IloBepunu Bce?

Fem : Hé, ny, xoné¢mno. He moMHI0, 1 ¢ mankoi MaieHbKas €3/111a, Hy BOT TOKa IITO MAJIO0
— s TBIX JXUAOB HS TIOMHIO, HU OYJIOK, HI Mara3uHoB (B) WX — HUYaBO Hs MOMHIO. BbI-
BAJIO, HA KOHEX €3/IMJIM — MAIIMH-TO HE OBLITO, Ha KOHEX Ha 0a3ap éxanu. [1o BTOpHUKYM
B [Tansaénex ObL1 Oazap.

A.12. Aposcia: rabbit, horse, stork

Place: Aposcia (Rus. Amomia, Birzai region, Lithuania).

Interviewees: Husband and wife both were born in 1941, husband is from this village,
which, as they say, was dominantly Old Believer till 1960s. Son is ~40y. o.

Recorded: 7 August 2013.

Int :...HO g Tak MOHUMAO, YTO HE BCE MOKHO €CTh?
Wife : Aif, MOKHO — Hy XTO NILAAT? MOKHO. DTO HOMY TONBKO HSIB3A, IO BCE XKPYT.
Husb : /10 aeBstHOCTa IPOIEHTOB, IIITO MO TOXKE. ..

Wife : ...rpsmir?

Husb : [la.

Son : I'psmmr!

Husb : U BOm0YKY X...

Int : A 4r0, BOIOUYKY HEIb3s?

Son : MoxuO-MOxHoO. [all laugh]

Husb : Tonbko ¢ Xpy:KKH, a HE CO CTaKaHa.

Son : He-He, He co cTakaHa, a C KPYKKH.

Husb : Box Hs BUAWT, €CIH ¢ KPYIKKH.

Son : Box mpocTAT — BCE.

Int : Hy BOT s ciblmat, 4to, TOMyCTHM, KPOJIUKA HE SJIAT.
Son : A, éra écts TakOe BOT: €CIIH, HY, C KOMBITAMH, TO €TO MOXHO. A T/€ €CTh...
Husb : D10 Tdxe cAMOoe KaK KOT.

Son : Kak KOT — KpOJIHK BOT.

Wife : He-et! SkéeltanagisE €CJIU BOT...

Int :O! Tas yra Zodis — skéltanagis.[1j

Wife : Hy! écnn...

Son : Komrrra!

16 Even-toed, see footnote to the example B4 on the p.B4.
17 Oh, that’s the word: skéltanagis.
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Wife : ...
: Bot s u kpOnuKa, OH ke, Hy...

: Kak xor.

: Kak kor, Kak 3T0T, Hy.

: A 4TO 00I1IEro-TO y KpoJHKa u Kota?

: Ho... HO... HOTM — nama, nana, nana. Bor y 3a0aku. Bot ko3ymo MoxHo. OHa yxe.

Son
Husb
Son
Int
Son

€CJIM KOITBITa KaK B JIéIHaI[I/I SaOZ[Hé UAET — BOT TaKUX HEIb3S.

Kabaua — MOXKHO. JTa, 10CA — MOKHO. ITa, HY, KOTIEITBI, Hy, 9TbI BOT. ETBIX MOKHO.

Int
Son
Int
Son
Int
Husb

Wife :
Husb :
Wife :

: U cBuaBIO MOKHO? Takoil ke KOnbIT?
: Jla-nma-na.

: A nomazap, 3HAYUT, HEII3S.

: JIomanp Henp34.

: A Koro Henb3s?

: Hy *eHa, KpOB JEHHI. ..

Nu ku, ku?l8
O1omy — MyKy. JKeHa, KpoB.
Hy Bcé MOxkHO, TONBKO HA/10 ipockTh boha, uto6 npoctiut Obl. «['Ocmoau, mep. .. mpe-

BparTy mopocst B kapacs!»

A.13. Maineivos: rabbit, horse

Place: Maineivos (Rus. Manéeska, Rokiskis region, Lithuania)
Time: September 2014.
Interviewee: local woman of ~65 years.

Int
Fem
Int
Fem
Int
Fem
Int
Fem

: A xoro Henb3s?

: A xoro Hsu1b3s1? KpOMMKOB HSUTB3SL.

: A mouemy?

: A TIOTOMY IITO KPOJICH HENb3sl.

: A moueMy Kposei Heb3s?

: Hy mOTOMY MBI CITBIIINM, TaK B CTAPOBEPHHU (U HE EIIST) U €CTh.

: Hy, mpuunna-to umeerca?

: Hy, npuauna-npuauaa, uého? JIUTOBIE YT, a MBI He saiM. Ecii MbI He pa3Oupaem

HACTPSIIAHO TaM B CTOJIOBOM, TaK M MBI TTOCIIH.

Int
Fem
Int
Fem
Int
Fem

: Tak a... Tak 3TO AUKOTO HENB3SI KPOJIS WIIM IOMAITHETO TOKE HEJb35?

: JlomarHero Hesab34.

: Tak a ecnu OH He YIyIIEHBIH, TOYEMY K€ €ro Helb3s?

: Hy s1BO Hs11B3381, cTapoBépaM Helb3si. KabaHOB MOKHO.

: Kabanos?

: C KOIIBITKAM €Ch, C KOIIBITKAM HAJIO JIePh... C KOMBITKAM. [ JIe KOTBITKH, KOMBITHI €Ch,

MOYXHO ETBIX.

Int
Fem
Int
Fem

: To ecTb...

: U KopOBBI, KOHEW HAM HEJb3SL.

: A mouemy KoHeMn?

: Jlomaéit Hemb3s1. A TIOTOMY IITO HEJb3s1 — Tak [indec]|3ano. Henbsst. Hemp3s1. Kypéit

18 Lithuanian: what, what, what?
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MOXXHO, HH/IFOKOB MOKHO. BOT y>ke BUIUIIIB yKe KPOJIEH HEMb3sl, H-U-U JIOIANHOE HEJlb-
3s. A Toméph OONbIIe, MITO €TOe TOKE HE 3HACM.

Int : Tak a nomanei nmouemy Heyb34?

Fem :Hy notomy mro, y3Haems JAJIbIIe OTYaBO HENIB3s1. DTO AAJbIIE, IIY0Ke NOWAEIIb. [. .. ]

A.14. Maineivos: stork, sausages, blood libel

Place: Maineivos (Rus. Manéepka, Rokiskis region, Lithuania).

Interviewee: local of 1932 y.b., has a lot of relatives and acquainatces in Aposcia and
Kvédariskis (but not in Zarasai). Grandfather was a priest (pop) in this village.
Recorded: September 2014.

Fem : Moii nen 6611 3TM caMbIM, TiorioM. [...] Ml Hac oTer yuus, B IEpKOBb BCET/Ia XOMMIN
M IIOCTHI OTH caMble coOmromann. A ceituac Taus oqHa coOIOIaET.

Int : A BBl MOXKETE paccKa3aTh KaKylo €Iy MOXKHO €CTh CTapOBEpaM, a KaKyro HelIb3s?

Fem : Hy nmocr — u nocrt.

Int : Hy B moCT — MOHSATHO, a TO, YTO U BOOOIIIE HUKOT/IAa HENB3s €CTh? UTO CTapOBEpHI HE
ensr?

Fem : He Bepro 4.

Int : Jla magHo. A xponuk?

Fem : Kponuka?

Int : Hy. Kpona MmoxHO ecTh?

Fem , laughs: Mbl ux Hs gepxuM. J[eTH sayT, NEpKUT-TO JOUYKA. A MBI, MBI TaK 4TO UX HE
JepxKaau. A BOT MOKHO HaM ail He, 51 JaXe Hs 3HAlO.

Int : A xapo... Jomaap, 10MyCTUM, €CIIH.

Fem : Hy, ua pe3anu uu pa3y. B Cubupu xunu — 3Ta, nomaip Kondaca Obuia, HY XOpoIas
kosbaca. Bort.

Int : A, Tam, He 3HatO, BAIapIH MOXKHO ecTh cTapoBepam? Hy BOT 31U, KOJI0ACKH IMTOBCKUE.

Fem : JIutoBckue?

Int : Vry.

Fem : A mbl, pycckue, ux, Baaapait 3T Ha aéinaeM. OHU C KPOBH U C KPYIIBIL, 147

Int :Hy.

Fem : He, He, MBI UX OpE3rbIBAJIN MIOUEMY-TO, HsI AETIAIH.

Int : Hy, BOH BuanTE, 3HAYUT BOH CKOJIBKO BCETO!

Fem : Mo... mOxert, Tana, u [laughs] Hy, MBI 3b... ¢ OTIIOM KWJIU, C MATEPhI0 — HHUKOT/IA
TaKMX Ho Aéaand. A BOT A0YKa 3a Oesopycas BbIlIa Kotopas B PAre, — s €3auna Tyaa —
TaK OHU JIEJAIOT.

Int : Ja?

Fem : /la. B benopycuu.

Int : A xak OHM Ha3bIBAIOT UX Tam?

Fem : Aii, 3a0bl1a Kak Ha3bIBatoOT. [10 HXHBIMY.

Int :Ilo npyromy kak-to, na?

Fem : MpI e3quiy, HO yB 3TH, IITOO Beapdi, Benapi ST HS €.

Int : Hy, 1 caslmasn, 4To UX He exar craposepsl. [loromy 4TO TaM KpOBb.

Fem : Hy, us 3naro. lllnyac He Mory cka3arb. PanbIne Obl... OBUTH 3TH B Mara3mHe, TaK MBI
opanu. Cobake uimu kotam. Camu Hs €nH. [...]
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Fem : Wnu y Hac auct ®uBET, HA 3TON THA3/O0, MEPBbIE TOMBI BCE... CTONI0, BHYTPHU CTOJIOA
TaM... [...] [stories about local stroks]

Int : A npo aucra He paccka3bpIBajau CTAPUKH, OTKYIa OH TAKOW B3sICS?

Fem : Xt0?

Int : Auct. Ane y Bac He Tak roBopAT? bousin?

Fem : Aucrt.

Int : BOTBsH?

Fem : Jla, 60ThsIH y HAc. A 1O HAYYHOMY-TO HaBEPHOE auCT.

Int : Hy mo MmecTHOMY-TO OOTBSIH.

Fem : /Ia. boThsH.

Int : Tax a He paccka3blBajy, OTKY/la OH TaKOW?

Fem : Hy, a TbI 3Haems — otkyna?

Int : Hy, s 94T0-TO Takoe CIbIXai.

Fem : Hy, pacckaxmu.

Int : He, BbI pacckaxure.

Fem : He, BOT pacckaxu, TOraa u st pacCKaxy.

Int | laughs: He, Hy BBI-TO Jy4llle 3HaeTe, BbI )K€ CTapILE.

Fem : T'oBopiuu Tak (mpaBma 3o win HeT?) — bo... Bohy ckazan genmoseky: «Cobsipy, co-
Osipi» 1K «yHsCcH». KTO-TO coOpast B MAIIOK WX BCeX, J1a? — JIATYIICK U, HY, BCIO TBAPb.
U, u 3pMéeB u Bcé kak Obl BCE Tyna. B msmok. M koMy-To cka3aiu OTHICTH KyJa-TO OTHSI-
cti. «Ho He oTBA3bIBail!» A 4enoBEK MOHEC, — pa3Bsi3all, XOTEN OCMOTPETh. 1 3pMén 1
BCE MM0... — He YCréi 3aBs3arh. [10... OH HAMyTascs Wik KaK Tam, s He 3Ha10. Wb 310 &
IIyTKa WIH... WIK B TIPABIY, HO TAK MaTh, MOMHIO, pacckaseiBaia. M 6a0ymka? Bots,
BOT €BO U cjienai boh 00ThsiHOM, mTO: «coOMpai». Hy, a kak? [...]

Int : Tam 3a 3apacamu ecTb Takoi Canlakac, TaM TOXE JKUBYT CTapOBEPHI U BOT s y HUX B
2003 roxy en suyHULLY. [pause]

Fem : {1 nomHI0, Mos cecTpa (yKe YMepITi OHA, MIIAIbIIIe MEHS) )Kiiia B Pure — vaTpipHa-
AUATh 4enoBéK OkUIo ABpén. U ¥ sBpéiickoii csimpé. Hy xopomme onn 6sumn. Y Hac ceMbs
ObL1a — OBIBAJIO, OHM IITO IMTOHOCIOT — M CSACTPA MPUBO3MIIA TaM: U TY(IIH, U TUIATHS Ka-
Kie, ¥ Bc€ HaM. B¢ — épm( MAJIBYMK OBUI, TO JIU TPU rOIMKa — e€ MOChUIANN, OHA KaK
HSIHBKOW TaM ObLIa, HIHBYMIIA JIE. .. PSIOEHKA. A MIX OBUIO YaTBIPHAALATH YEIOBEK.

Int : Hudgero cebe, kakas OOJIbIIAsS CEMbS.

Fem : Bonbmas cembsi.

Int : Vry.

Fem : U onn nmoceiianu e€ Ha 6a3ap, TOO OHA MOKYIATIA KYPSIUbIO MTYEHKY I 3TOTO MaJIb-
yuka. My u... OHA TPHT... CKOJBKO €l TaM Jib... OHA MIIAAIIE MeHs Obuta. JleT cémp,
Moke, OblTa. M Kax bl BéUep HAM0 OBUIO BCEM MYXKYKAM (SKEHBIIMHAM — HS TIOMHIO)
HOCKH WI... CTHPATb.

Int : M-m!

Fem : CisibHO B KakiX-TO OBLTH HOTH, HY, TOTOM KaK OHH ObIBACT IITO. 3amax moTa.

Int : Ara.

Fem : Tak ona xBamiia, 1ITO XOpowo Wik, A BOT rj1e csactpa B L[aApHMKOBO KUBET, Tam
TakOW, TPUT, OBUT CiTydaid. MAJTbUUKa XKH... O... a WU YKPAIA TaM WM KakK, OTPE3al...
aJTM TOJIOB W IMOBECHITH SIBO. 32 HOKKH. TO MITO HAT0 ABPESIM KPOBH, 3Ta, pycckoid. [Ipasaa
win Het? Kak Obl B CTapuHY Tak HAJI0 OBLIO.
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A.15. Gabowe Grady: rabbit, horse, pig, birds, fish

Place: Gabowe Grady (Augustéw region, Poland); the vernacular name of the village is
Grabowe Grady.

Interviewee: 66 y. 0., finished the school with Russian and Polish languages.

Recorded: 14 August 2017.

Int : A s BOT emé X0oTéN CIPOCHTH PO ey TOxe. S 3HAI0, UTO CTApOBEPAM He BCE MOKHO
€cTh. UTO BOT KpOJIMKA UM HEJTb34.

Fem : Hy Hér. E’To, mTo chisimOe poxkaena, To HeJIb3s €CTh.

Int : Ara!

Fem : Bor — koHS$ HsU1B35, TOTOMY ITO ChIsNON. Kpomnuk, 3aet.

Int : A pa3Be KOHb CHIANION?

Fem : Jla. Konb chasamnoi poxkaenma.

Int : Kons?! To...

Fem : Moii oTé1l XOBAJI KOHEN.

Int : Tax? Hy, u poxxarorcs cbisimsie?

Fem : /14, u poxxanuce chismsle.

Int : A s cipIman He Tax.

Fem : U kopkITO... OM, Ka... IJIe¢ KOIBITO IIYaNaHbIe, [self-corrects:] HAYANAHBIC — TO HS
MOXHO.

Int : Ara. Bor s ciblman Takoe, 4To KOIbITO [IIYaraHae. . .

Fem : Ho. U ceiisinde, u KOMBITO, KOTOPBIC HEITYAITaHbIe. A KOTOPBIC IIYAaHOE KOIBITO —
MOXXHO. BOT, TOBSTUHY ... KpHI... KOpOBBE. BOT.

Int : OBupI, OapaHsI?

Fem : Tp¥i nopocéuka, [laughs] BOT kak (110) TeIeBA30pYy TOKA3BIBAIOT.

Int : W 3TEIX, r3TEIX MOkHO? [Topocénkos. Mrm. A ecTh emmé 4To-To, 4erd Henb3si? Bot kak
KPOJIMKOB M KOHEH.
[ine kakie-10? JIr6yi0 MOKHO?

Fem : A nTémy B Hac Takyio ¥ Hs KYIIArOT, TOIBKO BOT — KYPHILY, UHIBIK, TYCh. ..

Int : 4 capimman, 9To JECHBIX NTaX0B, KOTOPBIE YTO-TO HA 3eMiie?. ..

Fem : Aii, He 3HAI0, y HAC NITAKOB HUKT. .. HUKTO HUKOT/IA HsI KYIIIaJl.

Int : A, na?

Fem : Tony0éii HUKTO ¥ HAC HS KYIIACT.

Int : TomyOwu Tak, ans KpacoTsl, Aa?

Fem : Hy.

Int : A, Tam, JSCHOM 3Beph?

Fem : He, He.

Int : Wnu y Bac HEe OXOTUIIUCH, HET TAKOI0?

Fem : He, y Hac HAIb3S OXOTUTHCS.

Int : A! Hy, B cTrapoe-To BpeMsi, MOXKET, MO>KHO OBLITO?

Fem : M&HO, HO ajie B HAC HUKOTIA HUKTO. ..

Int : [da?

Fem : ... TakOro €roro, JSICHBIX 3bBIPEN HE OXOTHIL.

Int : A prI0y MOXHO JIFOOYIO €CTh U3 pEUKn?

Fem : MOxHO J1r00y10.

Int : Her 3anpéroB?

Fem : 5 TompKo m00m0 MOpCKy10. S He 000 TaKy0 — CHICUB U IUTIOLb, U BEIOUPATS. ..

Int :A-a.
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Fem : ...xocTéHku. Mopckoii B3 — (uiéra KoBasek, 6e3 KocTél, 6e3 Hudero.

Int : Yry, Hy, TaM He BEy KOCTEH, KPYITHBIE TAKWE OCTH.

Fem : Hy. Hy s Tak#e KyIuisito o cample TYIIKH 0e3 €ThIX KOCTEH yxKeE.

Int : Ho, ane GbIBAeT U e3¢épHas prIda, 03EpHas.

Fem : fI e nro0mto taxoi. CioABOBOIHOM HE JTFOOIIO.

Int : Hy, MOpe TyT Janeko, 3To ) B MarasuHe HaJI0 MOKYIATh.

Fem : ¥Yxe nmokynaro Ha yXy, KTO — TaJIBITy WIX KapIisi, TaKyio 4To0 cBapuTh yXy. U 3acty-
TATh. Bo yXy 51 OO0 3aCTYKEHHYIO, TAKYIO 51 HE JIFOOITIO.

Int : Tak. Ho ayie ¢ mipriem?

Fem : lansap3ty Takyro.

Int : A gro oHa Takoe, ramspira’?

Fem : Hy BOT Takas, ranspiTa, Hy 3acTy:KeHast yxa — €T0 y Hac rajspira. [...]

A.16. Gabowe Grady: origin, Jews, cuisine, prohibitions

Place: Gabowe Grady (Augustow region, Poland); vernacular name of the village is
Grabowe Grady)

Interviewee: ~ 55 y.o., finished the school with Russian and Polish languages, has
religious edication.

Date: 14 August 2017.

Musc : IIpe3 1o Ham TyT )KHUTH TPYAHO, 00 B Pacen Mbl €CTs MOJSKH, TyTa MBI €CTS KallaIlbl,
nornmaere? Mel ects Takue 6e3 rocynapctsa noau. Takue. Ecth Takoe. He ToiIbKO MBI,
aJie ecTss MHOTO TaKHMX HaIlHi, SIKHe, KaK TO TOBOPHUTCSI, 0€3roCyaapCTBEHHBIE JIFOMM. | ... ]
Ham npumiocs TyT e KUTh, TaK BBIOPATN HAIIHM MPEIKH, TYT HAC CIIPATAINACH. TyT Ham
MTOJTAJTH PYKY TIEPBBIE, KOTOPBIC, KaK TOBOPUTCS, MOXKHO OBLITO CITOKOHHO CECTh, CIOKOWHO
BEpPY TaM CBOIO COOJIONATh, U CIIOKOWHO PAaChTUTh CBOM, CBOUX TaM JIETEH TaM U CIIEIyIO-
1iee MOKOJICHUE, HY. [...|

Musc: A ceiiyac BCSIKUE JIFOMU — HY, TYT TakOH TpOXa U pa3nop ObUT B HAIICH OOIIHBI —
TYT npne3>1<anp1 HY, HEJIBII COPT BCAKUX, U XOPOIIUX, TIOXHX. 32 910, 3HAETE, Cpa3y
He ToiMENIb, XTO TIOXOH, KTo Xopommmii. [...] A nmoch(i1)e A3¢ MHUIIYT CTAThIO, AENAIOT
KapTOYKH, HY U OCh(J1)e BBIXOIWT, HY. [IAIIYT, IITO - MPUMEPHO - MBI, HAIIIA PA3HUIA OT
")KUTEJIeW KaTONNIKOH AepEBHU B TOM, IITO B HAC JUTHbIINE pyku. Hy ckaxkire BbI!

Int : Hy uto0 370!

Musc : Ecbrs, échrs, "y. EcbTh, HY. U cKaxiTe, ¥ XTO OYIET YUTATH, HOWMET TakK, IITO, MOXKa,
BOPEI 411660 remdTiaecku Takiie. Hy, Hy, mornméaere, Hy? A x16 910 caénan? Xto-to. Ase
HalcaHa KHAra €ChTs, B KHAIe HAIMMUCAHO, U MOILIO B BECh MUD, Aa? AJIL60, IPUMEPHO,
Hs KyIlIaeM, Kak cKa3alia, Kak 3Ta crapas 6a0ka, Hs 3HArO, I BXKD OHA, YXKE el KPhIXa,
KPFILIKA M0éXana, - IITO H KYIIAeM CallAThl, TAKOH 3s1EHBI, 60 MITOO VI Hs BEIPOCIH
34sunn. Hanricano, Hy, moau! Hy Bel cbMeérech, BAUTE, BBl chMeéTech, HY. U ndch(n)e,
1 OCh(JT)e TOT, KTO COOMPAET, MOATOTOBIISICTCS K MOE3/IKE K CTAPOBEPHI, HO, TO OEPHT Ta-
KH€ KaKhe-TO MaTepHalibl, CTOMYH, yuTaeT, 1a? Hy u mpoYuTaeT, mTo TaM Takhe KHUBYT B
ABTyCTOBCKOH1 0... B TIOBETE KUBYT CTAPOBEPHI, KOTOPBIC MAIOT JUTMHILIUE PYKH OT JTFOAEH
TaKWX, HY, IPYTUX, COCENBIB, ATb0O, MPUMEPHO, HSl KYIIAKOT CalIaThl, 00 UM OOSITCS, IITO
UM VIIH 3357964 He BEIpocid. Hy, BaM 3TO CbMEIIHO, TOHUMAETE.

Int : 4 mpocTo mymaro, 4TO y Hee MepeBEPHYIOCh. MOXKET, 3TO MMOTOMY YTO CTapOBOEPHI
KPOJIBYATHUHY HE eIsT? ITO Yy Hee KaK-TO MEPECKOUMIIO ¢ KPOJIMKOB Ha casar?
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Musc : S He 3HAIO, ITO STHA CKa3asia, TOHUMAaeTe. S TOIBKO 3HAKO, IIITO MYXHK HAIHUCAI, TOHHU-
Maete MeHs? S He 3HAK0, UTO SIMY CKa3aJia 3Ta )KEHIIUHA, aJIe MYKUK 3TO TIPOCTO HAITUCAT,
Hareyaraj y CTaTbe.

Int : D70 mo-moabcku?

Musc : Jla mo-mOIbCKH.

Int :O-o.

Musc : D10 TakO#, 3TO TaKkOH BeNKOW 3HABLA, MIBAHEell, OH TYT Aéma, IENan CBOK JOKTOP-
CKyI0 pabOTy Aénaji Ha CTapoBEPAx, MOChlie Mpodacypy cede caenai, Hy. DTO B €BOHBIX
CTONBTAX HAITUCAHO eChTH, HY. [...]

Musc : 3naere, mTo? Msbl Bcerna OyaeM, Kak TO TOBOPUTCS, COJIU B IVIa3y Ui HUKOHHUAHB-
1ieB. bo BiieTe 1ITO, IHEI HA3BAJIM HAC «PACKOJIBHHUKIY, a HE MbI PACKOJIONH.

Int :3ro dakr.

Musc : He mbI packosnonu. Tak a monnmaete. B ubiM cina? B #iux Oblia crta, B HuX ObLI Iaph,
¥ WKX OBLI MapThIApX, U HA3BAIHN «PACKOIBHUKWY». Hsl MBI OTCTYIVIN, HS MbI HAUaJIA Me-
WATH B KHATaX. ECh/IM IPUHAXH XPUCTHAHBCTBO XpecTOM Pycn, 1a? T0 MbI i coBIIOndeM
€T0. A 3ThI HAYAJIM Y)KE TaK M TaK, JaXe, TaXKe IOCMOTPATE HA HKOHAX — Kak (BOTpaK)
XpHcTyC, Kak TATBIBI IEPKHUT, OOTOCTYKENIO KAK MOIUTCS — KaK OH JIEPKHUT TAITBIIHL.
Hamvicano Be3né ecth, 1a? He! Beymymai ca6¢, Bemyman ce6é HitkoH, 4To Ha0 Tak, HaJlo
XOIATH XOBI Xpec(T)HbIE MPOTHB COHILY, BCIO XKHI3HIO OBUIO OT XpucTa npuHsiTa Pycn —
yto? [TocomndH, o conniy. A éH. [ToBepbTe, ceiiuac, MOXa, Kak Obl Mbl HAYAJIH BBOIUTH
KaKfe-T0 HOBBIE BEIIN B IEPKBH, JIFOAU ObI, MOXKa, HEKOTOPBIC ATOTO HE MOHSIHM — 3TO Pas.
Bropoe, ax, EIKU-TIAIKHA, OH TaM HE UHTEpECyeTcs. . . Aute oiiMIiTe YeoBéKa B CEMHA]I-
aThIM BEKe. UemoBEka, KOTOPBIN ObLT BEPYIOIIYUI, KOTOPBIA 3HAT TOKO, YTO TaM JAJIbIIe
OBLI... TANbIIE OT IOMY JBaJIBallb UM TPUALATH KUIOMETPOB, BCE )KU3HIO TaM KUJI U €H U
JIe]T MOJIVJICS TaK, 6aba MOJIVIIACh TaK, POIUTEIIH, — M CEHUYac eMy HaJI0 CAEIarh 3TO BCE
OTBOPOTHO. [...]

Int : A ckaxure, s MPaBHWJIBHO MOHUMAIO, YTO Ballle CTapBepue, OHO OecronoBckoe, deao-
pOBCI(oroE TOJKa?

Musc : Tak!

Int :Dt0 OHO camoe u ecTh?

Musc : D10 sIHO caMO€ U €ChT4, HY.

Int :To ecTs, ToXXe uTO U B JIuTBE?

Musc : OT1o camoe. JIutBa, B JINTBEI eckTd, B JIaTBUM, B DCTOHHH. ..

Int : A, B Jlarranuu Tam, aa.

Musc : He Tonbko, — B Pure, u B layrasnuice.

Int : A, B Pure camas GoJipliast 0OI[HMHA, KAK 5 CJIBIXAJ.

Musc : I'pebenmukosckas. B IlerepcOypre, B Ilutepe Toxe echrs.

Int : IluTepckux g HE 3HAIO KaK-TO...

Musc: A BuauTe, 60 €ChbTs TOXK TaKOW MEXIYHAPOIHBIM COBET CTapooOpsieB OECIIONOBIIEB.
W, xak T0 roBOpUTCS, HAYAILCTBO €ChTA TaM |[...] AJie B Bac echTh MOMoBILKI B Poccen, Hy.

Int : CrapoBepsl MONOBLbI?

Musc: Hy na, Hy.

Int : 4 He 3Har0, 4TO 3TO Takoe. S ToNbKO ¢ OecromoOBIIAMH OOIIAJICS BCETAA.

Musc: Ho ane ecTthsi Benb, Hy, aje ecbTss MuTponoiauT Kupuii... Kopaunuii, o, U3BUHUTE.

19 Should be “demnoceeBckoro”.
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Kupunn to ceituac ectssi, narpuapxa, aa, Kupun?

Int : Ho 3T0 HUKOHMAHCKOM.

Musc : [la. Aye ecTbsi MUTPOTIONHT, 00 — BUIUTE, YTO? — IMOMOBIIBI €CHTSI OOJIBIINS, OOJTb-
WS 3... CTAPOBEPBI, HIK, HUXK, HIK OCIOMOBIIBI. TOKO IITO SHBI, TOHUMAETE YTO, SHBI
COXpaHWIU uepapxuio. EcbTs, ecbTs, ecbTs Takoil KopHuiImii, €chTsi MUTPOIIOIUT. Y HUX
TaK TOJILKO HET marpuapxa. SIHeI ToX He cOOOIIAr0TCs ¢ HUKOHMAaHIaMu. SIHbI — 310 Oe-
JIOKPBIHUALIKHS.

Int : A, 310 OETOKPHUHHIIKHE.

Musc: Ane BUANTE YTO — €CBTS, BUAMUTE, IITO €THl... 060 cTapoBephl MOILUIM Ha JBA TOJKA
— TMOTIOBCKUH, MOMOBIIBI M OeCONOBIIEI. MbI — OECIOMNOBIIBI, B HAC, KAK TO TOBOPHUTCS,
Hepapxus Mporasa B 10pore. A e€Thl, a MOMOBIbI, IOHUMAETE, OHBI IPUHSUIIH, K COOE TIPH-
HUMAaJTM €ThIX TAKUX OCTIIbIX HUKOHUAHBIIEB.

Int : AX BOT OTKyAa OHM UX OpaJu.

Musc : Hy. SIHbl coxpanunu uepapxuio, nonumaere. M ecwrs, echTs, echTs pycckasi cTapooo-
psagueckas uepkosb — PCII [...] B Hac mpocToii 3akOH — MOJUMCSL TaM U BCE. A TyT,
3HaeTe, UEPAPXUsI — YK€ €ChTs JEHBI'H, YK€ €ChTs TO, YK€ €ChTS BIACTh, YXKe, 3Hae-
te [...] B Hac, npuMepHO, 4TOOBI HACTABHUKOM — €CBHTsI 0011ee coOpaHue, BRIOUPAIoT,
CIIPAIIIUBAIOTCS TTOJIbCKUE BIIA/A3bI, UM HET KAKUX-TO, HY... IPUUYUHHOCTEHN, IPETISITCTBUN
B MOJIbCKOM BracTH, na? Het? Torael mpuesxaroT Tpu HacTaBHUKA OECIONOBCKUE TaKHe,
U (B)TpEX MOTUT BEHYATh YaThBEPTOTO, MOHUMAETE. A B ITHIX, a YK€ B MOMOBIBIX TO HE
Tak echTd. EChTs yXe BinaJbika, TaM METPOINOIUTA U €H YK€, 3HAETEe, TOTJbl BEHYAET. ..
SIHBI COXpaHMJIM UEPAPXHIO, HO TOKO B UX CaMbIil BBICIIIUI CAH — TO 3TO METPOIOJIUTA.
[...] bo B PymbIHUM TOX €chTs cTapoBepbl. A echTs MOMOBIBI U OecnionoBil. Hamm 3to
OeCITOTIOBIIBI TO «JIUTIOBAHBD» HA MX HA3bIBAIOT.

Int :JIumosans1?

Musc : /la, murioBaHsl. |[...]

Musc: ...He B 60opone cTapoBepcTBO, TOHUMAETE, HY.

Int : A s cipixan, uro 6€3 60poIbI HE XOPOHSIT.

Musc : Hy He, Hy He XOpoHAT 6e3 60pobl, HY.

Int : EcTb Takoe y Bac Toxe?

Musc : Ectb, Hy, HE XOpoHST 6e3 60pobl, 00 €ChTs, €CHTS TaKO HAIMMCAHO, YTO: €Ch(J1)U HE UC-
TIOJIHUJI 3aKOHA O0KET0, TaM, HE XOJWJI Ha UCTIOBE/Ib, HET OOPO/IbI, HE TO, — IMIOHUMAETE HE
XOPOHHUM TIPOCTO, HY HE XOPOHHM, HY, TaM €ChTs Ha MEChTE KJIaJ0UIIa TAKOE MECTO, TJIe
TaM HOCIOT U 3aKallbIBalOT IIPOCTO, HY, KaK 3bBeprolIKy, Hy. Hy uto caemnaems, Hy. Kax-
JIBIA MaeT CBOM yM, Ka)/Iblii MOHUMAaeT, KaKAbli Bc€ Kak xourb. Hy, To, 3HaeTe, ech(71)u
XOIIIb HOPMAJIBbHO, TO HA/IO COONIONATh. DTO €ChTh KAKHE-TO 3aKOHBI, KAKHE-TO MEPhl U
pOCTO, HY, HaJ0 3TO cobmtonatk. bo nnaueii ['ocrioas 60T a1 BOJO YETOBEKY — XOIIIb,
HE XOIIb. XOIIIb TaK, XOIIb Tak. Jlam ym u Boito, Hy. HekoTtopbie co0mroatoT, HEKOTOPhIE
He, Hy. TONBKO MOCJe MPUXOAUT, 3HAETE, IPUXOAUT, TOMUPAET, MPUOETAET CEMbsI 1 — XO-
poHute. A O€pulllb — OH He OBUI TyT, HE OBUI TYT, Opaibl HET, TO TaM HET, MUSHBIA ObLI,
Hy H... A HEKOTOpBIC TOXKE CaMH BemaloTcs, moHumaete. [loBecuics — BooO1ie, 3To ca-
MoOyiia. Ec(J1)u XT0 Ha ce0st pyKH HAJIOKHJII, TO HEMO)KHO XOPOHHUTH TAKOTO YeJI0BEKa.

Int : Toxe 3a orpanoi xopoHute?

Musc : He, He, TaM eCTbh Tako€ MECTO, 3Ha€Te. 3a OTpajiou, 3a orpajion He. .. EcTh Takoe mecTo
B YTOJIKY.

Int : A, BHyTpHU BcE-TKHM Kinaaouma?

Musc : [la, 3Haere. Mbl Ha OyzeM, Hst OyJieM Tak, 3HaeTe, Hy, Hs OyJieM ero IJe-To KJIacTh 3a
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knaaouiiem, 60 echTs Hallle KIaJa0uIle echTs 3aperucrpupoBana. M monumaere, ech(J1)u
MBI 3aKomaemM 3a 3a0opom, aa, 1o [...] Tak 4ro 3a 3a06opom He xopoHUM, HO B [lonbie
€ChTs TaKOU 3aKOH O Ki1agoumax. [...] Tak uro HemoxHo. Ho echTs Tam MecTo Takoe 1ist
3TBHIX BUCEJIbHUKOB, JJI TAKUX BCSIKUX TaM €ChTs YIOJOK Takou. M TaM MokeM MBI.

Int : A 3TOT KJIagOUII] OH HOBBIH, Sl IPABUIIBHO TOHS, TOCIEBOSHHBIN TOIBKO?

Musc : He, He, aT0 Kitagbuie — nepBoe kiaaouie, oHo B 1867 roxy. bo Hammst craposepsl
npunuiy croaa B 1864 rony. [...]

Int : A BOT BBI 3HaeTe, OTKYy/la BbI CIOJIa MIPULILIU?

Musc : Hamu crapoBeps! crofa npuuuiy ¢ aepeBHu lunsunH.

Int : ITunsuun?

Musc : [Tunpuun. 910 echrst rmuHa Laskarzew, polska gmina ram nocne Bapmassi, 3a Bapia-
Boil. C 3T0i CTOpOHBI Kak cMOTps Ha KapTy [lonbiiu, To 3a Bapmasoit 6piu. U Tam Hamm
YIIUTA BO BPEMS BOCCTaHMs, TaKoe ObLIO Stycznowe, — 3TO sSTHBApHOE BoccTanue B [1omb-
mre Obu10. M TaM kak MypaBbeB 3aKalisijl IOJSIKOB W MIPHIILIM, TOHUMAETe B JICPEBHIO, a
TaM ObLTK cTapoBepsl. Hy u, mpuMepHO, TaM eCTh TaKoe MYXKHUK |...] SIBoHOTO nena cpasy
MOBECHJIM, TIOBCTAHBIIBI TIPHUIILIH, TIOJILCKU MOBCTaHbIbL. Hy, pycckuii sI3bIK, 3HaeTe, HY,
Jromu To € oy, Ho. Jen... Mx cpa3y noBecuiu. OTTyn0Ba siHBI OEIH, OEIIH OTTYI0Ba
U IPULUIK CIofia. DTO ObUIO THICSYY BOCEMb COT LICHCAT YeTBEPTHINA rofl. A BOCCTaHUE
obu10 B 63. [...]

Musc2 : Ane nociymai, mTo 6bUI0, COMHBIIIKO, MOCIYyIIal, TO ObLIO0... 17 ceHTsOps npu-
T COBETHI U 3aHsuM CyBaJKu U ABTYCTOB.

Int : Hy na, nonenunmu.

Musc2 : 1 mochlie, HOChlie 0Ka3ajaoch, 4TO B 1OT0p, B JoroBope CyBasiok He Obut0. A CyBasiku
OJIbKe Ha BOCTOK, HU)K ABTYCTOB.

Int : VYry.

Musc2 : U onbl otnan... batbka cMOTpeTh XOHII, KaK 3TO — MEPSIKA3bIBATH OJUH JPYTOMY
[laughts] Coset, Hemenr — pyky kanu. U stab1 ¢ CyBanok oromuiu, COBETHI.

Int : Hy na, na.

Musc2 : I'panuny caenanu Tyt nomexay CyBankoMm u ABrycTtOBBIM, BOH TyT. He Oymy roBo-
pUTh, B KAKMM MecTe, ane TyT... Ha [1Ius0Opsl Ooneil.

Musc : Ha [T436psr.

Musc2 : Ha [Ius6pst Obuia rpanuia. Ase... Mexay CyBajikom 1 ABIYCTOBBIM CHEIaU Tpa-
Huiy. 1 CyBajiku OTOLLIN, ¥ TaM Ha 3TOM 3€MJIM TaM YacTh 36MJIM OTONLIO K, K 3TOM, HO,
K [ epmaHum. ..

Int : VYry. IIpaBayk. A Ayrycros, bensii Ctok... — Cmotpu, bensiit Ctok, bensiit Ctok —
CTO KWJIOMETPOB OTCE/Ia.

Int : [a-na.

Musc2 : CTo KHJIIOMETPOB OTCEA.

Int : Ara.

Musc2 : Tam Jlomka, Jlomrka xp10a TOK ObLaa?

Musc: He 3... He, He...

Musc2 : [puyyunnm 3... k 3anagaeii benopycu.

Int :Hy na.
Musc2 : Haspaim «3ananus benopychby.
Int : Vry.

Musc2 : U yro nonyunnocsa? I1o B KakuM roay? Susl 6bu1M TyT, TYT COBETHI ObUIH, KOJIX03
3aJI0KWIIH, Ha, TYT ObLT paHbie. Be€... A Tam B Hac HemIlbl Obutd, Ha CyBaJICKOM 3sIMITH.
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Int : Ara.

Musc2: [Tpu Cysankax. 1 crapoBepoB Opamnu 3a eBpeeB. O, monnmaems. 1 Tpoxa yxe cra-
...

Musc : A 3T0 3 ObLI, 3TO... U3BUHH... BbUI TO 4TO, OBLIT TOTOBOP, YTO. ..

Musc2 : A mogoxoKu.

Musc : I nonumaro.

Musc2 : Bpanu 3a sBpéeB. U ux, moHumaenib, Tpoxa TaM, HO, pechiieaoBanu, Het? Ho, oHbI
TOBOPWJIM, YTO «MbI PYCCKHE, MBI TO...», HO BCE OIHO MHX...

Int :3-3a 6opomabl Opanu?

Musc2: Ho, na, mué eBpen.

Int : Taxk.

Musc2 : Anie TaM 3T0, 3TO, HO, TAKOE HI OBLIO MIPECHIIEOBAHNE, HO. .. [0OBOpHIIN, UTO pyCCKuE,
HO XOpOMIO, 4To pycckue. Otmyckanu. Y B COpoKoBEIM roay ObLT 10T0BOp. Tam yxe paHb-
1I€ I0rOBapUBaJIHCh. 3, CTAPOBEPOB BCEX, ITO, [...] BCEX CTAPOBEPOB... TOBOPST OBIATO
0 COTJIAIICHHUIO. .. OcTauch Ha Jlenrdose, u octaBim 061y HoBikoB, B Boamika.

Musc : JloroBop ObUI, YTO MOTJIIM KTO XOTEJ, MOT' €XaTh exaTh ®HTh B Pocéto. B CoBerckuii
Coro3.

Musc2: B Coserckuii Coro3!

Int : U onu kyna?

Musc2: U onu xyna? Ha JIutBy ux BeiBe3nu. [...] Ecbig Ha JIuTBe ApXuBYM JIUTOBCKAS. ..
KTO nepeexain, kakue cembu. 1 ux paccsumnu no JIutssl [...] UX paccsiunm no 3ThIX, O
XO3SICTBAX, aJie TITHIX X035UCTBAX KU, 3, 51 HE 3HAI0, KaK 3TO MO-PYCCKH, IO HAIIEMY-TO
— (ponkc-noiiy, a mo-Bamiemy, MoXa, paxc-1oiud. SIHbI CBOUX HEMIIEB — OOMEH ObIY. ..

Int : Aii, Hy TOuHO!...

Musc2 : Tak MHe OaTbKa TOBOPHII, YTO SIHHI. ..

Int :3alpanu ux orTyAA.

Musc2 : SIubl 3a0panu CBOUX, a HAC CIAJIN TY/IBI.

Musc: Hy.

Int : A-a, a s TOKO PO HEMIIEB 3HAY ...

Musc2: A! O! A craposepsl nonanu. ETa 661y 10roBop, monumaerib. OHUA TOBOPSIT: MbI yexa-
M, MBI C€, MBI TO, MBI TaM-TaM. He! 31o 061y moroBop. U Tame(p) Tak: Kak HEMI[bI IPUIILITH
00paTHO, KaK HEMIIHI. . .

Musc : B copok nepBom.

Musc2 : B copok nepsom (y)xe Baapuiu Ha Cosetckuii Coro3...

Int :Ho?

Musc2 : Y nanum ctapoBepoB Tam. |... |

Musc : TakOi KUHIIOK AETaIn y HAC.

Int : A, KHHI3I0K y Bac Aenanu?

Musc : Hy. Oto 6panu, 3HaeTe, Opaju KeIyIoK.

Int :Ara!

Musc : XKenyaok. Y ok4a3biBaeTcs, 4To aHATOMUs IOPOCEHKA TAKAs, UTO B 5KENYAIK 1ENas HO-
ra, 9Ta, IIHKA OJTHA BXOAMT B jkeNyndK. M Tak 040ka cuzéna, KyCcKi nopé3aHa — MOMHIO
KaK CEeBOJHSI — OEpUT TakOW OONBIION Ta3, OEPUT KyCOK HTOTO Msica, KaTaeT, a TaM emé
nepel, 4acHOK U conb. [lokarana B 3Tomy, 1 — Tyaa. M Tak midTHO, Tak IUIOTHO, YTO
OTOM TOKO 3aIlbET, MTOO He OBUIO HU rpaMMa BO3ayxa. Tak mioTHo. M moToM Heaéno
YaCy KONTHIIH.

Int : Ara.
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Musc : TakiM JBIMOM XOIOIHBIM, TOHUMAETE.

Int : /a-nma-na.

Musc : Hy 1 mocbkiie BUCEIO TaM Ha 4epaake, OblUT TAKOM — HA3BIBAIM ATO «OKPACKHUK)» —
U TaM Buceno. Takne komuéHble caja, KOMUEHbIH KMH/IIOK, TaM Kakoe-To Msico Opu10. Hy
BOT, 3HaeTe, 4T06 Ty1a 3T0 MOXKe Gy(1)eT MIOTHOE, YTO0 TyIA MEIIIH HE 3a1e3IH.

Int :Hy.

Musc : 1 Takde Ha3pIBAIN OKPACHHUK.

Int : Ho crapoBepam Beib HE BCSIKOE MSCO MOYKHO €CTh, Aa?

Musc : Jla, H MOXKHO, HO HSI MOXXHO IPUMEPHO €CTh KPOJISITHHBI. . .

Int : Ara.

Musc : bo €to, mto poauTes Chisnoe, TO H KYIIaeM.

Int : Ara-ara.

Musc : Hy. U €10, mTO HEKOIIBITHEIE.

Int : Ara. HekonpITHBIE 3TO KaK HOHSTH?

Musc: Hy... {1 we c... [IpumépHo... [contemplation pause]

Int : Hy kak...

Musc : 3aip.

Int : Ara, Hy.

Musc : bo 3as11 poOnuTCst — BUIUT.

Int : Ha.

Musc : Kponuk He, cisanoi ponuTcs, a 3asi] BUIUT.

Int :0-o! O, kak.

Musc : Hy.

Int : Ho on HexonbsITHBIN. Tak.

Musc : Hy. Mo ecsTh n16mais, MO eCkTh KOPOBY, IPOCEHKa, OapaHa. ..

Int :Jlomanp ectb MorIu?

Musc : Hy a uar ne murmi? Emu, kyuranu nomas. Kak Hé 6bL10, IITO KYIIATh, a yKO T0mans
MOJIbIXAJIa, TaK TOOWBAIHM M KymIaiu, Hy. [1oc... mTob Takoro, 3Haere, He OBUIO TaK, YTO
60haro OpLIO.

Int : Vry.

Musc : Huxtd He momy4an néncuu. 1o ceifuic oTaaéib 359MII0 B TOCYIAPCTBO M IOCTAEMIb
NEHCHUI0. A KOIJa-TO B ATOro HE Obu10. Hamo 6pu10... HAO. .. CTapuyKi KyIIaId TOKO Kap-
TOIIKY, KaK Ha xy1ed xBatano. OTkyaBa JA¢Her Obu10 OpaTh? briia omans, HO TO. ..

Int : A s He Tak CibIXal, s CIIBIXaJ, YTO JIOMIAAb HEJb3s, TOTOMY YTO y He€ KOIBIT HE pas-
Ien€HHbIN, 1a?

Musc : 3Haere, Tak... CiyxaiTe, s BAM CKaXy: Kak NpUAET TOJBII, TO M KPOJIHKaA, U 3aiilia
CKYyIIaeTe.

Int : Hy, 3T0-TO NOHATHO.

Musc : Hy.

Int : A Tak, roBopute, He OBLIO 3ampeTa Ha Jomaib, 1a?

Musc : Hy He, Hy. S He cabIxai, 4To0 3anpeiany Jomap, Hy.

Int : VYry.

Musc : Mdxka, MmOxa, cTapble rie-10 BMEH, 3Haere. S, 3HAeTe 4To, 51 KaK 3TO CKa3aThCsl, HY,
TO€, UTO, YTO MHE HAJIO ObIIO — S HAMEN B KHATAX. A TaM JANblIe He KOMAJICS, TOMY
qro HeT Bpéms. CTapuKi, Kak TyTa ObUIH, MOXa, HACTABHHKH Hs fMEIH, 4TO NénaTh —
Hé ObIJIO TeNeBH30pa, HE ObITIO MHTEPHETA — HY TYT CUJIEIHN B ITHIX KHATAX. Pa3, céHpHu
M ATBIX KHHT HET yk¢€, Hy. To, TO, TO TaM pa3BajiIH, YTO TO... — & BO3bMUTE TEHEPD, 5
BO3bMY KHUTY, OY/Iy YUTATh, CTAPOCIABIHBCKHE S3bIKH — KaKhe TaM 3anperhl. Tak s He

138



3HA10. S KaK y4nsics, HOHUMAaeTe, echbTa EBaHTrene B CTapOCIaBIHCKUM SI3BIKY.

Int : VYry-yry.

Musc : Y tanéps 5 uay Ha ciayx0y, s MyITy TOMKEH 3HATB, YTO A YUTAIO TOAAM, 00. ..

Int : Koneuno.

Musc : ...50 4enoBéK, KOTOpEIH TaM CTOUT Ha CIIYXKO0e, EH HA MYCHTh 3HATh. A ¥ MOTUT TIpH-
ITATH KO MHE M CKa3aTh: CIIyXal, HACTABHWK, Thl CEHBbHs unTan EBaHrenue, a 94To Tam
65u10? bo s He monsut. U 1 momxéu 3uarteh. Tak, 3Haere. ..

Musc : 1 Tanéps nociyxaiite. TOko BBl MEHS HE moUMUTE TU10X0. BraguTe. U BBI TEnéph 1mo-
¢nere, MOHUMAETe? MOEAETE U HAMUIIUTE 4TO-HUOYAb, MOHMMAaeTe. TOKO, TOKO BUIMTE,
HUKAKOTO BJIMSHUS B MCHS HET, UM BbI HAMHIIETE XOPOIIO, UM Bl HAMHUIIUTE TUIOXO, YH
BBl HANUILIUTE, 4TO OBUI TaM, BUAAI — a TaM Jukapu! JiHIINe pyKku MAIOT, CalaThl He
KYIIAIOT, TaM TO HE JENAi0T, TO Hs aénatot. U 3Haere, 3Haere, uto BeIxOaUT? U moce Ta-
KO YeIIOBEK APYroi YuTaeT €10, monnMaere? M Takoi 4emoBEK ¢eT CIoaa U Tak AyMaer:
a IJie ATy caylaTy cEIoT, 1a? A Kakve pyKd — IISIAT Ha PYKH.
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